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GENERAL EDITOR’S NOTE

t is a matter of great pleasure for us to announce that we are again to
Lrg;ant i::e!'nre our esteemed readers with the latest issue of Anviksd, the
pﬁstig'muﬁ lﬂﬂmﬂl‘ of l‘-l:te Sanskrit Department of this University, It is also a
matter of great satisfaction that the journal has a wide circulation and is greatly
calued by distinguished scholars of different streams. This is of course a legacy
which has come down to us because of significant contributions made by several
senowned scholars of the past.

The present issue as usual contains valuable articles written by scholars, all
gxperts in their respective fields, attached to different eminent educational
mstitutions. The articles will no doubt broaden the horizon of our as perfection has
no limit of its own, We, therefore, solicit positive suggestions from all concerned in

this matter.

The number of pages remaining in this Volume of the Anviksd, a Research
Journal belonging to the Department of Sanskrit has been increased on the request
of the department for its most genuine scholastic knowledge encournging
enthusiasm to bring the Journal in pursuit of intensive research at its greater

interest of the departmental programme,

"t A

ﬂofmmmﬁmwﬂw

Date : March, 2015 Tapan Sankar Bhattacharyya
Head of the Department of Sanskrit,
Jadavpur University, Kolkata
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SUKUMARI BHATTACHARJI
(12 JULY, 1921—24 MAY, 2014)

Buova Goswam

Sukumari Bhattacharji, born Sukumari Dutta, was the daughter of the
late Sarasi Kumar Dutta and Shantibala Dutta, Born into a liberal Chirstian
family, related to the rebel poet Michael Madhusudan Dutta, Sukumari was
from her very childhood totally against all worn-out social norms and the
oppression of humanity by those who held a status of power in society. All
her life, by word and by deed, she opposed wherever these was injustice in
society.

Sukumar! was born in Midnapore, but was educated in and spent most
of her life in Kolkata. She was always attracted to languages and literature,
and as she said several times in her life, Sanskrit was her first love.
Although she graduated with Sanskrit honours from Calcutta University and
stood first in the first class among all students, she was not awarded the
prestigious Eshan scholarship which was restricted only to Hindu students.
This was her first taste of injustice. In the second instance, she had wanted
to study Sanskrit for her M.A. Although she joined the course in Calcutta
University, she was discouraged and insulted by most of the teachers of the
Department of Sanskrit partly because of their blind conservatism and partly
because they did not like her outspokenness. As a result, she left the
Sanskrit Department to join in the M.A. course in English, just a few months
« shott of the final examinations. To the chagrin of her deteractors, she passed
with flying cqlours. Ten years after this she did her M.A. in Sanskrit as a
private student. |

By nature Sukumari was inclined to the teaching profession, and began
her career teaching English at Lady Brabourne College. Later, at the
invitation of the eminent poet Buddhadeva Basu, she joined the Department
of Comparative Literature at the infant Jadavpur University. Shortly after,
she joined the Department of Sanskrit as a full-time teacher, thus fulfilling
her foremost desire. She spent the rest of her working life here, retiring in
1986. She had also done her Ph.D. at this University.

Sukumari married Amal Bhattacharya, renowned Professor of English in
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Presidency College, amid a great deal of controversy and hearthurn since he
was a Hindu Brahmin. But Sukumari's lifelong spirit of rebellion stood hey
in good stead, and they lived happily together until his own untimely death,
Their daughter, Tanika, is now well-known in the field of history and humay
richts, as 15 her husband, Prof. Sumit Sarkar.

All her life, Sukumari was driven by the irresistible urge to know. Suniti
Kumar Chatterjee, National Professor, had instilled in her the motto :
‘Exclesior'—strive continuously for excellence. and she followed this tenet
until her last breath. The major trait in her character was never to accept
without question, to subject everything to reason. This is what mspired her
to find out and to write, write and write. After her first book, “The Indian
Theogony”, was published, other works followed : ‘Literature in the Vedic
Age', ‘Classical Sanskrit Literature', ‘A History of Buddhist Hyrmid Sanskrit
Literature', ‘Falaliem in Ancient India’, and so on. A member of her essays
were published in two collections, named ‘Women and Society in Ancient
India’, and ‘In those days'. She also wrote profusely in Bengali, books like
‘Pracin bharat : samaj ko sahitya’, ‘bede samsay o ndstikya’, "Hindu
sampradayikata’, Valmikir Rama : phire dekhd’, ‘Rdmayan Mahibharat:
anupatik janapriyatd’, etc., including her collection of essays translated into
Bengali : ‘Pracin bharate nari o samaj. All these aimed at getting to the
truth about ancient India, and all of them bear evidence of profound research
and deep insight into the texts she studied, In 1997, the 50th year of
Independence in India, she was struck by the epithets ‘sujalam suphalam’in
Bankim Chandra's anthem ‘Vande mataram’, and began her search into the
sarly texts to find out the truth or otherwise of this statement, Her reading
material, as she herself put it, would come to two feet off the ground if laid
on top of one another. The result was a slim volume of 120 pages— Veder
yuge ksudhi o khadya'.

This brings us to the other major trait in the character of Sukumari
Bhattacharjii — her infinite compassion for the downtrodden and the
oppressed. This, coupled with her spirit of rebellion, makes all her works
focus on the injustice in society committed by the rich and powerful. She has
always been a champion for those whose lot it is to suffer under the twin
yoke of poverty and ignorance, to be compelled to follow without question the
rules laid down by those who wield power in society be it the wealthy, be it
religious leaders who use religion as a means of oppression. Her entire life’'s
work centred around this social injustice and rebellion against it. That s
why, even at over ninety years of age, she was still in touch with reality and
why her work is still so relevant to us.

Sukumari spent some time at Cambridge, and also visited other
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nstitutions of repute in Western countries at various stages in her life. She
won from scholars of other land, respect and esteem for her profound
knowledge and rationality of thought. In her own homeland, too, she received
the respect of scholars, even ginding respect from her opponents, and love
and honour from those close to her—her students and those whom she helped
in their times of trouble,

It has been claimed at some quarters that Sukumari was actively disliked
in her place of work and denied her rightful promotion by her envious
colleagues. This is at best a half-truth. She was well liked and respected by
most of her colleagues—some of them were her ex-students and loved her.
Like most people, however, she had her detractors. She was prevented from
being promoted to the post of Professor by one of this group, who disliked her
habit of plain speaking. He also tried to get her into trouble by alleging
falsification of the marks of some students. All these allegations were
dispelled by the report of a fact-finding commission, and the newly appointed
Executive Couneil of Jadavpur University awarded her promotion in 1981.

In the last vears of her hife, Sukumari was almost completely immobilised
and needed constant care, But even in this state. her brain remained equally
incisive and her thought processes unimpmired. She still saw the world
clearly through her rational vision and never wavercd from her ideals of
humanism. In an era when human values are being trampled underfoot,
when a woman's dignity is severely compromised, Sukumari Bhattachani's
ideals remain a lighthouse in the darkness of ignorance, insensitivity and
oppression,

THE LALITAVISTARA—A NEW LITERARY GENRE
Sukumart BHATTACHARI

The Lalitavistara is a biography of Gautama the Buddha up to
the Dharmacakrapravartana, the setting of the wheel of righteousness in
motion L.e. the beginning of his preaching mission. It is composed in Buddhist
hybrid Sanskrit (BHS) a mixed language of prose and verse. The name
Lalitavistara (LV) means ‘a detailed narrative of the sport (of Buddha)’; it
also calls itself Vaipulya-Sitra ‘a discourse of great extent'’. It is the most
sacred Mahayina text which aims at the conversion of the non-believer and
the exhortation of the behever.

The date of its composition is unknown but most historians agree on a



y ANVIKSA 0 VOL. XXXVI, PART-II0 MARCH, 29,
date between the second century B.C. and the second century A.D. Befoy,
the LV there was no biographical prose or poem in Indian literature, even
after it this particular genre was not recognized in works of poetics. We hay,

a very well-defined Mahakavya (classical epic), a verse account of a hero of

noble descent—but this genre was enunciated much later and there is reason

to believe that the LV was the model and prototype of the Mahakavya,

The work is divided in twenty-seven sections called purivartas, The firsy

book (Nidanaparivarta) describes Budddha in a state of deep meditation

when a ray of light emanated from his head. The 12,000 mendicants and 392
Boddhisattvas seated around him burst forth into a hymn of praise. The nex

morning the demi-gods arrive and solicit Buddha for a recounting of the LV

They describe the work, summarizing its content in a nutshell stating its

aim quite clearly.' Buddha consented to oblige them : in the evening he
beckconed the assembled mendicants and started narrating, the LV [t
describes the descent of Buddha as Suddbodana and Mayadevi's son—the
supernatural signs before, during and after his birth—saint Asita’s visit to
the baby—his initiation and education—the search for a suitable bride—his
marriage with Gopa after he wins in the tournament arranged, to determine
his strength and skill—the gods' exhortation to remind him of his real
mission—the King’s dream of Buddha’s renunciation—the redoubled efforts
to detain him—his encounter with disease, decrepitude, death and
renunciation—his exit from the palace at night and wandering through many
regions—his meeting with mendicants of various orders his austere penance,
combat with Mira and victory over evil—the four stages of his meditation
and fina] release from the bondage of recurrent births—the worship by
demigods and Nagas—his encounter with the merchants Trapusa and
Bhallika and finally his first sermon at Varipasi.

The last chapter describes Buddha addressing the assembly of listeners
to whom the whole narrative is being repeated®. The LV is a long narrative
told by Buddha in the first person for an easy understanding of his life and
mission. He who receives it reverently receives all that religion can offer on
the mundane and spiritual planes—prosperity, knowledge and liberation.
Even he who serves the preacher of the LV has access to an exalted seat in

heaven. List follows list of merits accruing to those who honour the LV

message— the narrator, the preacher and even the listenes. Buddha

addresses Mahakdsyapa, Ananda, Maitreya and Boddhisattva exhorting

them to preach his message,’
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Tracing the form and content of the LV we find that the prose form 1s
partially derived from that of the Brahmanas and Upaniseds and that the
verse derives from ballads and verse legends of the popular oral literature
while the content is entirely new, The biography of Buddha is still new as
a subject for literature, esp. for Sanskrit literature. But a comparison of its
date of composition with that of the Ramayana, 2nd B. C—2nd A. D,
another biographical poem is rather striking. Yet the resemblance on that
plane alone is superficial for, the Radmdyana is pre-eminently an epic where
the epic battle is the point toward which the entire tale gravitates, Ksatriya
battle poems are hero-ballads strung together and given a shape and a
purpose which are secular in character. But later, when these epics were
handled by inferior priestly composers with a sectarian motive they became
sectarian manuals in the hands of semi-literate priests and their scope and
success as literary works were considerably diminished.

Let us examine the form of the LV in some detail. The language has at
least two distinct layers (1) Buddhist hybrid Sanskrit and (2) pure Sanskrit.
Between these two there are various stages from Pali to Sanskrit. The tale
s mainly in prose with a generous admixture of verse, both in BHS and
Sanskrit. Yet the structure is not that of a Campn with the prose .narrative
occassionally rolling into verse and again returning to prose, Here the verses
are used in some specific contexts — (a) when the emotion is heightened, (b)
when a prose section or chapter is summarized in verse or concluded with
mnemonic stanzas, (c) when a description is in such an exalted key that it
calls for the use of verse or, {d) when an altercation takes place between
different groups or individuals where they can be arranged like strophe,
antistrophe and epode and thus a choric effect can be produced,

The structure of the whole work is rather loose. It ealls itself
Vaipulyasiitra i.e. a long discourse but the term Sutra is rather intriguing.
Composed in the same age as when the Veddngas and even the earlytexts
of Nyitya, Samkhya and Veddnta' were taking shape in Stutra form, the LV—
because it codifies an early version of Buddhist tenets in BHS—calls itself
a Stra. But the essential point of a Shtra viz. brevity is absent, even
contradicted by the term Vaipulya. Actually it was never intended as a sitra
in the conventional sense of the term but as a long narrative. At the end of
the bonk it ealls itself mahdsttra; the intention was probably to liken it to
the philosophical Stitras of that period. But even as such it does not conform
to the scope and nature of Stitras.

The language, i.e. grammar, vocabulary and syntax are also important
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fi hose belong o @ perviod when Pal _ and Sanskrit were Uit
Inr_ - ately and the grammar of each influenced the other. Lﬂnr
1:1d1ﬂ'|‘11\1*{’=f ‘{ fairly frequent, terminations and absolutes are more Pal;
,.mi]'lpmll'ﬂ-'h- arc : [}&E:‘E are many passages in pure Fﬁﬂiniﬂn Sﬂns]{rit. Tt

- krit, ye : : :
-Iflﬁmg:::gsl:- replaced by 1 and 'd’ hiatus and anaptyxis are quite commgp, -
44 ' that the work contains at least three different strata and

: ume
hr]?usdﬂ:ii:ipnsilinn, Ever since Buddha's rise to fame there was in Py
i]uﬂﬂng ballad literature which comprised hymns and gathns In his praig,
as well as fragments of Pali prose describing specific episodes from his |if,
And lastly we have a Sanskrit prose narrative which strings together the
existing material and gives the work a loose type of cohesion. Even a Cursory
reading of the LV convinces one that editorial activity was negligible ; it i
more of an indiscriminate assortment of all the available and vaguely
relevant material on the theme (viz. Buddha's life) — both in prose and
verse, in Pali, BHS and Sanskrit into a comparatively shapeless whole

Metres used in the stanzas differ widely in the degree of their finish. Whi)e

some observe the prosodic scheme quite strictly and anticipate classical

metres, other—mainly Pali—stanzas are quite free and irregular. Most of

the latter type were probably originally intended as a recitativo where

intonations, elongation of vowels and modulations compensated for lack ar

excess of expected prosodic structures. The usual matra stanzas of later

Prakrit gath@s® are quite frequent. Between this kind of loosely constructed

stanzas and the prosodically perfect classical Sanskrit verses there were

various degrees of metrical irregularities and the LV presents specimens of
all of them. Oratorios of the folk type were quite frequently employed in

place of recited stanzas. This fluidity of the metrical form is due to its being
prior to classical Sanskrit literature when conventional prosody had not yet
obtained a firm hold. The use of assonance, leonine rhymes, end-rhyme
effects (produced by clever alliterations)—all this points to ballad poetry and
mnemonic stanzas as being the material on which the LV drew heavily.
Many of its verses bear the unmistakable stamp of oral poetry—such as set
phrases used repetitively, recurrent use of stock imagery and motifs and
arrangements of alliterative sound-scheme to help memorization. Writing
had come into vogue long before these sections were incorporated into the LV,
but these sections had already been embedded in popular memory from
recitation through generations and from songs sung through the ages so that
they demanded to be retained in their original form. This accounts for much
anachronism in the style and structure.

Th? popular ballad element becomes obvious from a study of the imagery
which is drawn not only from conventionally exalted or sophisticated spheres
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of life but also from commonplace incidents and every day experiences.’ The
chief rhetorical figure, however, is hyperbole and similes which compare with
precious metals, the elements and the heavenly bodies.*

Exaggeration is a characteristic feature of the rhetoric but so also are the
mention of astronomical figures which are grossly disproportionate to ?he
context and are frequently without any precision or justification.” Description
1s mostly repetitive and what is described in prose is repeated in verse and
vice versa. Again, the constant harping on dreams, auguries and omens—-
auspicious or otherwise— are traits of the crude folk material from which
the author draws many of his motifs, Omenology connected with the “low”
chthonic gods and the sondergotter' plays an important part in the LV and
s directly connected with the substratum of folk-religion as contrasted with
thee sophisticated worship of the “high" gods.

A submerged layer of folk-element becomes clearly discernible as ane
analyses the style which is so full of exaggeration, repetition, reduplication
of minor themes and motifs, enumeration, images drawn from everyday life
and commonplace experiences of the common, even poor, man, lack of
uniformity in style, artistic lapses and the general shapelessness of the
narrative structure evidently due to slipshod editorial work. The inspiration
behind the composition is not that of a creative artist but of a sectarian priest
with missionary zeal. Consequently the art is of an inferior order, except in
patches of genuine good poetry. The folk elements are characteristic of oral
1.2, ballad poetry,

This poetry was perhaps a common source of the epics, the early Purfinas
and Buddhist literature in Pali, BHS and Sanskrit. Originally it was a body
of later-Vedic and early Buddhist repertory of legends, tales and ballads
which the epics, early Puranas and Buddhist literature drew upon freely.
Tales and legends connected with Buddha's biography became embedded in
the BHS prose base of the LV But at the time of composition or final
redaction of the work certain new elements of the Buddha-biography,
unknown to previous works were introduced. Thus Devakulopanayane-
parivarta, Abharana®, Lipisalasandarsana® and Krsigrama® are sections
innovated or incorporated from floating ballads into this new redaction of
the older biographical material.

Lack of sophistication and maturity in the treatment of the theme also
testifies to the absence of a cultivated poetic convention, just as heightened
description of pomp and of the miraculous is another trait of the folk
tradition."

The intermixture of prose and verse, so common in the later Mirchen type
of narratives was unknown to Indian literature until the LV Even in the LV



; ANVIKSA 0 VOL.XXXVL, PART-IL ) MARC, o,

it 1s not the product of conscious art but a fortuitous gruwt]}. the resyly ¢
piecing together the floating mass of Buddha-ballads, gnomic and didaey;,
verses and, in the final phase, of the composition of a sen1i~h15tgr1cnl. semj.
legendary biography in heightened BHS. Many of the githds are in the direy
line of the Vedic gétha narasamsi, only here the hero 1s Buddha. Dialogye
between two or more characters™ can not only be traced back to the Vedie
dialogue hymns but also to the embryonic folk-dRamas where two opposite
parties would be represented by two nctors. Chapter XXI has an interesting
choric passage where the good and evil sons of Mara fight a wordy duel much
in the vein a morality play. These two sides are called Suklapaksika and
Krsnapakstka respectively."® Again such conventions as repealing the first
phrase or word of each line of a long passage or the invariable phrase for
introducing a ballad," catalogues of names, things and deeds, series of
images, profusely repetitive rhetoric and verse summaries following prose
narratives— all these extremely clumsy and inartistic devices can only be
explained by an orally handed down literature and the absence of conscious
and cultivated craftsmanship.

The general How of the story is limpid and the syntax is uniformly simple
and in spile of long compounds- undue stylistic complication is avoided and
communication is direct and immediate. The main narrative is linear in
structure and the style, when it does not indulge in tiresome and crude
hyperboles has a quiet agreableness and even oecasional beauty and prace.!
This may be due to the author's deep and sincere conviction and participation
in the creed he presents, A genuine freshness pervades some descriptions,
probably originally composed by real poets and orally transmitted through
generations. Stylistic effect is seldom forced or strained. The main drawback,
however, is not grammatical or stylistic lapses—though these are many—but
boundless exaggeration. Rhetoric seldom aims at or achieves anything
beyond similes, metaphors and hyperboles. No suggestive ness, poetic
undertones, innuendos or double entendres are attempted, Figures of sound
like alliteration or repetitive phrases or structural devices like refrains or
choric arrangement of ballad dialogues also point to the oral origin of the
work, for, these are aids to memory.

11

The aim and method of the work is to inculcate the basic t_ent!rs of
Buddhism through a narrative of the society which was sluwl]_r veering from
the Vedie mode of sacrificial worship to the Brahmanical puja. One of the
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muin points of departure was the concept of a personal god who led the
devolire owards liberation.”

The first pre-condition for Buddha's transformation into such a god was
the same as that for Rama or Krsna viz, the introduction of the theory of
inenrnation. This was effected in Buddhism by presenting Buddha as
helonging to a chain of countless previous Buddhas. He thus becomes a god
whose mission —like that of Visim in his different incarnations—is to
vanquish Mira, the arch-eneiny who is a personification of the forces of evil
and a type of Visnu's Vedic and classical opponents, The cardinal episode of
Buddha's conflict with Mara becomes the pivotal point for the Buddha epic
of the succeeding age viz the epic battle. Mara is the Buddhist surrogate for
a whole series of demons—the powerful adversaries of the .invading
Aryans— who was later represented as an abstraction of evil, per se. The
previous Buddhas are frequently mentioned in the LV and other Buddhist
works of this period. They take Buddha out of the narrow context of factual
history and through effective i.e. convincing apotheosis release him from the
honds of historical earthly existence. Yet for a biography the contours of an
earthly life are essential, but by this period it is so heavily coloured and
altered as to afford room for sufficient legendary material.

The elements of the later classical epic are present in Buddha's life in an
embryonic form, but the essential factor of the epic tale, viz. the epic battle
is increasingly dwelt upon in this period. And this led to the growth of Méra
in dimension, for Méra is being steadily metamorphosed from a conceptual
enemy into an actual opponent.” Thus the LV succeeds in providing the
raw-material for a proper Buddha epic (in the classical genre of the
mahakavya) in the next age. But the author or final redactor of the LV
meant his work to be something quite different : he attempted to create not
a literary epic but a seripture for the Buddha worship of the rising Mah@yana
gect.
One of the major differences between Mahayana and the earlier school of
Sravakyana is that the former has greater predilection for the emotive and
intuitive appeal than the latter." The other important departure is the aim
which in Sravakyaria is individual liberation and in Mahayana 15 the
altruistic missionary attitude of helping others a’ong the path,® for,

according to its dogma each individual is a potential Bodhisattva, These two

factors are eminently suitable for a soterial religion, which was the duminm:nt
| and Buddhistic—ol this

characteristic of Indian religion—Brahmanica :
period. The concept of a saviour god is barely emergent in this period but it
s of vital significance to a cultic and sectarian worship, This is why Eﬁmn
of the Ramayana and Krsna of the Mbh are given soterial characteristics in
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the latest redaction.”! Mythologically the way to becoming a soviour lips
through an identification with the sun, for the sun is pre-eminently
connected with Devayana, (he path of liberation and it is interesting to note
that both Rama and Krsna are incarnations of the solar god Visnu, In
Buddhism loo as soon as history began to be mixed with myths and legends
and was coloured by imagination traits which were mythologically associated
with the sun-god began to he introduced in the biography. Thus the mother's
~death soon after his birth, the foster mother, the halo, the wheel (of
righteousness), the lotus were all gradually associated with him. All these
mythologically characterize a soterial sun-god, But the greatest and most
significant of these is the conflict with and triumph over Mara, for the solar
god is par excellence a demon-killer ie. he fights and van-qiushes an
opponent. This opponent varies according to the religious and ideological
background as well as with the level of -material culture. By the time of the
early Buddhist literature—and in it for the first time—it had become an
abstraction of evil.

v

The historical Buddha did not have a cult even after his death, chiefly
because doctrinally Sravakayana did not deify the Master. During the
centuries immediately after Buddha's death there was no attempt at
apotheosis, the converts were more concerned with the message he left
behind than with his personality as such. Asokan Buddhist sculpture at
Sanchi and Bharhut knows no ‘representation of Buddha who is only
symbolically depicted there. But by the time of Gandhara art a radical
change had taken place, fur, there we have graphic, ie. sculptural
representation of Buddha. The purpose is incipiently iconistic. Behind this
there is a fundamental change in popular attitude, for Buddha, has now
become a central cultic figure enjoying worship as a soterial god, just as
Rama and Krsna have become sectarian saviour gods.

Homogenous community worship of saerifies is now replaced by sectarian
cultic worship. It is a general tendency of the age and the demand
determined the supply : the demand is for a redeemer god whose claim to
eminence, worship and allegiance is established by a scripture. Needless to
say the cult appeared first and the scripture was created later in accordance
with the demand and in order to confer authenticity on it.

The evolution from Srdvakayana to Mahfyana is another form of
response to the religious demands of this age. The countless previous
Buddhas as well as the future Buddha Maitreva are introduced along the
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same principle which make Rama and Krsna belong to a long chain of
incarnations of Visnu. Thus the later spurious portions of the Rimayana and
Mbh are solutions of the same problem as led to the composition of the
biographical sections of the LV, the Nidana-katha and the Mahavastu, In all
these we have the raw material for a classical epic which had to wait for a
master like Asvaghosa for its artistic shape.*

In the LV we thus have the first instance ol a personality cult fur which
Brahminism converted two semi-legendary figures of Rama or Kysna taken
bodily from established epics. Buddhism had to deify its cardinal figure—
originally a religious teacher and reformer from history—into a god.

When the really creative period of Vedic literature was over and
sacrificial religion gradually dwindled to dry, lifeless ritual and gradually
fell into disuse, the sanction of revelation which religious literature had
enjoyed so far was withdrawn. A new problem arose for the subsequent
stages of scriptures viz. the need for a valid sanctity, an authenticity which
would ensure unguestioning acceptance by the faithful, This was solved by
making the new gods belong to a chain which goes further back beyond the
Vedas, (cf the name Puriina). Thus antiquity became a substitute for
revelation. The eardinal theophanies of this new phase were thus primordial
tumeless figures.

What, however, makes ,the LV most remarkable is that il had to deal
with a historical figure and it creates a sectarian scripture around th's hero
fizure. The post-vedic Indian religion—whether Brahmanical or Buddhist—
consists in the worship of a saviour god and in the LV this god is supplied
by history. It had to establish its superiority over the earlier Brahmanical
religion and it does so by showing that (i) Buddha is morally superior to his
predecessors viz. the Brahmanical gods, (i1) the earlier gods pay homage to
him and (iii) his path is essentially superior to the Brahmanical path of
rituals or, the contemporary schools of asceticism.® The Buddha legend—a
produet of history and myth—thus establishes Buddha's claim to superiority,

The LV by creating a scripture around the biography of a historical figure
hecomes the first instance of personality cult and by producing a religion out
of it it ushers in a completely new genre in literature, a genre not recognized

by works of poetics. Prose biography did not properly come into its own until
| Bana's Harsacarita but the LV introduces it in a rudimentary form, It is not
& campil though it presents a curious intermixture of prose and verse. The
language itself is new, for it covers all shades and stages between Pali, BHS
and classical Sanskrit. It is not vet a compact artistic whole with eithey
thematic or stylistic cohesion or the elegance of literary finish. But it fills a
real gap by satisfying a real social and religious need. It also anticipates two

-—_
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very large and significant genres viz, the epic and the Purana.

Like the Puranas, the LV has the essential traits of dealing with the
prescribed themes of creation, re-creation (i.e. fresh creation after cosmic
dissolution), royal lines, cosmic dissolution and notable feats of importan;
personages.” Like the Puriinas, it covers a host of incidental matter some of
which is the product of the demographic miscegenation and cultural
~amalgamation between the pre-Aryan and Aryan population. The new post.
vedic religion had to accomodate the indigenous religion which at this time
was steadily appearing above ground and which explains many of the traits
which were absent in Vedic religion and which characterize this new
religion.* In its attempt to incorporate material with no direct bearing to the
biographical tale the LV rambles and digresses freely along its long course.
The result is flaccidity and general shapelessness. The reason is bad editorial
activity and this in its turn is due to the fact that the authors were sectarian
priests and not poets or literary figures. This had to be so because the
incentive did not come from a creative urge but from a sectarian need. What
led to the creation of the Puranas a few centuries later prompted sectarian
priests of an earlier age to compose the LV which is incipiently a Buddha
Purana.

Comparing the apparently contradictory claims of the LV which calls
itself a Sutra (cf Vaipulya Sitra) and a Purana (cf MahaPurdna) we may
conclude that in this one work we cover a long stretch of ground as far as
genres are concerned. A Sfitra belongs to the close of the Vedic period and
is followed by the comparatively ‘secular’ epics (at least in their core) which
in their turn are succeeded by the Purfinas. The LV is a Sttra as it codifies
the basic tenets of Buddhism, an epic as far as it deals with the biography
of a hero who fights an epic battle and vanquishes a formidable enemy
(Mara) and a Puriina® as it becomes the scripture of an emergent cult, As
a genre therefore, the LV occupies a unique position in the history of Indian
literature,

References

I~ This opening passage has much in common with the correspanding section of
the Mahabharata where VaiSampéyana is approached by the pods and sages
to narrate the epic tale which he has heard from his preceptor. His audience
request him to repeat what he has heard of ‘Evam maya ‘$rutam’
ekasmin samaye bhagaviin sriavastau viharati sma’. Compare Mbh [ @i :
1-28,

2. This section bears very close relation to the mahatmya (glorification) section
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of the Mbh, the Bhagavadgita and the Purdnas. It is an essential part of all
post Vedic religious literature which lack the supernatural sanction of
revelation and are pushed to self-praise.

Compare the first recounting of the Mbh by Vyasa to his four disciples
Sumantu, Paila, Jaimini and Vaiampayana.

And even perhaps some earlier works on polity and social code like Manu and
Yajnavalkyasamhita were being composed in Sotra form.

Cf. Sailagikhala, vigadita, navanadina, for hiatus—pradipa arcivat, ksipra
utpatti ; for anaptyxes—suriya, kilega, supina etc.

Cf. the Gihasattasai. )

Cf. Ch. 13 Samskiéri anitya adhruvah/Amakumbhopama-
bhedanitnakih..Samskiird pralopadharmime/Varsa-Kili calitam ca
lepanam, Ch. 15 Tha te bala rajyante ff Ch, 17 Tad yatha
tiktakdlavustaruno lina &mlano sammlano samutputakajatah
tvameva Sirah Amlinamabhit ff,

Ch. 5 Sairiva gagane virijate . . . .raviriva vimata Sasiva dipta (St 15)
prajiia ulkaprabha (St 71) Ch. 7 mayadevi gagana-talagateva vidyut (1
16) Ch. 8 merusagaracandrasiiryasadrso (1 23) Ch. 13 1 19, 21, Ch. 2 St
3, T etc are typical images.

Cf. 32 Bodhisattvas, 64 signs of a stalwart among men, 64 signs of a
respectable family, 108 virtues, 18 or 64 auspicious signs, 12,000 monks, 32,000
Bodhisattvas, 84,000 drums sounding, 20,000 boys and girls to serve Buddha,
64,000 boys and girls to be taught along with him, the 97 arts, 500 guards of
the palace each with 500 chariots, each chariot with 500 infantrymen ete.
E.g. the 4 Dikpilas viz. Dhrtaristra (E), Viridhaka (S), Viripiksa (W)
and Kuvera (N), the 4 mahidrdjikas (Indra, Suyama, the Santusita and
Sunirmita Devaputras) ; the tree and water spirits, snake gods and regional
deities. The Buddhist pantheon drops many of the solar gods like Visnu
Narayana, Sarya ete, but chthonic divinities connected with Siva, Kuvera and
the mother-goddess came into greater prominence. Indra's cult was dwindling
and in the Buddhist pantheon he appears as a minor god subordinate to
Buddha. Brahman who in the later Hindu pantheon is too attenuated
through lack of a living cult 1s still considerably important, subordinate only
to Buddha. The subservience of the Brahmanical pantheon is brought out
clearly in certain episodes, ¢.g. where Buddha goes to the temple the entire
body of the temple gods rise to pay homage to him. The names of the gods are
interesting' for the high gods are grouped together with the low’, popular gods,
heavenly bodies and demigods of Kuveracandrasiryavaiéravana
Sakrabrahma- Sivaskandanarayana lokaprabhrtayah. Through the
narrative the Brahmanical gods act as attendants of Buddha serving him by
looking after his physical comfort. Buddha's supremacy is suggested by the
kingship imagery running through the tale, Sometimes this iz overtly stated
as when Buddha sat on his seat for seven days because kings stay in the palace
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for seven days after coronation.

Notice the description of the richly decorated cask
while in his mother's womb ; also the grandiloquent descriptions of %
pomp, the hvperbolical description of Buddha's strength and wisdom, the
essentially naive and exaggerated episode of his teacher’s discomfiture, the
grotesque account of cows gving clarified butter instead of mlk out of

reverence for Buddha ete,

ot in which Buddha dwells
ealth and

([ that between Buddha and Ananda in Ch. | ; between Bodhisattva and the

charioteer in Chs, XIV, XV: between Mara's good and evil sons, between
Bodhisattva and Mara's daughters and between Bodhisattva and Mara in Ch.
XX1.

One is reminded of the Mahiibhagya reference to the Raktamukha and
Krsnamukha actors with fuces smeared with ved or black pmint to represent
good and evil respectively. Both works belong to the same period and
underneath these referencs there may have been an actual tradition of o

morality-type Riima on the folk level.
Cf the use of ‘esa’ in stanzas 93-96 in ch XV ; hi mama in st 127-134, ch XV,

ke cagata, st 11-29, ch XX future tense second person endings st 152.162, ch
XXI iti hi bhiksavah ch VII, X, Kathamriipena and rija cakravarti ch
[1I, tasya me bhiksavah, ch XVII atha bodhisattvsyaitadabhiit ch XXH
and tatredamueyate for introducing several ballads.

Cf Buddha's meeting with Gopa Ch. XII ; the gods exhorting Buddha
reminding him of his noble mission Bk XII1, the vivid and powerful description
of Buddha's austere penance and self-mortification Bk. XVIL The recurrent
imugery of disease and prison describing the plight of the man still blinded by
llusion is also very effective. Some touching scenes as when Asita visits the
baby Buddha Bk. VII, or the scene between Suddhodana and Siddhartha (Ch.
XV). Buddha's meeting with Bimbisara (Ch. XVI) or Trapusa and Bhallika's
encounter with Buddha (Bk. XXIII).

The Besnagar pillar inseription (C 2nd B. C.) mentions Heliodorus as * (De]
vadeva va [sude) vasa Garudadhvaje ayam Karite ila] Heliodorena
bhigavatena diasaputrena etc. Note the use of the epithet bhagavatena in
the sense of a devotee of Visnu, testifying to the rise of sectarian worship of
saviour gods.

One may compare Buddhist Mira with Avestan Angra Mainyu and, later, with
Biblical Satan. But while Angra Mainyu 15 Ahura Mazda's apponent in an
etiological myth Mara Kke Satan seeks to baffle Buddha's effort at redeeming
creation Le. at the stage of the second creation. Indian mythology has no
personified evil ; demons are shadowy figures compared to the powerful and
convineing figures of Mara and Satan.

CI. "The Mahayana is above all the expression of real aspirations and has no
iclination  to- indulge in  speculations....... Intuition............. -more than
analytical speculation is valued in the Muhdyina™ B. L, Suzuki ;: Miahfiyana
Buddhism, London, 1938 PP, 12-13.
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20 Cf.  The aim clearly gtated at the heginning. Vahujanabitiya

21,

24,

vahujanasukhiya

well as the propagation of the doctrine . mahay&nodbhavandrtham and the

refutation  of  ‘rival  doetrine sarvaparapravidini
=4t = pravadinim, ea

;1351:;:::;?:,...saqdhnr_mu;,-a ‘ cinuparigrahfrtham
hig e th:illl_‘lql'ahnrthnm. This proselytizing nim f"f. Mahiiyanism
Py P 15 a gﬂnam! telnderjcj- of Indinn religion after the

sintegration o Vﬂfrilsm.l'[’he interpolations in the epics and the early Purinas
hE."FE this EhEt‘fElerlHtlﬂ I common with the early Buddhist literature.

Ct. Sﬂttj"a"“kﬂmﬂﬂ}'ﬂ ye kecuimama draddhiisyanti
tanahamupadadami..,Mitraniva mama tini te mama $arapam gatith
(Bk VII). Une remembers the famous claim of Krsna in the Bhigavadgita
Sarvodharman parityajyn mimekam Saranam vraja. A ham tvim
sarvapapebhyo rak$ayisyami ma sucah. The Saddhanmapundarika, a later
text sums up the Mahayana attitude to Buddha. In Ch, XXIV it calls him ‘the
saviour, the reluge and the final resort’ of men, of “tranu bhoti Saranam
parayanam’. Writing of the Buddhist saviours of érﬂwalmyﬂnn and Mahiayann
schools Edward Conze savs “What is common to all these saviours’, however,
15 that they were unknown to original Buddhism and that the ‘Hmavana'
continued to ignore them, with the golitary exception of Mnitreva, the coming
Buddha". E. Conze : The Buddhist Saviours in the Saviour God. Manchester
University Press, 1962, p. 71
RBuddha's claim to save the sinner is related to the new orientation of Indian
religion which is preoccupied with the chain of existences and is dominated by
a desire to snap this chain. It also presuppeses man’s innate inability to attain
salvation. The pre-requisites of a soterial go.d are all present ; the saviour
arrives on the stage thus set for him.
Cf. Mara s name in the LV 'Krsnabandhu' ‘friend of darkness’ which equates
him with absolute evil and inferentially makes Buddhu the "absolute good', a
conceptual equivalent of Vedantic Brahman. The account of the battle between
the Hﬂdﬁ and demons as found In the Brahmanas 15 El‘l}*thing but abstract
although the idea, behind them may have been so. In Buddhism for the first
time evil is mytbologically personified. In Mira the seed of the [uture epic is
sown, for the epic battle needs a convincing personification of the antagonist,
The mythologem of Mara is thus of fundamental significance to this new phase

of Buddhism, esp. to its seripture.

lokinukampayai mahato janaka yasyarthaya'. . . .as

23, One remembers Lord Raglan's theory : “Ist stage—Mythology .....2nd stage—

Mythology becomes history, 3rd stnge—Mythological history h:-._ﬂnmes fplklum.
ith stage—Folklore is utilized to form literary tales, fl 1:|r.-f1t:.' or ritual or
ritual figure may. ..., become in  succession a pseudo-histonical character,
i fairy prince and the hero of o saga or novel”. Myth and Ritual in Myth, a

Symposium, Indiana University Press, 1958, p. 129, -
Cf Buddha's meeting with various ascetics like Caraka Parivrijika
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Vrddhasravaka, Gautama, Nirgrantha, Ajivaka, Rudraka the son of Rima and
hrﬁlr].a Kalapa. In these we probably have representatives of mendicants of
various persuasions and the fact that Buddha tried their path, was dissatisfied
and parted company with them searching for a different and higher path which
he eventually discovers is the mythological assertion of the moral superiority
of his path.

25. Cf. Sargaéca pratisargasca vaméo manvantarini ca. Vam-
SAnucaritameaiva puripam pancalaksanam.

96. Thus fetish worship can be seen under the episode of Patrimaha (a parallel
of the myth of the Holy Grail), tree wor-sliip in the Badhi tree myth, mound,
lake and river worship in Chandakanivartanacaitya, Ciidapratigrahana
Kasayagrahana, Abharapapuskarni, Nairafjana etc., snake-cult in the
myths of Nanda, Upananda, Mucilinda and the serpent-maiden of the

Nairanjana.
97 Atha srilalitavistaro nima mahapurinam.

MORALITY AND ETHICS AS REFLECTED IN
THE POLITY OF THE VEDAS

Pror. BHABANI PRASAD BHATTACHARYA

The word ‘Polity’ is used in various senses—it 18 a form of government or
organization of a society, ete, a politically organized society, the
management of public affairs, political organisation etc. The concept of
‘polity’ in its wider sense takes within its ambit exercise in modern
statecraft, where the functions of a government, based on constitution
(written or unwritten) lead to some specific social and political goal. The
ancient Indian polity and ideal laws of governance have undergone a sed
change nowadays and this change is palpable in the administration of the
state. People have become more conscious in recent times and they judge 8
government by the yardstick of good or bad governance. The ruling
dispensation wins the confidence of the electorate if it really exhibits signs
of good and transparent governance. It also helps the ruling administration
to come back to power once again by virtue of good governance.

Now regarding ethics in ancient Indian polity, & question may be raised
here—Is ethics or ethical or moral principles can go hand in hanr.ll with
polity? In my opinion, ethics in polity is a misnomer because polity 07
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a.tlmimﬁtl‘ﬂt‘.llﬂn cannot be altogether yoverned by ethical principles all the
Lime. M“Eh’“&”{-_mf great political theorist says in this connection—
‘Morality and polities don’t go hand in hand. You don't have to be immoral
but you may have to be amoral, That is very practical.’ In the light of the
above stgtngHt: let us look at the moral principles in the science of polity
and administration as ensrined in the Vedas. Governance and administration
are th_E obverse and reverse of the same coin. Our stuily relates to the ethical
rules in the Vedic materials of governance which lie scattered in the various
Samhitas, H"ﬂ}mﬂﬂﬂﬂ. Aranyakas, Upanisads, Vedangas and the Sttras. Let
us start our journey with the Rgveda first which shows the rise and
development of the ancient Indian political system. The concept of ‘Raja’ or
‘Rajan’ catches our attention in the praises of different deities in the RV. The
word for denoting a king had been variously used by the Rgvedic poets.
Among these, ‘rfijd’, ‘nrpati’ and ‘ksatriya’ were noteworthy (RV. I. 102.8; X.
44.2). The word 'raja’ is very often used in a dual sense. On the one hand,
this word stands for that thing which shines and on the other, it stands for
the king also. It has been traced to Vrfj ‘to shine’ by Yaska in his Nirukta
(‘rija’ rajateh, 11.3).

The Sanskrit expression ‘Raja’ is derived from two roots— vVrij, to shine
and vraflj, to please. (TH7 FATGA Al A FaAv| A @I AL
wrafirdras geefa (1/66). It will not be out of place to mention kautilya's

Arthaéastra, Vinayadhikira, ch. IX which says—'"Semqa @ i1 w1 & &4
few| arfid fid 7 s fé B9 feel’ Kalidasa also echoes the same

thing ‘T sfaeam’ (79 8). The above-mentioned roots from which the

expression 'Raja’ has been derived signifiy the role expected to be played by
the king in society. The king is required to shine in the effulgence of his
personality which is to blossom forth as the storehouse of all possibilities. It
is not without reason, therefore, that the expression 'Raja’ 1s employed as an
adjective to a plethora of deities invoked in the Vedic literature. This aspect
of the king, in which he is required to move fast on the path of spirituality
and also to help the citizens in their march towards fullilment, is hinted at
in the Vedas, which effects linkage between a paramount monarch and the
sacrifice called Advamedha, ‘Aéva’ being the symbol of speed in general and

the speed in spiritual movement in particular.

The ideal laws of goverance owe their origin to the system of government
prevalent in those days. In all probability, Monarchy was the system of
government which was in vogue in the age of the RV. In RV, L. 126.1, we
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come across a king called Svanaya Bhavayavya living on the |!‘:lﬂl1k$ of _lh;.-
Sindhu, while in another passage (VIII. 21. 18) we find the mention of a king
citra residing near the river Sarasvati. (7 fFz AT IEA AT AW

qreEd ™). The famous ‘Dasarajna’ war has been referred to in IW.P‘#"]I. 83,
7-8, where ten kings are described as having fought in the historic battle
against Sudis. In the Danastutis and elsewhere, a large number of kings are

mentioned by name as well. The above passages bring out the fact that the
form of government was normally monarchical, the tribe as a political unit
being under the control of a single ruler. In any case, the king pecupied a
position of high dignity and supremacy which was emphasised by a formal
consecration and countless laudatory hymns. In this context. we may refer
to a short hyvmn of six stanzas (RV. X. 173) which deals with the coronation

of a king. The hymn calls upon the king to tower over everything like a solid
vock (v zarfa=mafir:)? and i also looks upon the king to be the most popular

among his subjects (Fvr=n wai asg=y (8). All the verses of this hymn have
the same refrain in expressing the prayer that the king should be firmly

established in his kingdom like the earth, mountain and the sky. (Y37 vy
gfift yamm: AT 777 g9 fasafid s g1 on famsm 4) The king's main

function was the protection of the state and its people and 1t was recogmsed
that this required firmness and vigour on his part. In the hymns of the AV,
different kinds of royal actions have been enumerated which include the
election and coronation of a king, king's superiority, self-eulogy of a king,
restoration of an exiled king and ete. In this connection, we may refer to the
two hymns, AV. (VL. 87-88) which serve as a replica of the Rgvedic hymn
mentioned above. This evolution of roval power, out of sheer political
necessity, made further progress by the enunciation of his divinity. This is
strikingly illustrated by the fundamental question of the origin of kingship.
The institution of monarchy forms the subject of speculation in the literature
of this period and the Brahmana texts come forward to offer explanations in
their own way. It will be interesting to note that they contain the gorms of
the more elaborately propounded views of later times. The first, in point of
importance, is the view put forth in the Aitareva Brahmana (1. 1.1, It is
said that the “gods and demons fought with one another. but the gods were
defeated. The gods said : ‘it is because we have no king that the demons
defeat us, so let us elect a king.” They elected a king and through his help
H_nd. assistance obtained a complete victory over the demons.” A somewhat
similar view appears in another garb in the same AB. VIII. 4.12. Here an
aneedote is told with reference to Indra's kingship. “The gods headed by
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Prajapati said to one another, ‘this one is among the gods the most vigorous,
the most powerful, the most valiant, the most perfect who carries out best
any work (to be done). Let as install him in the kingship." Here again we
find that the kingship originates in election and common consent, based on
the possession of the highest qualities by the chosen candidate.

But along with these rational views we also find the doctrine of the divine
origm of kingship, so prominently displayed in later political literature
(amasta Ararser waw s yfi:) st Zae i qvein fefin w9, VIG) The

nucleus of this theory has been traced in the RV, IV, 42, the hymn ascribed
to the Puru king Trasadasyu, who exclaims, ‘T am Indra, I am Varuna'

(swfam o [3] and again he declares ‘on me (the gods) bestow those
principal energies (that are) characteristics of the Asuras (¥€ ram =M 7@

AT sy area, (2)), In the later Samhitas and the Brs., however, the
divinity of the king is put forth as a general doctrine. The king is declared
to have gained identity with Prajapati by virtue of the Viyapeya and
Réjasuya sacrifices (SB. V. 1.3.4 & ete.). SBV. 3.3.12 emphatically asserts
: 'He, the Rajanya is the visible representative of Prajfipati (the lord of
creatures) hence while being one, he rules over many." In the TB. 11. 2.10.1
2 we come across a story which narrates how Indra, originally the most
inferior among the gods, was created their king by Prajiipati and received

from him both the royal symbol and lustre (wamafafrmmamsqems Zamm 4
wifewr| wefel vamr gammiaafardifa). But although the king is elevated to

the rank of a god. the human origin is not lost sight of and he is never
regarded as divine by virtue of hereditary lineage (SB. V. 3.3.12)

As the governance was closely connected with the system of government,
which was normally monarchical in character, a question naturally crops up
regarding the true essence of monarchy prevailing at that period. The lines
of roval succession traceable in the RV. raise the presumption of hereditary
Kingship as the normal system. Not only in the Samhitis but also in the
Brahmanas, hereditary kingship was the rule. As the AB. VIII. 12.17 and

the 3B XI1, 9.3.3. speak of a ‘FMYST 7751 (a kingdom of ten generations)
and as royal descent can be traced in overal other cases, the monarchy may
be said to be normally hereditary. lut at the same time, there is ample
evidence to show that when the situation so demanded, the visah or the
people who constituted the ristra, could select a worthy monarch of their
bwn choice from amongst the members of the royal family or of the nobility
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(the rdjanyas). Certain hymns of the AV (1. 9; [I1. 4-5; I":f- 2?} bear ﬂ'“il'_l&
testimony to the election of kings. Nevertheless, it is likely that in
emergencies or unforeseen natural calamity, people had the power of
selecting one member of the royal family in preference to another who was
incompetent,

Though the election of kings is looked upon as a means of popular contrg|
over them, still there is no doubt that the pEﬂp]E.EﬂnFIHUEd to play an
important part in politics. Thus. particular emphasis is laid on the necessity

of concord (¥A1: ¥y afrrey w1, 111 4.7) between the king and his electors
in & hymn of the AV. (I11. 4) (s=mfr w7 Aq79H), which clearly testifies to

the prevalence of the system of election of the kings (w7 fawm gwei T,
. 4.2). The Vedic literature, from the Samhitis to the Brs. celebrate not
only the coronation of kings but also the return of exiled kings. In a passage
of the AV. IIL. 3.5, we come across a king who, expelled from his kingdom,
was living in another country; later on. he was recalled and reinstated.
Friends arfl foes alike welcomed him. (oA s T #9AH) The
Tiandyamahabrahmana (VI, 6.5) mentions a particular sacrifice whereby the
officiating priest could help the subjects to destroy their king. It is indeed
true that the royal power was gradually consolidating itself, but even a long
and unbroken succession could not save a king from the wrath of his
subjects. In this context, we may refer to SB. XII. 9.3.1, where the Srijayas

expelled their king g%¥q ™A from the kingdom, in spite of his ten
generations of royal descent (3efig & dfama:) I THAETES HTH) .

In the Vedic period, the popular control in the affairs of the state was

exercised through the two oldest popular bodies, called ‘#W1' and W, They
are mentioned in the RV, (V1. 28.6: VIII. 4.9 1.95.8; IX. 92.6 etc.) and the AV.
(VIL 12.1) It is, however, difficult to distinguish clearly between the
functions of the two bodies from the available evidence gleaned from the
Vedas. But from isolated references it appears that the Samiti was a more
tomprehensive organization, a larger public body which included nat only
the common people but also representatives of the nobles. The Sabha. on the
other hand, a more select body, was less popular and political in character
than the Samiti. Both these assemblies exercised considerable authority and
must have acted as healthy checks on the powers of the king. In the later

Vedic age, the ‘Samiti’ became almost obsolete. Casual references to the
‘Sabha’ alone are found in the Brs
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The divine origin of kingship mentioned above, seems to be based on the
fundamental principle which characterises the political thought of the
ancient Indians. It is the conception of Dharma or Sacred Law which
sustains the universe and to which hoth the king and all sections of the
community owe allegiance. The sages, not the king, had the power to
interpret this law which was included in the Sacred Canon and it was the
clearly recognised duty of the king to abide by and give effect to it. The king
is enjoined to follow these laws as he had neither the power to override nor
enact laws, The king was never considered to be above the law. He, as an
administrative head was to administer Justice, according to Dharma and to
punish offenders to ensure safety and security of his subjects. The moral and
spiritual sanctions behind this Sacred Law were a sufficiently powerful
motive for restraining the wilful exercise of authority by the king. The
Brhadaranyaka Upanisad enunciates this great principle, though it was
much more elaborated at a later age. In order to assess the true character
of kingly rule in this age, we may refer to a memorable piece of advice given
to a king in the Sukla Yajurveda (X. 28). The priest exhorts the king at the
coronation in these words : ‘As o ruler, from this day onwards, judge the

‘strong and the weak fairly and impartially, Always strive unceasingly to do

good to the people and above all, protect the country from all calamities’
Nothing can be more pertinent than this memorable piece of advice, which
clearly brings out the true concept of ideal laws of governance.

From the foregoing discussion it becomes quite clear that kingship in the
Vedic or later Vedic age was a far cry from absolute despotism, autocracy or
dictatorship. A hidden element of democracy may be traced in the voice of
the nobility and the common people in selecting their king, in the dependénce

of the king on king-makers (ratnins) who formed the cabinet (vf¥-1ftwg), in
the conditions imposed upon the king at the time of coronation and in the

administrative organisations, known as #WT and &f#fd which voiced the

opinion of the people (Vox populi). But this democratic element must not be
made much of.

The Vedic texts, quoted above, lend support to the general trend of
goodwill which existed between the ruler and the ruled and the good
government that prevailed in ancient India. Collecting together the
information gleaned from various Samhitas and Brs. it can be safely asserted
that the state in the Vedic age was almost the same as to the ideals of a
welfare state, The Vedic state protected its citizens from all kinds of external
4EEressions and at the same time maintained internal law and order by
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litional Taw or Dharma. In the Upanisadie gy,

enforcing respect for the trac _ ,
5 j we find king Asvapall, son of

which is a consequence to the age of the Brs. . .0
Kekava, declaring his state to be an ideal wellare Sm[ﬂ.klndmn}ru -:lﬂ_tu,
declares Aévapati, ‘there is no thief, no mean fellow. no drunkard, no tWice.

born person who has not established sacred fires. no uneducated person ang
¥ iyl s
as there is no lustful person, the question of courtesan does not arise” 7 i

A @A A ez 4 wew Awfefeitmm A @G @R g
Chiandogyopanisad V. 11.5)

The Vedic concept of an ideal welfare state 1s hased on the 1deal laws of

governance which characterise the polity of the ancient Indians. Ethicsf_ !
the polity of the Vedas is ensured by an administration marked by equality,

justice, accountability transparency. Nowadays, governance or adminis.
tration cannot be expected to be administered strictly following moral or
ethical principles. So. in the words of Machiavelli, morality and politics
cannot go hand in hand. Amoral, though not immoral principles are bound
to be present in politics everywhere, Therefore, a thorough cleansing of the
existing system of governance 15 all the more necessary in order to make it
a true replica for all-round progress, peace and stability. It will then
certainly go a long way in making this country a powerful and prosperous
nation of the world.

AVIEW ON FIRST THREE DECADES OF THE INDOLOGICAL
PUBLICATIONS IN THE ASIATIC SOCIETY, CALCUTTA

Mananenny Banewrer

On 15 Jarfuar_v 1784, Sir William Jones organized a meeting in the Grand
Jury room <. the Supreme Court of Calcutta, with the plan to establish
Society to encourage Oriental Studies in Caleutta. The purpose of foundation
of the Society was to investigate, practically everything under the sun which
:-j::e d&rei':t]}: ﬂf-lﬂdil:ﬂﬂt[j." within the purview of Asia. Sir William JnnEﬁ;Ts
2 E:ﬂﬂnr ;f:dm Tsi;, to mc:lude"Mmtl and Nature,whatever is performed by the
History and Argio e Cther Within the geographical limits of Asia” ie.
Sl sm_lc::umea. Law, Smegmes. Arts, Literature, and what not.” The
such as the AS-IE ¥ underwent various changes during the last two centuries

tatick Society (1734-1825), The Asiatic Society (1825-1832).
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the Asiatic Society of Bengall 1832-1935 ), The Royal Society of Bengal
(1936-1951) and again the Asiatic Society (since July 1951).

Jones sent out a circular to elite English Gentlemen addressing to attend
the meeting. Thirty foreigners from different walks of life showed interest
and responded to Jones' letter. Sir Robert Chambers, the Chief Justice,
presided in this first meeting. There Jones delivered his first famous
discourse entitled "A discourse on the institution of a Society for enquiry
into the history, Civil and Natural, the antiquities, arts, sciences and
literature of Asia”. There he submitted the plan for the Society. He made
the assembly aware of the pragmatic value of Oriented Studies. He requested
the Europeans to spend their leisure time, after their duties, in enquiring
into the laws, religion, forms of Government of the Asiatics and the natural
wonders of Asia, Jones assured them that this combined knowledge would
help them to improve the mode of ruling the new empire. Jones fixed the
objects of the enquiries of the Society as “Man and Nature and whatever
is performed by the one and produced by the other in Asia”. Asia, in the
opinion of Jones, was the Asian Civilization, for the researches were to be
carried out beyond the geographical limits of the Continents.

By founding and forming the Asiatic Society, Jones helped its members
to study the Asian culture at close quarters and form their observations draw
conclusions about their social, political, and economic institutions. Governor
Generd] Warren Hastings was invited to become the first President of the
Society, but he declined the invitation and suggested the name of William
Jones for the post. During the first ten years of its existence, Jones had to
struggle hard to keep the Society with various scholastic affairs including his
anniversary discourses and the publication of Asiatick Researches starting
in 1789, The members of the Asiatic Society increased from 30 in 1784 to 110
in 1792. Jones encouraged the members to read and discuss original papers
at the academic meetings; for this purpose information had to be collected
from the manuscripts and from Brahmin and Muslim scholars.

Francis Gladwin, a member of the Society brought out an annual
magazine, Asiatick Miscellany in 1785. Jones invited "all curious and
learned men to send the tracts to the Society, for which they would
immediately to receive Society's thanks". Though Jones intended to publish
a single volume every year, some difficulty surfaced as the Society had no
fund of its own and ultimately Mr. Manuel Cantopher, of the East India
Company’s Printing Office, came forward to undertake the job, on the
assurance that each member of the Society would take each volume of the
Journal at Rs. 20/.. There were only two volumes of this Miscellany which
tontained “mainly translations from Bastern literature, extracts from old
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works, poems on Oriental subjects and a few original papers. 1

In January 1789 the first volume of the new series, undcr the title of
Asiatick Researches, instead of Asiatick Miscellany, came out and gradual,y
became highly accepted as it produced numerous original research papers t
satisfy the meritocracy of varied tastes. It contained numerous origina,
papers which readily appealed to the readers having special interest in
Archeology and Philosophy. The Journal Asiatick Researches had_ Fhe
subtitle “Transactions of the Society instituted in Bengal, for the enquiring
into the History and Antiquities, the Arts, Sciences and Literature of
Asia.” The first volume contained 28 papers (3/4th of which was composed
by Jones himself). There were 25 plates and 488 printed pages in total..

There were articles in the Asiatick Researches, on early land-grants,
manners, religions and languages of the Hindus, on Indian literature and on
natural sciences. It may be noted here that the Asiatick Researches was the
first European journal to publish papers written mainly by the foreign
scholars and also by at least four Indian scholars viz., Govordhan Kaul,

Pandit Ramalochan, Radhakanta Sharma and Ali Ibrahim Khan. It may be
pointed out in this connexion that until 1829 Indians were not allowed to
become members of the Society, but Indian scholars could contribute to the
Journal, Asiatick Researches from the very first number.

From 1789 onwards Jones engaged himself in writing papers and
delivered well-planned annual discourses till his death. His own works and
his impetus to others to produce informative academic writings on oriental
topics had given him the renowned position of an outstanding academician
and maker of genuine scholars.

Jones perceived the need of studying Indian laws for his profession. But
this required a through knowledge of Sanskrit for the study of which he went
Krishnagar and within less than four months he started learning Sanskrit:
he could gather the knowledge that the contribution of Sanskrit to Indian
law enshrined in the Dharmasastras is enormous. He prepared his paper
“On the Hindus" taking material from the Bhagavata-purana, the
Yogavasistha and the Sangita-darpana, By March 1785, Jones had received
a copy of a Dharmasastra which he desired to learn by degrees. For learning
and translating Sanskrit Texts, Jones occasionally sought the assistance of
Charles Wilkins.

A deep study of poetry, philosophy and other Sanskrit texts ultimately
led Jones to the discovery of Comparative and Historical Philology. He
gradually realized the beauty and utility of Sanskrit language and he
expressed his view thus, “The Sanskrit language, whatever be its antiquity,
1s of a wonder structure; more perfect than the Greek, more copious than the
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Latin, more exquisitely refined than either, vet bearing to both of them a
stronger affinity”. Jones received a copy of the manuscript of a work called
Puranartha-prakaa, written by his teacher Pt Radhakanta Sharma,
wherein the author has summarized the Puranic views of history and
religion for his patron Warren Hastings. Jones read this book from his
teacher Radhakanta and wds much enlightened by the lists of the kings
meorporated hi the manuscript. With the help of his another teacher, Pt
Ramalochan, Jones was able to reconstruct early Indian history from the
same manuscript,

The significant incident of Jones' life was the translation of Kalidasa's
Sakuntala into English in 1789. Jones, after receiving a manuscript of the
text, prepared with the help of Ramalochan a faithful European version of
the celebrated Sanskrit drama. In fact, on August 1787, Jones completed the
translation first into Latin and afterwards into English. Jones remarked on
the drama that if Kalidasa be judged by European standards, he could be
equalled with Shakespeare both as a dramatist and as a poet. When the
translated play reached Europe, ‘it aroused more excitement than any
previous translation’. The play was widely reviewed and welcomed. By
bringing to light Kalidasa and his Sakuntals, Jones acquainted his
contemporary Indian and European elite with the beauty of Indian
literature. Jawahar Lal Nehru has rightly remarked that it is to William
Jones and to other European scholars that India owes to deep debt of
gratitude for the rediscovery of her past literature.

Jones was very much moved and highly interested when he became
familiar with the rich system of Indian music which was believed by the
Hindus as celestial Arts. He studied all the Sanskrit and Persian texts on
music, which he was able to collect including Damodara’s Sangita-darpana,
Ahobila's Sangita-parijata and Soma's Rdgavinoda and Sabhavinoda. On
the basis of these books Jones wrote the paper “On the Musical Mode of
the Hindus " which was published in the third Volume of the Asatick
Researches. In the meantime, Jones almost had a mastery over Sanskrit
language and he was at this time thinking in terms of acquiring complete

knowledge of India.
As Judge, Jones desired that the inhabitants of India should be governed

according to their own laws. Realizing that all the texts on laws are written
in Sanskrit, Jones started learning Sanskrit with more perseverance and
preoceupied himself with the preparation of the Digest of Hindu laws. He
decided that one of his immediate tasks would be the translation of the i.e.,
the Ordinances of Manu.

An interesting paper named “Mystical Poetry of the Persians and the
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Hindus" was read by Jones in 1791 and he appended to this cssay
translation of the Gitagovinda by the 12* century poet Jaydevi, hufug,
Jones' translations of the Sakuntald and the Gitagovinda , Charles Willdy,
had published Bhagavadgita in 1785 and the Hitopodesa in 1787.
Francis Gladwin's Journal Asiatick Miscellany, published n 17835
included hymns dedicated by Jones to the Hindu deities. such as Narayap,,

Sarasvatl, Ganga, Indra and Stirya. _ S
These works are described as the highest ornament of the Asiatic)

Miscellany. The Asiatick Miscéllany was initially planned to be a Volume
comprising papers on the History, Antiquities, Arts, Sciences and literature
of Asia, authored by curious and learned men. In his First Discourse
delivered on 15" Fehruary, 1784, Jones declared that it should be the official
organ of the Society, wherein ‘enquiry into whatever is performed by men,
or produced by nature, within the realm of Asia* should be incorporated,
There were some problems relating to fund, but the crisis soon won over and
then the first copy of the Asiatick Miscellany was published sometime late
in 1785 and it continued up to 1788. But not more than 200 pages in total
were printed in the Miscellany and this unsatisfactory progress dispirited

Jones,
Jones wrote to his friend Joseph Copper Walker, “The Asiatick Miscellany

1s not the publication of the Society, which means to print no scraps, nor any
mere translations. It was the undertaking of a private gentleman, and will
certainly be of use in diffusing oriental literature, though it has not been
correctly printed as [ would wish”, In some parts of the Miscellany, about six

signed papers of William Jones were published.
Because of some copyright problem of the Asiatick Miscellany, Jones

changed the title to Asiatick Researches which contained translations of the
well-known texts composed in Asian languages, and during this time of the
publication of the Journal, the Asiatic Society's reputation was solidly
established as the leading Institution for the Oriental study. The Journal
became so much popular that one pirated edition appeared in 1798 which
sold rapidly, Sir William Jones in his lifetime, doubted the viability of its
further publication, but within a short gap of period was surprised at its
popularity.

During the period under consideration, Henry Thomas Colebrooke, the
greatest oriental scholar of his time, extended his profound scholarship
over all of his literary creations. While Colebrooke was the President of
the Saciety, it was resolved in a meeting in July 2. 1806, to publish, apart
from the Asiatick Researches, translations of ‘short works in Sansknit
and other Asiatic languages or extracts and deseriptive accounts of Books
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of greater length in those languages’. The Society's Asiatick Researches
had already generated considerable interest in Europe, particularly those
volumes relating to the antiquities and literature, the manners and
customs of the Hindus. As these works were extant in the learned
languages of Asia, the series of volumes come to be entitled Bibliotheca
Asiatica.

The academic transactions of the Asiatic Society were first published
in 1788 under the title Astatick Researches in place of the earlier
publication Asiatick Miscellany, The subsequent four volumes were
published in 1790, 1793, 1795 and 1797 respectively. The Asiatick
Researches. happened to be in great demand in scholarly circles.
Starting with the publication, the Asiatic Society entered into a wide
area of oriental and Sanskrit studies. Some of the notable contributions
of the Society during the first 30 years include—Sir William Jones's
eleven Discourses, Charles Wilkins's ‘A Royal Grant of Land on a Copper
Plate’ (1788), S. Davis's ‘On Astronomical Calculation of the Hindus'
(1795), H.T. Colebrooke's ‘On the Vedas' (1805), F, Wilford’s ‘On the
Ancient Geography of India' (1815), and the publication of the Society,
Bibliotheca Indica, consisting of several hundred Oriental texts in
Sanskrit. Arabic, Persian, Tibetan, and other Asian Languages both in
original and in translation. Some other new series were also added to
these works such as Public Lectures, Monthly Bulletins, Seminar
Proceedings, Memorial Lectures, and Memaoirs. These are in addition to
the Society's Journal of the Asiatic Society, formerly known as Asigtich
Researches (1788-1849).

Valmiki's Rdmdyana translated by Willlam Carey and Joshua
Marshman, hi three quarto volumes, is a work sponsored by the Asiatic
Society under its Bibliotheca Asiatica seres.. Carey's translation of the
Ramayana is the first of its kind in the world.. Apart from the Ramayana.
the Sankhya was also taken up under this programme during the period,
1801 to 1816

The Committee, appointed by the Asiatic Society, comprising Sir John
Angiiuther (President), Sir John Royds, H. T. Colebrooke, J. H. Harington,
Georee Boyd and William Hunter (members) “understanding that the
Missivnaries prefer the publication of the Ramayana to that of any other
work, and that they will be able to finish the whole of the said work in three
vears, ugreed (subject to these considerations) that the Ramayana of be the
work to be translated”, The Rdmayana was selected to begin with, “it being
one of the most popular of all the Hindu books accounted sacred. The
Ramavana will furnish the best account of Hindu mythology that any one
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book will, and has extravagancy enough to excite a wish to read it through"
As the “most ancient and highly esteemed heroic poem of the Hmdua,r it
seems important to give the literati of Eu.mpﬂ an idea ff the taste which
prevailed at an early period among that singular people _

The first volume of the Ramayana (10 + 656 pages of text) translated i
prose by William Carey and Joshua Marshman with explanatory notes wag
published from Serampore hi 1806. The Serampore Mission from where the
text was published had at that time the best printing establishment in (he
Eastern region and had the best Sanskrit Press in the world.”

The Second volume, containing part of the Second Book of the Ramayana
(522 pages of text and 3 pages of errata) came out of the Serampore press
in 1808. The third volume containing the latter part of the Second Book of
thé Ramayana (492 pages only) was published in 1810. The quality of the
paper used for volumes | & I11 is the same and good, but that of the second
volume, was a little inferior. In fact the printing of the second volume was
held up for more than a year on account of the searcity of good paper in the
market .

The text in Sanskrit was printed in Devandgari and the 3 - volume
translation did not go beyond the Ayodhya Kanda. The translation of the
Ramdyana in seven original books was proposed to be undertaken in nine
volumes of nearly uniform size. With the completion of the translation of the
first part of the Second Book of the Ramayaiya, it was found to exceed from
9 to 10 volumes. This is stated in an Advertisement inserted in the second
volume of the Ramdyana issued by the Serampore Missionaries. “As nearly
all the books, except the first, must, then have been divided in order to make
the volumes equal in size; it appears better to divide the three largest books
into two volumes each. Although this will increase the number of volumes
to ten, it is proposed to keep thé ten strictly within the price stipulated for
thranine:' The price of this volume therefore, is fixed at Thirty Rupees instead
of Forty".

The Serampore Missionaries did not complete the printing of translation
of the Ramayana in three years as they were in duty bound. but left it at

f.he E!'u:i of the Ayodhya Kanda. The reason for breaking off the engagement
15 quite inexplicable,

The first volume of the Ramayana was published in time, but problems
cropped up and scarcity of funds as wel] as shortage of good paper in the
mark_et made it difficult to print other volumes. Carey proposed that
pfndmg the_p}ihlir:atinn of other volumes of the Ramayana, the Society
8 Tuld suhmdiz‘e some other Sanskrit works, cumpriaing. in one or tWo
volumes each, ‘especially thoge which treat of the principles of Hind
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Theology and Philosophy.' The Serampore Missionaries, therefore,
proposed to translate and publish in one volume, the textbooks of the
Sankhya along with those other treatises upon that branch of Hindu
f’hi!usuphy which are most esteemed, and to follow it at convenient
Intervals with translations of the Vedanta, and other works upon the
various branches of Hindu science”,

As the sale of the published works was not expected to meet the cost of
printing, Carey put the suggestion before the Society' to continue the
monthly grant of Rs, 300 for translating the Ramayana until the completion
of the Sankhya.

From the short account of the publications of the Asiatic Society given
above, it is established that the Society under its Bibliotheca Asiafica
project, was the pathfinder in “printing the best books in the Sanskrit
language with accurate translations and thus laying open the stores of Hindu
learning unmixed with European theory”..
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THE DHARMASASTRAS AND THE MUEERN
AGE ON ETHICO-SOCIAL VALUE

BRAJAKISHORE SWAIN

The very name of the subject, “Dharmasastras and the Modern Age*

presupposes the doubt whether all that is said in tl}em 18 uPPI'_“ﬂhhf‘ to life
in the modern age. Dharmasastras are not treatises nn'ﬂthlr.:s; like .lh""
modern treatises on the subject; they are not philosophies of morality,
analyses of moral experience, but ethical codes in which the d_ul:ms of
individuals and groups called castes etc., are codified. They are a m n!:turﬂ of
othical, social and positive laws used by judges in courls as well s by
religious, political and ethical teachers. They include even laws about
economic relationships like the laws of inheritance, obtaining of course at 3
time when economics was not yet a full-fledged discipline.

The question raised about the Dharmaéastras of India may be raised
about other ethical codes also, of the Muslims, Jews, Christians, Parsis etc,
For there is a general question whether the codes of conduct given to g
society some centuries ago can be and ought to be followed literally in the
modern age. The opinion has become general that all ethical codes were
composed to suit societies living In a certain set of circumstances, which ary
not now the same; and changes in conditions of life necessitate modifications
in the codes. But at present we are mainly concerned with the ethical codes
of India.

There are indeed orthodox people in India who do not wish to view the
Dharmasastras in the perspective of history or social development, but as
sacrosanct for ever. But such people are to be found in other communities
also. Their attitude can easily be appreciated: all ethical codes are associated
with certain institutionalized religions; they support the religions and are
supported by them; and any change in the moral codes or even a eritical
attitude to them is considered to be a danger to religion, which promises
redemption. But societies have been going through several kinds of
transformation, economic, political and social and even religious ideas are
getting more and more purified; and humanity is not going to admit that all
this changg is heading towards damnation. Unless the objections to reform

*  HKeynote address in International Seminar on “Dharmudistras @ The!

Relevance to Modern Society” held on 21.01.2014 in the Department
Sanskrit, J.U.
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are known to be not prompted by vested interests, they cannot have much

weight.

L. Ethics, as we find in modern works, is reflective morality. It appears
in the history of man at quite a Iate stage. One may summarize the stages
of the growth of morality in the fallowing way:

1.1

1.3.

1.4

First, there was only custom or tradition, which governed the conduct

of primitive society. Tribal people may have their gods associated with

different forms of conduct. But for an objective study, the gods are

ummportant, the traditions handed down from generation to generation

are important, Generally the leaders of the tribe do not question them

even if no gods are associated with them.

Next, when a tribe comes into contact with another tribe having

different customs and traditions, the idea dawns on the members of

the tribe that customs and traditions can be different. Even apart from

noticing the forms of conduct of another tribe, some members of the

tribe may violate some traditions. Usually leaders of the tribe attribute

calamities to such violations, but when they find that other tribes are

prospering in spite of violating what they themselves consider to he

right forms of eonduct, some connivance at violations and a vague sense

of ethical relativity begins to appear. :

But these violations introduce some internal disorder. And when some

tribes unite and constitute a nation or a larger socicty, the disorder s
ohserved on a wider scale, Observation of different customs outside
one’s society introduces reflection; but the innovations and changes,
which are in a sense violations of the tradition, introduce unstability.
Besides, when overything depends on tradition, and tradition is handed
down from generation to generation, it depends, for exnetness of detal,
on the memory of individuals, which 1s not often reliable. IhiTerent
persons may remember the same tradhtion in different ways, and their
memories clash. It is in such situations that ethical codes are compogsed,
They are meant, (1) to preserve the tradition in its exaetness, (2) Lo
]'.i'l"lE:":'l::nT. innovations and changes, (3) Lo offer ready guidanee in doetail
for the administration of justice and (4) to relate the: practiees Lo the
existing religion.

But just by the time of composition of eodes refleetive morality must
have already entered the minds of men. Questions must have heen
raised not L‘rI:I]j!.' ahout how an act should or should not be dane, but also
why it should or should not be done. Justification for every injunetion
iesnusht, and when justification is not obtained, reform s tuvocatoed

(Opinions may differ about the forms of jJustification, It miy he givenin
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terms of some sacred scripture, social welfare, political stability or
individual welfare. If it is given by appeal to some sacred scripture, it
15 acceptance of some authority and therefore tradltl_u_n. t_h-::'rugh
considered sacred. But the justification of the very tradition 18 now
sought, and, therefore, justification of a tra-:liifiun_:n terms of a sacred
scripture is arguing in a circle. But when it is given in terms of the
nature of society or the individual, no further ]ustlﬁ:atll_:ln 1s sought,
because society and the individual are hard facts for ethies. But t|:|Eﬂ
some ideals of society and the individual are introduced, for no ethical
conduct aims at merely preserving the brute in the gregarious man,
but man with individual, social and spiritual ideals. It is at this juncture
that fullfledged ethics, rationally articulated and discussed, appears
on the human scene. Thus ethics as a distinet discipline appears after
ethical codes, which are biased towards conserving particular fur_‘ms of
traditional conduct and opposed to complete rational investigation.

2. Growth of Morality in the Individual

Ethics demands that one should control one's activity according to certain
rules and laws. But no individual is born with a knowledge of these rules
and laws. He learns them first from nature and society, then reflects over
them and assimilates them with his experience., and afterwards 15 even
prepared to go beyond them when convinced by his experience that he should
and ought.

2.1, First, the child learns to control its activity from nature. When it places

2.2,

its finger near fire, it is burnt. Thus nature teaches the child through
pains and pleasures. Even a grown-up learns what to eat and how
much to eat through pains and pleasures.

Next, as the child grows, its parents and elder sisters and brothers
teach it what to do and what not to do through rewards and
punishments, and also praise and blame. So far the individual is not
very reflective about conduct. He may now and then ask his elders
why a certain act is performed in a certain way. But the majority of
children are satisfied with the answers obtained, and care more about
rewards and punishments than about the Justification of prescribed
forms.

H_ut as the child grows, many of the rewards and punishments are
dlsquntinued: and many forms of conduct have no rewards except social
praise. A stage 1s reached in the individual's life, when no conerete
rewards are obtained for right conduct except social approval, praise



ANVIKSA 0 VOL. XXXVI, PART-11 0 MARCH, 2015 93

24,

and fame, and the opposite for wrong conduct. Many forms of wrong
conduct are not legally or even socially punishable. At this stage, the
individual follows the traditions and is eager for social praise and
approval.

But a stage comes in the life of some individuals, who are of course
very few, when they rise above social approval and praise. They think
for themselves, question their own head and heart about the
justification of the preseribed laws of behaviour; and if they find that
they are unjust, they are prepared to violate them and go against
society. Such are ethical geniuses, leaders of mankind, some of whom
become martyrs and other successful reformers. It is they who give
real impetus to reflective ethics.

3. Dawn of Reflection and Evolution of Codes

Now, we may give the causes leading to reflective ethics and the re.
evaluation of codes as a summary and in an analytic manner.

3.1.

3.2,

3.3.

The first is the observation of different social practices. In the
contemporary age our knowledge of these differences is far greater
than before. This knowledge 1s making us question the validity of many
of our traditions, and is at the same time enabling us to see the living
importance of equally many or even more.

Our attitude to physical nature has considerably changed. We view it
as an inanimate force with specific laws by knowing which we can
control it. We do not think of the natural forces as being controlled by
spirits, and we are attributing natural calamities less and less to the
spirits angered by violated traditions.

There has been a gradual change in our outlook on man also. Many
modern Christians, for instance, are less prone to behieving in original
sin. The Hindus are believing less and less in the unreality of the world.

_ We are less convinced now that it is a sin to enjoy the values of the

world and lead a comfortable life.

. There is progress in our understanding of human nature also. There

are certain acts which a man can do and certain others which he cannot
do, and still others for not doing which he commits a sin or crime. That
all moral laws are divine commandments is not accepted by many,
who say that they are to be based on the nature of man and not on the
will of God. Even if God gave them, they should not conflict with human
nature: and if they do, they cannot be dictates of God, who created

man also.
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4, Nature and Growth of Dharmasastras in India

However we are concerned mainly with the Hharmaéﬂstraﬁt }(:i I;illrr;d‘:h
may briefly review their nature and growth. Whatever bE] believe th’::
opinion—t is strong in its own circles—scholars on the whole e th;tertn
the Dharmasastras have had a historical growth. There are sgv_t':: and the
Though not on fundamentals, they show differences 2 ﬂll-"ll'rll'l introduced
differences were due to changed conditions "ﬂ:hi“h h].smnﬂ; \:’EI{]:nE There
The largest amount of work done on Dharmasastras is by |{ IP Ja:;faswal
are other important writers like Ganganathal Jha, and A. *s: 1deas wit}{
Writers like Bhagavan Das have attempted to "fterm..ﬂt ManIu As the
the help of Plato’s classification or rather stratlfinﬂtf“n e o like
Dharmatastras are also works on jurisprudence, they mterEEtE:‘l wrll‘.EI‘? th
Maine. This paper is not primarily concerned with the' hsstu}'}' 0 m:
Dharmaéastras, except to show that they had a _gr?wth, S o mteaﬂ‘im
also in the psychological justification of any of their ideas or in JurlSprucente,

its interest is mainly limited to their relevance to the modern age.

4.1. According to the orthodox tradition, the Dharmaéastras are based on
the Vedas. The former are called Srutis, those which are heard, and the later
Smrtis, those which are remembered, Manu says that whatever he teaches
about dharma (right action) was first told by the Vedas. But a little later
he says that, if there is conflict between Sruti and Smrti, the former is to be
followed but not the latter,—which shows that Manu himself was not sure
that the Smytis were always right.

4.2 The Smrtis are therefore meant to present the laws of conduct, which
are nul given in a codified form in the Sruti. The Sruti, therefore, could not
be a 1 ndy guide to conduct. This was the original reason for the composition
of the Smrtis. For this reason the Smrtis are called subsidiaries to the Vedas
(Srutis).

4.3. Before the Dharmasastras came into existence, it is believed, there
were Dharmasttras, some of which are now available. Here we are entering
a controversial field. Max Miiller and Biihler seem to think that the Hindu
law originated in the Dharmasfitras of the Vedic caranas or schools. Kane
says that the Dharmasiitras of Apastamba, Baudhayana and Gautama
belong to the period between 600 and 300 B.C., and that Gautama speaks
of Dharmasdstras. But none of those Dharmasastras is now available. It is
also possible that the writers of the time were using the words dharmasitra
and Dharmasastra indifferently for the same work, for both were meant (0
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serve the same purpose. Jayaswal thinks that the source of Hindu law 1s
Kautilya's Arthasastra, that Manu's Code was written in order to assert the
supremacy of the Brahmins when the Brahmana empire was destroyed by
the Mauryas, and that Yajiavalkya's code was written during the time of
the Satavihana empire which combined orthodoxy with Buddhism and made
woman equal to man under Buddhist influence. But Kane points out that the
Arthasastra is really a part of the Dharmasastra, that, according to
Yajiavalkya, wherever there is conflict between the Dharmasistra and the
Arthasastra, the former should prevail,' and that Kautilya was earlier than
the extant Manusmrti, though not earlier than its kernel.

4.4. It 1s the historians and orientalists who can pronounce judgment on
these differences of opinion. In the present paper the attempt to fix the
stages of growth and their dates cannot be made. But it seems to the present
writer that it is the general feature of the development of Indian
philosophical literature that at first there were scattered and uncoordinated
expressions of experiences, then a coordination of them in the form of s@fras,
and then elaborations and expositions of the siétras in the form of
commentaries, summaries and other presentations. Neither are sifros
always aphorisms or pithy utterances as usually defined, but also complete
sentences and discussions as in some Buddhist s@tras. So to think that
originally there was sitra literature on dharma (right conduct), the ideas
of which were later expounded in the extant Dharmagastras is in accordance
with the general nature of the development of India's philosophical
literature. That some of the authors of siitras refer to Sastras before them
may or may not mean that, prior to the sitre literature and as distinct from
it. there existed another literature called sdstra literature. The Arthasdstra
can be treated as part of Dharmasistra, because the latter deals with what
the kings have and ought to do for obtaining wealth and increasing their

power.,

4.5 However, according to P. V. Kane, there was some Dharmasastra
literature prior to the period of 600-300B.C., to which the authors of the
Dharmasttras like Gautama, Baudhayana and Apasthamba belonged. The
Srautasfitras and Grhyasfitras belonged to a period even earlier than
600B.C. The satras make frequent references to the Vedas. Kautilya, the
author of the Arthesdstra is identified with Canakya, the Dravidians for
nowhere else in the Arvan countries is the caste system to be found. [t 1s
difficult to be exact on this point. However, when the Aryans, who had more
effective methods of offensive in warfare, conquered the Dravidians, they

e
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found the caste system very useful for establishing their own supertority and
at the same time peace in the country. They retained prmstcrafl‘ and
warcraft completely for themselves, thus retaiming religious and political
‘superiority in their own hands; they retained part of trade and commerce
also for themselves and allowed part of it to be carried by the Dravidians,
who were already experts in it. This seems to have enabled some of the
Dravidians to enter the third caste. The fourth caste was comprised of the
agriculturists, whether they owned the land completely or not, and of the
slaves, labourers, etc. Those who were too uncivilized and did not have a
settled life were outside the four-fold caste system of society: and when some
of them wished to settle down, they were allotted some of the lowest
professions and were treated as the fifth caste.

4.6 But the actual formation of the Indian caste system could not have
been as simple as presented. First, some of the new tribes, though Aryan by
blood, would not accept the social and religious forms so far established.
Those who accepted them were absorbed, but those who did not were called
non-Aryvan. Secondly, all the tribes which entered later were not Aryans,
some of them were Hunas, etc., who had Mongolian blood. Ways had to be
found for absorbing them also, if they agreed. Thirdly, both Aryans and non-
Aryans who chose to remain outside the orthodox society had intermarriages
and other relationships with it. Ways had to be found for recognizing them
and legalising them. Fourthly, every tribe which had been inhabiting India
or came from outside later had its own social traditions and religious cults,
And it entered generally one of the four recognized custes. Hence, sub-castes
had to be formed and different professions had to be assigned to each. In
addition, professions had to be found for people born of mixed castes. In the
fifth place, all the tribes had to be allowed to follow their own social
traditions and forms of worship, so that they would peacefully settle down
without bloodshed. For instance, each sub-caste was allowed to follow its
own forms of marriage and worship its own gods and goddesses. A Brahmana
usually officiated to such functions which meant an indirect recognition of
the superiority of the orthodoxy. But sometimes this was not even required.
In the sixth place, however, inasmuch as-the authors of the Dharmasastras
tried to prevent the castes from following each other's professions, the
profession of ruling and fighting was taken up by every caste, and they would
inter-marry, Wealth and power seem to have broken the caste barriers often.
which was justified in the name of profession.

47 The outlook of the Dharmasastras is generally that of the Mimimsd
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or in other words of the Samhitas and the Brahmanas, the first two parts
of the Veda recognized as authoritative by the Miméarhsd. Jaimini in his
Mimarsasitras expounded their philosophy. The Mimams4a is an exposition
of dharma (duty, right action, conduct). But the right action which the
Mimimsa wishes to explain is confined only to sacrifices to gods, and is not
s0 much concerned with worldly professions and laws. Hence, the need for
later Dharmasastras and Dharmasitras. Kane says that Apastambha's
Dharmasastras contain many of the technical terms and doctrines of the
Mimémsa. And there are many cross-references between the commentaries
of the Mim#msasttras and Dharmaédastras. This is natural, as both aim at
expounding dharma. The Mimairhsa is the main karmayogasdstra, and all
the Dharmasistras are meant to expound Karmayoga in all its detail for all
the castes. Manu, though extolling knowledge or @tmajndna, calls his
exposition Karma-voga. We have, therefore, to say that not only do the
Dharmasastras make use of the Mimamsa methods of interpretation, but
also are they meant to be continuations and expansions of the study of right
conduct. This is the view of Kumiirila also, which it is important to note, The
importance of this view 1s missed if the Dharmasastras are taken to be only
texts of jurisprudence and codification of legal laws.

4.8 This expansion was necessitated by the fact that the Mimamsa was
not concerned with many forms of conduct like the political and economic
and that new rules and laws were required by the changing conditions. That
is why the authors of the Dharmasastras accept not only the Vedas but also
Smrtis, the conduct of moral leaders, and one's own satisfaction as the valid
sources of dharma. A little earlier Manu includes another, namely the
character also of those learned in the Vedas as a source of dharma. He says
that he gave the dharmas of the different countries (desedharmas), of the
castes. of the sub-castes, and of even the pasandas (those who were outside

the Vedic fold).

4.9 Thus the authors of the Dharmasastras had to collect the various
rules and laws of right action not only from the Vedas, but also from the
extant Dharmasiitras and Dharmasastras, the forms of conduct prescribed
for the castes, the customs and traditions of the many tribes which
constituted the sub-castes, and also of those tribes which did not accept the
Vedic way of life and were called Mlecchas and Pisandas, and which lived
in the outskirts of the Aryan kingdoms and sometimes within them. The
study of dharma made by the Mimimsa could not have included so much

as the Smrtis.
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imérhsa was mainly interested in the dharma that produey,
4.10 The Mimams® ¥ human society was only a part of a wider S0ciety
other-worldly effects. For it, hum GPRAERN. oatied gl B!
The cosmic forces were at first conceived as animated g,
e the distinction was drawn between the PTEE‘dmg. deitieg
m:fdmémﬁﬂ and their material bodies. Thus the physical wind wgg
:;ntrnlled by the wind-spirit within, Besides these spirits, there were thoge
of the ancestors. Thus, man was a member of a huge systelm of cosmic SOCledy
and its worlds, and human society was only a small section. The M!m_ﬁm_sﬁ
was interested in man’s duties in this wider society in order to make his life
comfortable and happy, and man could have such life only in and through
action. Kumérila says that Mimamsa is not interested in secular matters
like agriculture, though it is interested in right action, karman. But the
Dharmasastras had to take interest in secular activities and ‘expand the
scope of dharma, without losing sight of its other-worldly reference and
reference to the wider society. They do not indeed contain treatment of
agriculture, but the relation of agriculturists to other professions. The
emphasis of the Dharméastras is on karman (action), not on non-action, and
here they follow the first two parts of the Veda and the Mimarsi. The
outlook of all the three, the Dharmasastras, the Mimamsa, and the first two
parts of the Veda is one and the same. But as the first had to enter more
and more into the ways of life of all the sections of human society, they toad
to deal more and more with secular laws and became works on jurisprudence.

5. The orthodox society with the four castes was called the Aryan fold by
the writers, though the fold did not include the Aryans only by race. Those
outside the fold were called non-Aryans. Even the members of the fold had
different customs in different localities. The authors of the codes had to
observe and legalise them for purposes of law. Similarly, they had to legalise
the practices of those outside the fold. For Instance, it was the practice of the
Mlecchas to sell their children: but the mernbers of the Aryan fold were not
allowed to do it. So Kautilya did not prescribe any punishment to the
Mlecchas, if they sold their children, Instances like this show that the
authors of the codes ohserved the customs of the tribes and castes at

different places, related them to the Mimarmsa ideal of dharma, and then
codified them.

5.1 Then the difficulty arose
customs, It is said that the four
customs and one's own desires, |
more authoritative than

about conflicts between the Vedas and the
sources of dharma are the Vedas, Smrtis,
t 1s also said that each preceding source 18
the succeediny: one, The latter is to be followed only
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when guidance is not obtained from the former. This means an admission
that the Vedas did not cover all the cases covered by the Smrtis, that the
Smrtis did not include all customs and traditions, and that even customs and
traditions left out cases in which the individual could have his choice
accordhlg to his pleasure. But whenever there was conflict between the
higher and the lower, the higher alone was to prevail.

5.2 But this dictum was not accepted universally. The reason is simple.
Dharma is both this-worldly and other-worldly. Some acts which are right
other-worldly are not right this-worldly and vice-versa. The Smrtis are
concerned with both kinds of dharma, but the Veda is concerned only with
the otherworldly dharma, which comprises the laws according to which the
deities and spirits of all the worlds influence the happenings of this world
and the lives of men both here and here-after. Sabara says that, when the
1s conflict between the Smrti and the Veda, as the former is concernced with
worldly purposes, it cannot prevail over the latter. But Kumarila ~ees the
conflict in a different light. He seems to be in favour of the view that both
are always right, and reconciliation must be made between the two by
referring them to two different purposes or subject matters. All Smrtis are
authoritative when we consider the purpose they serve. The portivns dealing
with moksa and dharma (here Kumirila seems to be referring u-ly to the
other-worldly dharma) have then: arigin in the Veda and so do nut conflict
with it; but the portions dealing with wealth and pleasures (artha and Mma)
have their source in worldly practices, Then also there can be no cunting, 12
the Vedas are not concerned with worldly practices. But this sulution ignores
the relation between the four values of life, while Sabara’s solution 1¢nores
the latter two values by completely subordinating them to the first two which
are accepted solely on the basis of the seripture. '

6. Again, in the case of o conflict hetweén Smrtis and customs, many hold
that the former shuulil prevail. But some, like Visvaripa and Mcdhatithi,
think differently, the latter even maintaining that custom also is Smrti as
it 1s one of the sources of rizht conduct. In fact, the Smrti 1~ itself a
codification of severalpractices including the extant customs and traditions.
Then customs and traditions are really part of Smrti. So far ther can be no
conflict betwrvn apart and the whole. But there may b customs not
observed by the authors of Smrytis, or mtroduced by new tribes entering the
country, or changed in different parts of the country in order to suit the new
tonditions of time and place. Then there will be conflict between the codified
laws and the new customs. These differences of view apply to such situations,

S
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and some of the authors showed lberality. However, on the whole
gradation of the authoritativeness is accepted,

e

7. Another important point we have to note about the Dharmasastras j,
the recognition by the writers that, in interpreting, applying and following
the four guides of dharma, namely, the Vedas, Smrtis, custom and
satisfaction, both head and heart are to be used. Manu gives the genery)
characteristic of dharma as that which is followed by good and learned men,
who are devoid of attachment and hatred, and who understand it through
their heart. The word ‘heart’ is explained by the commentators as ‘direct
(saksat). But Manu might have meant more. The word should have meant
sympatheic. The interpreter has to observe the customs of groups and tribeg
not merely to reject them if they are not similar to his own. but g

understand sympathetically why and how they are being followed, what
human and social purpose they have been serving.

in the case of a decision devoid of reasoning loss of dharma results " The
roots of a human and rational approach are found in the Dharmasastras
and their general principle is accepted, though within the limits prescribed
by the conceptions of the time. But the general tendency was to follow the
texts in all important cases, as it is done in many of the courts now.

8. Points for Revaluation

8.1 It is seen that the Dharmaéastras were the codifications of the extant
customs and practices. This codification was done first, to bring together in
a connected form all the ideas about conduet scattered throughout the Vedas
secondly to coordinate the views of all the interpreters of the Vedas, in the
third place to legalise all the customs and practices of al] the tribes and

localities of both the Aryan and non-Aryan folds, in the fourth place to

prevent transagressions and settle down people in their traditions, and in

the fifth place to enact new laws suitable to changing and unforeseen
conditions like rape and forcible conversion,

and people outside the castes. We are finding many
ms and laws to be outdated, and we are introducing 3"‘!
nes. The general tendency now is not to fix any group to an’
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of i'r.’s customs, though they are respected if the group likes to follow them.
Again, the standpoint of our approach to the appreciation of customs has
bf.'en at least modified, For instance, attempts are made to dissuade some
hill tribes from continuing their custom of marriage by capture, polyandry,
polygyny and so forth, And our reason is not that they will be prevented
from entering heaven but that of equality of sexes and so forth, which 1s
hum_amstiﬂ; and we have other human, humanistic and sociological
-:f[nmderatinna. We want that both head and heart should be used on a far
j-wder scale than the traditionalists allow. The tendency is to give greater
importance to this-worldly dharma than before.

B.3 This brings us te the second point, which is more philosophical than
the first. The Dharmasastras call themselves karmayogas and say that
every man will attain moksa if he performs his duties according to castes
and dsramas. By the time of the Codes the ideas of God and moksa were
already accepted by the Mimams# which, therefore, said that moksa was
attainable through karman, sacrifices and other forms. Sacrifices to
introduce bondage (bandha), but others do. Another distinction also was
developed, namely, that of actions for visible fruit and actions for invisible
fruit, and the Vedas were regarded as enjoining action with invisible fruit.
Again, a third distinction, namely, between karman satisfying desires
(sak@ma) and karmans performed as duties without the idea of satisfying
desires (niskdma), was also made, which was elaborated in the
Bhagavadgitd. The former produce bondage and the latter liberation. Here
come our philosophical difficulties.

8.3.1, Can and does man perform any action without any desire and
purpose? Can any action be well-done without concern for the result? If it is
said that actions are to be performed without any attachment and with
perfect attachment will they be done with all the care and deliberation
necessary for them or will they be perfunctorily done? How can we
prescribe the karmayoga as nigkdmakarman to the general run of mankind
and make it its philosophy of life and guide? Psychologists tell us that
behaviour is purposive, If so, does karmayoga teach us unpurposive action?

8.3.2 Again, as regards the distinction between the visible fruit and the
invisible, we are not as certain of the latter as we are of the former. Many
of us like to reverse this Mimarsa criterion and say that, when there s
conflict between the two, texts advocating visible fruit must prevail. For our
contention is: If both are true, then there should be no conflict between two
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truths: and when we are convinced of the truth of the visible, it is th
invisible that should conform to it and not contradict it; if there i
contradiction, we doubt the truth of the invisible. This is in line with oy
demand that religion should not conflict with science; and even if 1t does ngy
confirm science, it should be compatible and not incompatible with it, if it is
to be accepted. This attitude of ours is due to the growing feeling that every
statement of the scriptures cannot be equally true, and that every statement
is not God-given and eternally true, This problem was easier for the ancient
writers who accepted the scriptures as an absolute authority, and whenever
they found it difficult to accept a statement at its face-value they wrestled
with it grammatically and by introducing interpretative rules in order to
extract new meanings. But there is a limit beyond which the passages cannot
b.e stretched and historical scholarship is averse to artificial methods of
interpretation. The modern view of the scriptures is that they ave the
expressions of experiences of historical individuals and seers, but not that
the words of scriptures existed eternally in order to convey cternal truths.

8.3.3 Our third difficulty on this point is about understanding how
karman leads to a state beyond karman. Action presupposes the agent of
action, man, ego, and also the result of action. Moksa 1is complete
egolessness, according to all the Vedantins. If the nature of liberation is pure
egohood as the MimaAmsd thought, then it cannot be moksa for the
Vedantins, But even according to the Mimamsa, 1t 1s difficult to understand
how purpose, desire etc., can cease, if the ego even as pure continues for
ever,

8.3.4. Our fourth difficulty also is philosophical. We are no longer
prepared to accept the spirits (adhidevatas) of the natural forces. And so we
find 1t difficult wv Lreat as true the conception of cosmic society, in which the
spirits of the natural forces, the spirits of ancestors and the spirits of men
live as members with mutual obligations and cutting across the different
worlds. We have been taught to understand the activities of the natural
forces as unpurposive; only activities of living beings are purposive; and of
tha: living beings, only man has duties and obligations. He has duties ant
ulhhgaltmns primarily to other living beings who have duties and obligations
hke+h1m a".d secondarily to other living beings who have instinctive qualities
hmfmg‘ ethical significance like love, gratitude and faithfulness. He has no
abligations to the material world of natural forces, which he can learn to
control and utilize as it suits him. Thus human society acquires primary
significance, and next the society of all living beings. But as the wolf and the
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Jackal, for instance, can never be taught duties and obligations to man, man
has no duties and obligations to them. They are outlaws from his ethical
society. Destroying them or preserving them depends on other
considerations. He has duties only towards those animals which have
corresponding duties to him, whether they perform them by instinct or by a
spark of reason, Thus when natural forces are known to be unpurposive in
their activities, the duties of sacrifice to them loge all their significance.

8.3.5 In the fifth place, we have to note that, according to the Mimamsa,
“that one should attain the knowledge of the Brahman” is not a vidhi or
codana like the other codands, or in other words, dtmajidna is not a
dharma. The Vedantins hold different views about the nature of this
injunction. And on the whole they treat it as a special sort of injunction. But
from the Mimamsd point of view, the injunction, “the Atman has to be
realized,” 1s not a vidhi to act, to perform some action (karman), but to
suspend action. Without reference to karman, there can be no vidhi. Hence,
the conthet with the Mimamsa idea that anything can be attained only
through action. Here the conflict between the Mimérmsa and Vedanta is
fundamental. This conflict also has to be resolved by the moderns. For if the
injunctions of the Miméamsa and the Dharmagastras are ethically binding,
one who violates them is to be called unethical—even one who does not
perform sacrifices is to be called unethical with reference to the comic socioty:
but one who obeys these injunctions but refuses to have moksa cannot be
called unethical. We may admit that he may be called unspiritual, and that
the injunction: “the Atman has to be realized,” is meant to make man
spiritual. But the difficulty lies elsewhere; the whole ethics is geared to
moksa and is justified in the name of moksa by the Vedantins and the
Dharmasastras under the influence of the Vedanta. Then why should one
who does not believe in moksa or does not care for it regard the injunctions
as ethical, if they are all geared to moksa! Will he be not justified in founding
his ethics on something else? Even taking the word moksa in the wide sense
of religion. so far as the general run of mankind goes, psychological tests
have shown that religious faith is no guarantee of moral behaviour. It is told
that orthodox religious training did not promote honesty and relishility. To
the contrary, children who have been exposed to progressive educational
methods, based upon secular premises and psychology, appeared to have a
far better record as to honesty and dependability. The complaint against
religious ethics is that it is designed to please the gods rather than serve
man directly and efficiently.
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8.4 In the sixth place, the ethical codes recognize three debts, debts
gods to be paid back by performing sacrifices, '.t[ebt to ancestors to be paig
back by having a son, and debt to sages to be paid back by propagating thej,
learning. Our generation has grown sceptical about the first debt. Regardin,
the second debt, people now want to have children, but for more practica|
and secular considerations. The propagation of learning has become now gg
much society's responsibility as it is the individual's. The father c'!nes not
train his son in the same profession as his. Every educated man 1s not 4
teacher, and the way he teaches his children 1s rather indirect. All this s

due to the gradual changes in our social institutions.

0. Classification of Values.

9,1 Another philosophical point of interest is the traditional conception
and classification of values into artha (wealth), kama (desires, pleasures),
dharma (duty), and maksa (salvation, redemption). As these are values, they
are also ‘oughts’, in some sense, not necessarily in the sense of moral duty.
Wealth has to be acquired; but it is meant tor use in the enjoyment of
pleasures and satisfaction of desires, Wealth for wealth's sake can be the
motto of only the miser. But desires should not be indulged in disorderly, but

according to prescribed rules of dharma or duty. There is an urge to enjoy
pleasures as well as a duty to enjoy them. When urge and duty coincide,
dharma is satisfied. But ‘duty for duty’s sake' is not the ultimate criterion;
duty is for moksa, by attaining which man transcends the sphere of duty.
Thus each preceding value is a means for the succeeding one, and moksa is

not a means to any.

9.2 Artha covers economic and political values. Kdma covers the psycho-
physical values of the individual. Dhgrma covers partly religious and partly
social, political and economic values. For instance, artha has to be acquired,
but it has to be acquired only according to the rules of dharma, Similarly,
kdma has to be satisfied, but it has to be satisfied only according to the rules
of dharma again. Thus dharma has reference to both artha and kama on
the one side and moksa on the other. For all the three karman or action is
necessary. There are no definite laws of moksa, because it is beyond
d'_fs"-'l'liltlﬂl'h The only kind of activity prescribed for attaining moksa 15
niskdmakarman or action without the appropriation of any of the three sets

of "ﬂlu'{ﬂ- But as mentioned earlier, this requires examination and
explanation.
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8.3 The next point for re-examination and evaluation is the sociological
ﬂﬁﬁ.‘m’lmfl.‘h the caste system. The modern age is not prepared to justify the
continuation of this system. It is not accept that the son should take to the
profession of the father, that the castes were created by God, that each caste
has a particular nature (guna) and will have it eternally, that every caste
sl!m_lld be confined to the profession assigned to it and should be no inter-
mixing of castes. It is also not prepared to accept that thy, difference between
the sexes is as great as Dharmasastras made it. It does not also believe that
the outeastes were created as outcastes by God. It is discarding many of the
legal conceptions. We have, therefore, to determine which of the conceptions
are still important for us and which harmful.

10. Re-evaluation

10.1. Does a codification once made remain authoritative for ever? The
answer certainly is in the negative. The authors themselves of the
Dharmasastras were not unanimous on every point, and some of the later
writers were obliged to introduce new laws to suit new conditions.

10.2 We attach more importance therefore to the spirit behind a
traditional law than to its word. That is, we want to know the reason and
understand in what form and with what modifications it can be applied to
our present conditions. “Present conditions', so far as the laws go, mean the
changing forms of social institutions, which determine the forms of social
relationships including the political and the economic. Our conceptions of
man, family and society have now changed or at least modified. So any set
of codified laws which suited the social institutions of a particular time may
not suit the social institutions of another.

10.3 In the past, the basis of laws was religious, though as a matter of
fact the authors observed the social customs and traditional laws of people
and gave them a religious sanction. But this made the customs not only
inviolable but also unchangeable. But the modern authors approach the
studies from the side of man as a member of society, and the viewpoints are
sociological and humanistic. They do not all discredit religion, but demand
that religion should not be harmful to social and individual welfare. They
say, therefore, that only as much of the traditional codes as is useful for the
welfare of man and society should be retained, and the rest modified or
rejected. The codes certainly should be allowed to act as a conservative force,
but should not be allowed to hinder progress. The Dharmasistras, as we
have noted, are peculiar combinations of ethical, social, political and legal
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laws; and as our conceptions of ethics, society, politics and economics chang
there is necessity for constant re-codification of laws.

101 It is difficult, in formulating and enacting laws, not to take intg
consideration the purpose and motive of actions. Nigkamakarman is meant,
even according to the ancient writers, for moksa, not even for dharma. For
dharma all is kimyakarman, though in higher interpretations of dharma,
karman  becomes niskdma. But for the Codes, which constitute
jurisprudence, there is no nigkmakarman except in the case of children and
the insane. NiskG@makarman may be interpreted as ‘duty for duty's sake’
without reference to the results of action. But when there is no desire for
results, the carefulness and interest necessary for doing an act well will not
be given to it, and the act becomes perfunctory. Society and social
relationships are natural to man; they grow out of his nature and serve his
needs. So to ask him to act without reference to his needs is to ask him to
do what is not natural to him. Visible fruits therefore are to be taken
seriously into consideration so far as the laws of the Dharmaéastras are
concerned, even if we believe in invisible fruit. All visible fruits fare
connected, directly or indirectly, with man's desires andpeeds.

10.4.1 So far as the codes go, the present age is not prepared to give;
primary importance to invisible fruit like ap@zrva in enacting our laws, Social
and individual welfare is a visible tfruit. There may be invisible fruits; but
if they are true, they should not conflict, but be compatible with visible fruit..

10.4.2 The relation, therefore, between kamyakarman, nis-kdmakarman
and moksa becomes more difficult to understand for us than for the ancients.
Karman not fo'aeke’d by desire will be performed perfunctorily, whereas that
backed by desire prevents salvation and Strengthens bondage, This difficulty
can be overcome only if ethically done karman, though backed by desire, has
a way of leading to moksa. This is possible, so far as the present writer's
understanding of the problem goes, only if niskdmekarman is interpreted as
harman done from the universal point of view, that is, the point of view of
reason or, as the ancient Greeks called it, the Logos. Such action can liquify
the knot of egoity and 1dentify the ego with the Universal Spirit or the
Brahman. In order to achieve this, the ego has not only to identify its
tonsciousness withathe.consciousness of the Universal Spirit, but also its
own purposes with the purposes of the Cosmos, society and humanity, What

is then attempted will be the raising of the ego from particularity to

universality, which is tantamount to the negation of one's egoity through
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action and realising the universality involved in it with all its objectivity.
The transformation then wil] be g psychological and spiritual transformation
of the inwardness of man, Aetign is the test of the objectivity and
authenticity of he realized university and of the sincerity of ego in its
attempts to raise itself to universality, This interpretation not only accords
with the essential teachings of the karmayoge but also makes it
understandable to the modern man [t is not possible to discuss this
philosophical point further in the present paper, as the discussion will lead
deep into many other intimately connected problems.

10.4.3 .The pr_ublem of cosmic society need not detain us long, We no
longer h‘-'h_ﬁ""ﬂ 3L, as we are not prepared to believe that the natural forces
of inorganic matter are presided over by spirits (adhidevatas).

10.4.5 So far as ethical duties are understood, the exhortation that the
Atman has to be realized cannot be treated ag an ethical injunction. To the
man who wants moksa, it may be said to be necessary; but to the man who
does not want it or does not believe in it, but is satisfied with performing his
duties to human and other living beings, it cannot be an ethical injunction.
And he cannot be called unethical and his actions cannot be called unlawful,
if he disobeys it. He can avoid moska, but he cannot avoid being a social
animal with interests in his own and society's welfare, and so cannot avoid
being an ethical animal.

10.4.6 There is a sociological side to religion. In the history of religion
throughout the world, it has often affected and influenced social and political
events, though in its essence it has often been regarded by philosophers as
man’s individual relation with the Universal Spirit. When man follows this
definition strictly, his ties with society become weak. That is why religion in -
its psychological and spiritual aspects is often called individualistic. But
When it has entered social forms and becomes institutionalised: it has become
unprogressive and conservative, and has even degenerated itself and
degenerated society. In such situations the revolt of man against religion
lecomes sociological and humanistic; the emphasis is laid on ethical and
humanistic values. This is a peculiar feature of ethical laws which are
obligatory on every man, while spiritual laws are not binding. Religion is
man’s own concern; but it is society's and even humanity's concern that he
15 ethical.

10.4.7 About the three debts, we accept in practice that it is the duty of
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every man to be a useful member of society.and to contribute to its [ ture
continuity by having children; and instead of regarding the duty as E'?Eh]ml:
the spirits of our ancestors in heaven to continue in the blessed life, we
regard it as a contribution to society. Similarly, in order to be a usefu]
member of society and contribute to its progress, it 18 the duty of every
person to educate himself, and to educate his children so long as they are not
able to educate themselves. In this way, we accept two of the debts, though
interpreting and justifying them in our own way. The conception thus
interpreted agrees with the sociological and humanistic apﬂl‘?ﬂﬂlﬁe? “]59-
Regarding the third debt, the debt to gods, it is difficult to jllEf_#lf}' it in Fhlﬁ
scientific age. This change in our attitude is due to our conception of S0CICLy
as limited to man and other living beings and our disbehef In the spirits of

natural forces.

10.4.8 We are not confident about the validity of our laws if they are
based on conceptions rooted in a religion that peoples the material world
with spirits. We approach our study of human relationships from the side of
sociology, psychology, biology, etc. The present writer does not want to be
understood as rejecting the usefulness of religion for ethics. Something will
be said on the topic at the end. But we have to demand that our laws should
not come into conflict with our studies in these sciences. If there is contflict
either must be false. But as religion is based entirely on scripture, if we are
asked to accept every statement it makes, our own alternative is to 1gnore
it, as we have now no way of knowing its valdity.

11. Gradation of Values.

11.1 The classification of values into artha, kama, dharma and moksa
is also a gradation. It has importance and value even for the modern man.
The first three concern every man, whether he believes in moksa or not. If
he does not believe in moksa, then dharma has to be reinterpreted for him.
He will not accept it as the action enjoined by the Veda, but as the action
required by human and social needs and welfare. He will not accept also that
the ethical codes should be based on scripture. However, we have to accept
the inter-relationship between the first three values.

11.2 Caste distinctions will no longer be accepted. And no one will be
treated as an outcaste. Opinion against such distinctions is now too strong
for them to continue for ever, though similar distinctions are still existent
outside India in the name of colour. Throughout the world including India,
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a new system called class system is becoming strong. Even communist
countries, the aim of which is to build a classless society, are not without a
¢lass system now, In the communist and capitalist countries, the classes are
of different kinds, because power and wealth are obtained in different ways
in the two systems. One rather feels that the Indian caste system, which
places a Brahmana with the ideals of poverty, learning and knowledge, and
advice at the top of the social ladder is morally superior to the class system,
which places the man with wealth and power at the top. The degeneration
of the_Erﬁhman a caste, which is poor and powerless, cannot be so harmful
to society as the degeneration of the wealthy and powerful class.

system was not the result of al\theory hatched by some leading Aryan, but
the result of spontaneous growth, for which justification was improvised by
the Dharmasastras, The great advantage of the system at the time of its
formation was that it allowed all castes and sub-castes, which were generally
different tribes, to coexist in a comprehensive pattern of society, each
following its own social forms like marriage and its own religious forms and
gods and goddesses, and contributing professionally its best to the society as
a whole. Thus caste-system was an embodiment of the principle of
coexistence of tribes, cultures, sets of social forms, religions, all of which the
Arvan thinkers re-interpreted as forms and sub-forms of one spifitual life,
and made them suit the conditions of the time. Instead of thinking that there
was only one way of right living, which was theirs, and destroying all others,
which was done in the history of other religions, the Aryan-leaders of India
allowed all cultures, except the too barbarous and cruel, to coexist, piving
each a place within the general pattern which they called the Aryan culture.
The modern age can draw some inspiration {rom the ancients so far as the
coexistence of religions and cultures goes. Of course, one should not blindly
accept everything of the past.

11.4 The eriticism of caste system is that it prevented the groups from
changing their professions and social and religious forms. The prinaiple
which has to be evolved by modern thinkers for coexistence of differences
should avoid this mistake of preventing all change and, therefore, progress
of any culture or religion. This is as important as to allow each to continue

In its own way

11.3 But there is another tfint that is worth considering. The caste
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THEFT OR INSPIRATION: IDEAS IN CREATION
Buoya Goswami

In literature, copying the language or idea of another writer is commpop,
designated as ‘plagiarism'. This is a form of theft, and nowadays ““Fl"l'ighl:
laws are pretty strict, However, even in olden days, literary theft
frowned upon, The very word ‘plagiarism’ is derived from the Lay,
plagiarius which primarily meant a kidnapper or a seducer, and came ,
signify literary theft. Banabhatta clearly denounces the literary thief wh,
conceals his theft by changing the phraseology of the original.

anyavarnapar@ritya bandheihnanigihanaih |

andkhyatah satam madhye kaviscauro vibhavyate//
Harsacarita, 1§

But both Indian and Western scholars have claimed that besides natury|
genius, a poet needs to follow the works of the great masters. Dandin says

naisargiki ca pratibha srutam ca bahu nirmalam/
amandageabhiyogo'sydh kdrapam kavyasampdah /I
KD I nog

Mammata too says:

Saktirnipunatd lokasasastrakavyadyaveksandt |
kavyajriasiksayabhyasa iti hetustadudbhave [/ KP 1/3

They both agree that the requisites of a poet consist of natural genius
cultivation of the intellect and unflagging practice. But there is a subtle
difference. Dandin states that even without natural genius, one may stil
acquire skill of a sort with the help of intellect and practice (KD I/107-8 )
However, Mammata is convinced that all three factors are essential and that
they together, not singly, comprise the ‘cause’ of poetry.

Horace has stressed the need for both ‘art and ‘nature’ in creative poetry.
He says : “The question has been asked whether a fine poem is the product
of art or of nature. I myself cannot see the value of application without &
strong natural aptitude, or, on the other hand, of native genius unless 1t ¥
cultivated - so true it is that each requires the help of the other, and tha'
they enter into a fiiendly compact with each other." (Classical Literan
Criticism, p 93 ).
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This, obviously, would mean that a poet has to follow his predecessors to
some extent. Would not this Jead to plagiarism? Evidently not. If one is to
study the works of other poets, one is bound to be influenced by them to a
greater or lesser extent. How far this is “influence” and where it becomes
plagiarism 1s a question of subtle sensibility, Vimana speaks of laksajfiatva,
which is basically familiarity with the works of others (tatra kaviparicayo
laksajRatvam/anyesam  havyesu paricayo laksajiiatvam, tato  hi
k&uyﬂbfmdﬁﬂs‘:}'ﬂ Vyutpattirbhavigyati |— KSV.1/3/12, and comm. following).
There is nothing wrong in this, as long as the poet does not usurp the entire
model but adapts it to his own way of thinking. Anandavardhana says that
it is a subtle distinction that differentiates “similar” from “the same".
Samvada and aikariipye are two totally different concepts (Dhv.IV/ ).
Vamana has stressed that there are two ways in which poetic import (artha)
may be represented : ayoni and anyacchdyayoni. The first represents the
original - of which there are very few instances—and the second where the
shadow’ of another poet can affect one (KSV 11/1/2/8 ). Both Vamana and
Anandavardhana divide these anyechéyayonis into three categories :
pratibimbavat, alekhyavat and tulyadehitulya. The first, as its name
suggests, comprises a mirror image of the original, so that there is little or
no difference between the original and the copy. This is plagiarism proper.
[n the second the imitation is like a sketch of the original. These two should
be avorded. But in the third, the original and the imitation appear as two
separate yet similar entities. This does not detract from poetry, rather, adds
to it, The following verses may be cited as an instance of this.

krte varkathalape kumdaryah pulakodgamaih |
sicayanti sprhamantarlgjjavanatananal ||

The same import appears in the famous verse by Kalidasa:

evam vidini devarseu parsve pituradhomukhi |
lilakamalapatrant pganoyamasa parvati Il
KS VIS4

~ The second poem scores over the first in its sensibility, This is what
Anandavardhana terms dhvani or suggestion.

There is nothing new under the sun! Or, 1if there is, there is very little—
at least for the poet. If a poet had to rely just on his inspiration, there would
be precious little to write about. What a poet should try to achieve is to give
new significance to an idea already used. This is genius, when the poet

S
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touches an old idea with his magic wand, endowing It with [reshp,,
uniqueness and wonder, Trees remain the same all the year round; by, |
spring, the old gnarled branches are covered with new blossoms, and it j; ,
though we are seeing them for the first time.

drstaptirvd apt hyarthGh kdvye rasaparigrahdt |
sarve navd ivabhanti madhumasa iva druméh [/
Dhv 1v/4

Ben Jonson in his ‘Timber” has this idea in mind when he says: "Not 4
a creature, that swallows what it takes in crude, raw, or undigested; by
that feeds with an Appetite and has a stomache to concoct, divide, and turne
all into nourishment. Not, to imitate servilely, as Horace saith.... but to dray
forth out of the best, the choicest flowers, with the Bee, and turne all int,
Honey." (Timber, No. 130), This reflects what Dhvanikara said centuries ag,

prat@yantam vdco nimitavividharth@mriasya

na vidah kartavyah havibhiranavadye svavisaye/
piirasvadanecch@viratamanaso vastu sukaveh
sarasvatyevaisd ghalayati yathestam bhagavati// Dhv IVI17

Rajasekhara has devoted around three chapters in his Kavyamimamsa t
the subject of plagiarism. He refers to plagiarism unequivocally as harana
(chapters 11-13). However, he says, this may be of two categories :
unacceptable and acceptable (parityajya and anugrhya). He too accepts the
classifications of ayoni (original ) and anyayoni (appropriated from others ),
and also adds a third category— nihnutayoni (poetry whose source is
concealed ). It is in these two last categories that cases of borrowing may be
included, The anyayoni has two varieties : pratibimbakalpa (mirror image)
and alekhyavat (sketch like). The third category, nihnutayoni, includes two
more - tulyadehitulya (like two similar figures) and parapurepravesasedris
(like entering into another’s home), which implies the type of poetry where
the content is the same buf the form totally different. Among these, he
insists that the pratibimbakalpa should be avoided by all means. Again,
there may be four kinds of ‘borrowers' : bhramaka or a poet who freshens
up old contents by coining new words; cumbaka or a poet who adds an
original touch to the words of other poets; karsaka or a poet who adapts
another poet’s contents in his own style and dravaka or a poet who skillfully
dilutes the essence -of classic poetry with his own so that it becomes
indistinguishable. But the best poet is cintdmani
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cintasamam yosya rasaikasitirudeti citrakptirarthasgrthah |
adrstapirve nipunaik puranah kavih so cintamaniradvitiyah [/
KM 12, p 244

Indeed, it is difficult for any poet— however great he/she may be, to get
cump.tetely away from the influence of earlier poets. Even Kalidisa—
mentmne_d by Anandavardhana as one of the three or four, or five or siX
mahdkavis could not avoid being touched by the magic of Valmiki— and we
do not iﬂ_lﬂw l:lﬂ‘-'-' many other great poets. So, even among the greatest of
p-m:'l.ﬂ. ‘thieves’ are more manifest than one would think' So even the purist,
Rajasekhara, was forced to concede that just as all merchants are thieves,
sp are poets—

nastyacaurah kavijanah nastyacauro vanigjanah (KM XI p241).
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SENTENCE AND WORD : THE IMPORTANCE
OF QUESTION OF PRIMACY

Di. Taran SANKAR BHATTACHARYYA

Any language may be produced to need the usage of scripture according
to norm of chronology like WeF wraw@eTIfAT Sg=d 31 &1 141 Then the

term WTT is formed from a root ¥TY in addition with the suffix 37 by joining

the &1 affix 219, It is noted in the Amarakosa, a lexicography dictionary,
then the so-called lexicon worthy to be mentioned in the classical Sanskrit.

A tongue is alike to #Taft, 4T¥T so named Tt arose from eternal sound as
a8t q st wray sfiafy avft @7l In a Philosophy of language the term
7% means as a derivative sense like 3°qd WIAASUISA to observe any

meaning through the tongue by adding a suffix ®Z with the root 3 in a

sense of FI as instrumental voice, The sense of language is also admissible.
Significance of such a term is understood by its indispensability. The

sentence 1s indeed called language. A term 3799 is surely bearer of existence

of public platform in the then space as so mentioned like, TEGTRITAIAATAETES
M, Therefore there i1s a saying on portions viz, AT ®H
AATERATATT: T, AT WEETRted AT T ¥R to note that
the term @ should be a collection of words with capability, desire and
simultaneous continuity termed IT7dT, STFTZAT and STEfT accordingly. A

.
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great sentence so-called 9BTATHT is also an entire collection of sentences. SO

(ho ATE or se_ntrenuu 18 recognized by twofold feature, It is a collection of
words. According to Nysiya dictum, the word is joined with strength. Then
it has the capability to show any sense. As regards the grammatical norm

any sound 1s adjoined with addition to either 9 or fg as qyfies =
The title of my topic is ‘Sentence and word: The importance of question
of Primacy’. Its importance is highlighted on primacy of Sentence and Word.
There may be a discussion about the importance on the primacy of sentence
and word on the basis of views ad'regards Nyaya, Mimamsa and Vydkarana
according to eastern thought Nydya Scripture is termed Pramdna text.
Mimamsasa is called Vakya like scripture. On the other side, Vydkarana is

so-called word alike to book as ¥7T#. Pataiijali says in his Mahabhasye as

we are supposed to recognize words on a dictum T=EFHOET 797, Now rose
a question about the existence of word. According to liking of the

grammarians any word is called Sphota to mean expression of sense as ¥Fefd
s 3. Then meaning is expressed from a word. Otherwise a sense may

be evolved by a word also to emerge as on gad #Ad. On the basis of such
a derivative sense, meaning of the word Sphota is adopted just like a word
expressing a proper sense like term is called also sphota. This denotative

term is formed from the root ¥ to mean evolving sense in addition with the

suffix ¥, Then a recognition of meaning is so without denoting any
expressive sense of letter. An eternal sound to mean sense is called sphota

which is expressed by letter except also syllable as Ui ATIRETIEIT!
TeATRd ST @ e st il vt e o= e,
is noted in the Bhavisya Parvan of the Harivamsa to mention the collection
of letters coming from 31T of syllables as FrTRTTR ®hiew aviasa:. Then
the sphota is termed an entire collection of letters appearing from the vowel
upto the end of syllables also. The seer poet named by sphotdyna recognizes
such decision to note the term of sphota. This word is entirely an
immediatary sound between sentence and meaning, Sphota is expresser of
meaning by making purity of sound to exist in its self. It is also eternal
withoutse having its any subsidiary limb. According to the view of Nydya
dictum any letter has part of pause. Then the portion of sound is either letter

or syllable, Sound is termed dhvani or pronunciation of a letter. On the
other hand a pronounced letter to presuppose the sense of word seemingly
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meaning of 4 sylluble is termed word as noted in the line #39=7 AT

g o= A, The grammarians say sound as pronunciable word. The
néda or sound 18 nonseternal. But the sound to be sphota 1s eternal It
indeed partless. Division of eightfold process of sphota though admissible
also is fictitious or imuginary. Then the sphola 1n a sentence 1s mainly
accepted for usage of seriptural process or practice. At a stage of adjudication
on the copability to express any sense of word as noted in the
Paramalaghumanjusa of Nagesabhatta the Vakyasphota is called main

feature to express meaning in the world for ending of sense like 7 TR
e, A A A T AT AT
The sound sphota belongs to self as a nature of purism of word. The

grammarians recognize its continuous eternity termed saTefA=eAr, Therefore

it is oternal. The sound, meaning and co-relation of them are also eternal
A great commentator named Patafjali in his Mahabhasya on the basis of

Varttika always notes such a feature saliently on a passage fre wEnTER
An immediate sound without intervening any syallable between sentence
and word is termed sphota. The external sound is called dhuani. The
grammarians admit the twofold sound as eternal and non-eternal. The non-
oternal sound is pronounced by human beings. But the dhvani or pronounced
lotter is non-eternal. The eternal sound being expresser of meaning evolving
from a pronounced syllable as suggestive word is so-called sphota like term
to be indeed true in a world. Panini is an aphorism admits such a term on

waz #prerad. Then this eternal sound remains for ever. It may be accepted

in a mind. The eternal sound remaining for ever also until being formed into
the feature of any letter like ka, kha and so on is not admitted by
intelligence to be expressed. Then this sphota sound is expresser of meaning
always. A pronounced letter having capability of sense is expressive 10
suppose the sphofa also. So the sound sphota is suggested from such a letter
having its ability to express from pronunciation. But the verbal
communication or understanding to mean special knowledge may not be
matter of another sense in a case of alone subject through pronu neiation by
medium of sound supposed by sphota alike to denotative word. In this cas®
all letters from beginning of any syllable like ka, kha ete. upto end also form
words are also non-eternal. Then the sound is always to become in the double
moment. So all the words go to be perishable prior to longlasting verbal
knowledge, Therefore, such the sounds may not be admitted as reason oF

effect towards \'ﬂ_rhu] communication not to belong before TSI or verhal

i
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knowledge. An effect is so-called to remain just like before a work. The
reason may not be on account of nonexistence prior to any work. The
grammarians recognize termed sphofa sound towards the verbal
correspondence that would be supposed as pronounced word to be eternal
and partless. In this regard a view of Nyaya scripture is more
understandable.

The knowledge of words is the ingtrument towards verbal comprehension.
The denotation of sounds is another feature of capability and suggestion of
sense. The recollection of the meaning of words is the operation as suggested
to remember any object. The knowledge of denotative function is an aid. The
knowledge of expectancy, consistency, contiguity and intention of a speaker
is the cause, as well as verbal comprehension is relative result upon them,
Though the sound is perished before the verbal understanding being so for
double moment, then at a later stage the knowledge of words evolves by
memorable syllable through hearing from beginning to an end of letters to
pronounce letters properly. Such knowledge of word may be cause towards
the verbal communication remaining prior to it. There is no inconvenience.
But such a view is imagined via the suggestive sense, Some opinions are
determined upon purism, remembering and so others. There rises a fault of
imaginary sense. Then the view of grammarians may by granted to remove
fault of fictitious attitude in this regard properly indeed.

According to the view of MimArsakas the sounds full from diverse letters
like ka, kha ete. are admitted as eternal. Such the words being covered by
small wind may not be known in the ears to hear them. This eternal word
entirely at a stage of pronunciation as so obstructed by the wind expressed
also to be external from the mouth of pronouncers is supposed to mean any
sense by removing such a wind. After the supposition of words such the
sounds are to be observed in the ear. The verbal comprehension should be
from those sounds. The knowledge of contiguity, consistency, expectancy and
too intention may be dependent amidst the circle of words. Understanding
of capability is determined on the basis of supposed sense from the words
indeed. Relation of word like objects to intimate meaning 1s térm ‘Sakti' or
ﬂﬂHEhilit}r to express sense pmparl}i', It 1s co-relative to denote EIP]‘EEEEd and
expresser features in an existence, Then the relation between such salient
features like expressiveness as well as exposersiveness in the midst of sense
and word remains for ever accordingly. The co-relation of word with the
sense being felt so products to presuppose any meaning as regards the
grammarian views. Then such a word is producer of those senses. The

knowledge of co-relation understands strength to note existence of aT=1-arws
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capability belonging to meaning and word in & sentente always Ao
As regards the view of Nyaya the ability of a word is rfcagnlzf.d%g]-r'
sense of desire 10 express certain meaning. Then intention is termeg gﬁi
or capability o express any sense like ¥=T7 TR AT 4 sense ",
be understood from this word. It is the strength 10 desire a sense remm;,i:}
in the word. Bur the capability to denote meaning in & word woulq §
admitted by co-relation between word and sense in a sentence The spu-jm&i
relation remains in them. So word and sense are mutually diverse ghjpp,
Then the intention may not be admitted as a strength according 1 Ih-e
Nvava opinion. The capable object of a sense in the word is admitted by 1,
spiritual relation jointly belonging to them as so captured by causality in ¢,
‘relation between word and sense also.

The knowledge of co-relation in the midst of word and sense is noted by
its false studv owing to their mutual diverse objects e.g. — a sense of matter

as ghaig In a substance like i’qﬁﬂ is mentioned by the so-called term. [y
this regard the sense of ghofa and its word may be mutually supposed
according to imaginary nature as ¥=0d, This spiritual co-relation is assistant
to understand verbal knowledge of strength in a meaning and word to he
expressed and to express sense also chronologically. As regards the view of
grammar word, meaning as well as relation to express and to be expressel
alwavs accordingly would be granted as eternal capability. There are s
many sounds to be used solely to express same senses from the beginningless
stage. The words so same to be many are used to denore same certain senses
There is no otherwise exception. Therefore. the relation between word and
sense being continuous eternal is recognized as an eternal capability ©
denote their expressiveness in agency. Otherwise, the diverse senses may be
evolved from the sounds at the different periods. Then there should bé
destruction of same public usage owing to evolved beginningless sphere. &
many senses are understood by certain words from the beginning to the el
also at the primary stage. Now-a-davs such the words to express same
meaning also are being used by people from old person to voung mdeed.
So the attachment of destructive usage is indispensable. It mal e
recognized that there is stability among the word. sense and co-reieti™

between the existence of FTATTF termuinology, Such the usage mat be
continuous from the beginningless stage upto now. According to the gramm¥
the sound is eternal, and the meaning is also the same. Their relat't =
indeed eternal as noted in a passage f w=mriwERr The grammarians
of opinion to include knowledge alone attracted by the sound. So there e
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verbal comprehension in a matter of sense only to meéan understanding of
another meaning awing to the pronunciation of sound. It is a knowledge of
A=Ay or verbal communication. But as regards the Nyfiya view there 18 no
scope of recognition for the knowledge solely in a case of attraction of the
sound 1.e. — MEMTEATARE. So the understanding of sense substituted by any

object does not include into the matter of sound. The grammarians admit
such a view in a case of sense including to the sound, Therefore, all

knowledges are understood specially in a term of #fF#T or attention by

subjects having special features. In this regard the action is approved by
primary knowledge mainly in a scope of agency. So the action is understood

as a premier sphere by the #m@m or f# to do chronologically from the
beginning to an end also. Such a process is noted according to the
etymologists by a dictum 9rawamsreras, The akhydta or action is mainly
a premier phase as mentioned by the ¥ or root.

In this context noun and action both jointly remain there. The action is
mainly admitted in such a case e.g.—a sense of root is understood by Person,

tense and action in such examples like =fa, mafF, #9f etc. But the action
is mainly meant by any root ending in fY, 7 and so on. In this regard there
are some questions and answers evolving in the syntax resulting in such
sentences like 8 & #0ff, # 73 etc. Then the action is primarily meant

there. So the sense of ¥Td or action is mainly admitted. The process of action
is a premier stage, There arises the verbal comprehension in an act e.g. 74l

7% w=efd, In this instance the verbal communication may be admitted in the

action of going as a case of present tense to go by an act of any person ie.
— Rama goes home. Then according to Nydva such a comprehension is
granted in a sphere of person, tense and so on. So the active person to go

anywhere is comprehended in a case of person like 719,

There are two opinions prevailing as equal prominents in a case of verhal
communication. One of them is afufear=® and another is ¥fawfaum,
Kumarilabhatta and Naiyayikas are of the opinion in a case of sfufiara.
But the wfeamfwure theory is accepted by Prabhikara. In the case of
yfufear=aa there is a saying that the relation may be understood by

expectancy termed STHEHT as a matter of 74 to mean relation of another
object in one substance present by way of goods arose due to word, In this
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matter there is an instance like #1922 A knowledge may be in 4 rely,
il
of yellow substance existing in the matter of 92 or jar granted by expeetu,,.

always. The personalities of #TWfeaT=7a72 suggest such a view. The relat,,
of other substance in one object will not be accepted in a case of verhy

communication. There is no result of @4 or capability, but the mm=amy Mmay
be presented by expectancy. On the other hand the viewers of the #f=mfings

admit the relation as presented by existence or 3ff. The relation in a case

of one object with other substance would be presented by such a process
Otherwise it may not be granted. In this case related jar denotes a matter

of ghata sense e.g.—such a sound of 2 is akin to a meaning of jar 1.e. —

92 always. Again a capability of sound is recognized in a self sense of action
as regards the view of Mim#msakas. But according to the liking of

sfifiem=raa1g the co-relation between two substances there does not rise the

verbal communication expected by the expectancy i.e. — ¥THISHT, So no
imagination remains there owing to want of any fault. The false attitude

belongs to it in view of recognition of relation presented by 3ff or existence

according to the view of aifearfuma. The another relation is determined by
the verbal communication in a case of related sense through the medium of

gft¥ or existence. In this phase there is a fault greatly in regard to the

sfaarfaema. So the supposition as noted by the expectancy or 3T&TEAT is
granted in a case of no fault arising owing to such views as mentioned above.

The sentence termed v@kya is so-called by a collection of words added to
expectancy, consistency and contiguity as well. There is a notable definition

as I |G fmmﬂmﬁrgﬁ ugr=g.. Hence 9799 or sentence is two-fold
like true and false. In a true sentence the abundant success of an animate
is maintained also. The importance of any true sentence is noticeable at a
success of any human being. But the true sentence is contrary of such a
thought. The deterioration of living persons is made through the false
sentence. Persons are deprived of it. They are also unsuccessful through its
nature. The true sentences are maker of prosperous life of living animates.
Such the sentences are made by those words remaining in the true pause.
The sentences formed by certain words have proper senses each to have
meaning too. If the former words are either meaningless or indeed have
small senses, then the importance of the sentence in a case of proper sensé
should be distorted. A seer person is able to understand self for obtaining
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salvation through the sentence belonging to Upanisad passage like #rams

fifg and such as. Another person being employed by the contrary speech as

it gl A ﬁ?ﬁr acquires untrue attitude, At a later stage by acquiring sin
such a person is to go hell

| also. Therefore, great deterioration of that person
would be possible. Those people do not say any speech for repayment of loan
through a maxim like o7

T 94 R399, In this reason a person as attached
to the worldly substance

. may be greedy to obtain property of another person.
Thence a sin for greed as well ag bereavement owing to sin arising for such
a cause should not be avoidable, So after adjudication of the true sense
importance of honest speech can be observed on the basis of success
depending upon the true sentence. In a worldly sphere it is noted that the
special success would be made in a case of true sentence as pronounced by
people. The observers of true knowledge are of view for intelligence. Always
they should do something for auspicio

us performance of people without
making any disturbance for them, Then the purism of words remains in a
sentence.

The grammarians admit word, meaning and their relation as intellectual
senses. Their existence belongs to meaning as well as intelligence. There is
no obstruction in a case of Pratipadika or proper connotation to have sens
of Sasadriga, ete. on such sounds meaning horns of hare and so on. To have

connection with affixes like q7 is not convenient. Such an admitta nee has

been discussed at a gloss of the aphorism @4 maa: o mean the

connotation of root as added by bhii and other verbs. Any substance dues not
obstruct the existence of object. Then the grammarians recognize verbyl

tomprehension in a case of any action to have added by primary noun. Such
the communication may be adopted by them in a sentence like 7zt Ty

T to mean as Devadatta goes to village on a sense of the sentence viz,
the action like connection with going to a space prior to division of earlier
Place up to connected later part added to present object of TrT o village by
similar person as a noun Devadatta. As regards the view of Nyiiya such a
Person named by Devadatta is active to go in connection with latter place by
division of earlier part at a present tense adding the object of umer op village.
The statements convey a thought. The thought acts as the medium
etWeen a symbol and referent. A word directly conveys a conceptual entity
or bauddha meaning to belong to intelligence. In its turn it may enjoy a
I‘E'iiil‘.iﬂnship with the referent always. An expression may have a meuning as

es
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either sense or thought even without having sumething to stand for 7
spptement communicates some thought to the hearer, and the diseovery
its incompatibility with the world of facts makes hearer laugh at the spoagk,
also,

The eternal Verbum as either sabdatattva or sabdebrahman lies buyyy,
time and space. The Grammar has been so-called the Supreme Reality in 1}
Philosophy of language. It is worthy of notice that the grammarians regar|
the eternal verbum as the transcendent principle devoid of all attitude.
mentioning some of its characteristics. They do so making of its position
neither ambiguous nor absurd. It is true that conceptual designations are
usually denied of the Supreme Reality, still they are necessary aids and
stimulants to the human intellect and prepare the ground for the subsequent
realization.

The Grammarians contend that the meaning that is comprehended from
a particular word, is not due to the momentary sound-units that go to its
formation, but it is generated by the eternal and indivisible Word — Essence
termed sphota which is alone significant. The letters merely serve to
manifest that eternal sphota, just as the particulars serve to manifest the
universals that are eternal. Patafijali has noticed this theory of sphota 1n his

aloss on PI/1/69 even @f# @fre: wa:, @Af: 7=, The word-essence assumes
all verbal forms and objects signified by all verbal forms. Then it is called
éabdabrahman because it is not determined or limited, but ubiquitous or all-
pervading. It comprehends and gathers up all the diverse phenomena within
its orbit and it i1s their prius i.e.—a truth which can be deducted from the
fact that it runs through, as the underlying principle, all that occurs. The
continuity of the Verbum in the phenomenal world proves that the latter is
its transformation or appearance as so that the world with its multifarious

varieties derives its genesis from the former on ®nfhmammft faFrem

Ygcr=arg #eEE... 9. 9. ¢, The Eternal Verbum is also of the nature of

consciousness. The Vedantists assert the Supreme Reality to be pure
consclousness, meaning thereby that it is the transcendental light revealing
in its own self and others as well,

The grammarians describe the Eternal Verbum as a Supremely Self-
luminous principle revealing in its own self and the world of objects. That
the Eternal Verbum can be regarded as the Supreme light manifesting
different objects to be clearly understood with reference to people’s everyday

experiepce. It is an undeniable fact passing current in their thought that 15
determined by an articulate verbal form also.

Paninians need not look for an existence on the proper sense as the
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meaning of . word. Meaning, feom their point of view, 15 dilferent from

extstence in the precise sense of the term. For tracing the seeds of some
problems concerning language as discussed by the grammarians, one has to
reavel back as far as the age of the EL}*“‘][}I{]E}H.I'_E who eame much carlier than
aini and Patadjali. One of these problems as started even before Yaska,
whether a nipata or indeclinable is denotative or not may form a centre of
controversy among the various personalitios. The Paninians are firmly of the
opimon that every expression on g word or a sentence conveys a sense or
thought independently of a paferent The sabdadvaita philosophers of the
Paniman school are very much emphatic in their view that even the
statements convey a thought. The symbol means a word, and then the
thought is called Reference. 1t is Lhuugm as recorded and communicated
always. A word directly conveys a conceptual entity to denote bauddha or
intellectual artha or sense. In its turn it may enjoy a co-relation between
word and meaning in a sentence, An expression has a meaning or sense as

thought in any language even without having some thing to stand for such

as. Pamnian school should include Katyayana, Patafijali and other sects of

grammarians at the then period. The thought directly conveyed by an

expression is looked upon by the Paninians as a conceptual existence

corresponding external counterpart in the realm of realitios, According to

such grammarians a meaning, as a conceptual existence, is independent of
external existence. A referent is not a must for a meaning word. The

conceptual existence i.e. Buddhisatta is understood by the Pininians as a
near approach to be described as Being, Becoming and so on.

The Vaiyakarana concepts of buddhisatta and bahihsatta can be replaced
by Being and Existence respectively, There is no such meanin g of a word
without having any conceptual existence i.e. — buddhisatl@ or intellectual
being. But conceptual existence has no existence proper i.e, — mukhyasatta.
It is only an imposed existence to mean aupacariki sattd@ that is nothing
external to human consciousness, The conceptual existence is commonly
extended to both the existent and the non-existent to denote bhava and
abhava as sat and asat respectively. It is the thought or sense to be an
dpproximate equivalent without being an exact equivalent of buddhisatta on
which every word remains. Hence there is no word or expression to be
nonsensical.

The Paninian theory of meaning aspires after solving many a problem
which any scholar finds difficult one to explain in terms of the naive
referential theory. Even modern writers both eastern and western have tried
10 explain such a problem, and their contributions have thrown their insight
with valuable observations as dealt with this theory. In the affirmative
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sentence ghatah asti, the pot exists now, thel subject term conveys the
thought or conceptual exigtence as found in reahty of a real existence. The
verb asti amounts to the affirmatign of the factual existence in relation tg
what is conveyed by the subject term. The thought is the vehicle through
which this affirmation takes place.

The Vaiyakarana conception of $abda as sphota is totally different from
the sounds of letter. The sounds conveyed by letters being permanent and
omnipresent have capability to express any meaning by the entity of sphota.
The letters as arranged in a particular sequence are capable of conveying a
definite concept and any change in that sequence corresponding change also
in an idea. A series of letters is supposed to convey a meaning with the
theory of sphota. The sphota is a much simpler way for accounting verbal
cognitions. The Grammarians' theory of sphofa appears to be at first sig]it.
Primary impressions are capable to produce further impressions in addition
to the preliminary impressions that are common to both the theories, a host
of unwarranted facts like the entity of sphofa, its distinction from
constituent letters, its indivisibility and so on,

The Grammarians can satisfactorily explain the unity through the
medium of sphota. But on the other hand, they are unable to defend the use
of the term $abda. The term fabda denotes the audible sounds. The sphota
is capable of being cognized through mental perception alone. The conception
of grammarians is based on the pade-sphofa as an immutable entity. The
grammarians argue that now-a-days people use invariably a sentence to
communicate their ideas to others. Words are rarely, or never, seen to be
used singly in their discourse. So it is but proper to maintain that the whole
sentence taken as one single unit is expressive of the particular sense-unit,
which is too like-wise indivisible. The sentence would be conceived as being
composed of individual words. The words then express the final relational
thought severally or conjointly. So there is a question of primacy.
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1.6.

BENGALI RENDERING OF THE
VAIYASIKA-MAHABHARATA

Kakar Guosn

Endeavour regarding the Bengali reduction as well as re-creation of
one of the greatest epics, Vaivasitha-Mahabharata was initiated in
the mediaeval era. Since the pre-Caitanya period or immediately
after the arrival of Sri Caitanya several attempts took place for
translating the Vaiyasika-Mahabharata in Bengali.

The first initiative of patronizing the Bengali reduction of Vatyasika-
Mahabhérata, perhaps was taken by Paragal Khi, the commando of
the Bengal Navav Husen Sih. He inspired Kavindra Paramesvara to
compose a Bengali summary of Vaiyasika-Mahabharata, which could
comprehensibly be read within a day. [t was composed within the
period from 1493 to 1592 CE.

Next patronage for re-creating the Asvamedhika-parvan of
Vaiyasika-Mahabharaga in Bengali was given by Chuti Kha, the son
of Paragal Khi to his court-poet Srikaranandi, though the work was
done on the basis of Jaimini-Bhdrata instead of Vaiydsika-

Mahabhdrala.

Two other Bengali reductions of the Vaiyasika-Mahabharala,
ascribed respectively to Saijaya and Vijayapandita could be found,
although those compositions are supposed to be the imitations of the
work of Kavindra Paramesvara.

Among the Bengali versions of Vaiyﬁsiku-Mah&bh.ﬁmm of 1‘?}"
Century AD, translation done by Nityﬁnaptln Ghosa 1s notable. It is
beyond doubt that the translation by Kﬁsif'ﬂma Dii::*.u, f:ﬂmpused_ in
Payara-tripadi metre was the most aesthetic Bengali representation

of Vaiyasika-Mahabharata,
Nineteenth century AD offered o munificent Ei:;ngnli T.rnnslnl:i-nr:l n
prose form. Kahprasanna Sinha (1840-1870) ahas Hutom Pyacd, a

person of versatile talent, being inspired by Vidyasagar and ather
scholars translated the whole of Vaiydstha-Mahabharata in prose.

The most exhaustive Bengali translation of Vaivasiha-Mahabhdrala
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with minute details along with a Sanskrit commentary titleg
H_J'admmkuumudl was offered by Mahamahopadhyaya Haridas,
Siddha@ntavagisa in the beginning of twentieth century AD.

Dn_e amiable and \elegant Bengali summarized narration of
Vaiyasika-Mahabhdrata was composed by Rajsekhar Basu in the
first half of the twentieth century AD.

The present paper attempts to represent the long tradition of
Bengali translation of Vaiyasika-Mahabharata and to highlight the
methods of rendering followed especially by the translators of the
present era.

As it is hardly possible to discuss on any of the translations of the
entire Mahabharata, we would try to concentrate on a few episodes
only. It would be a humble effort to do a comparative survey of a few
renowned Bengali translations of Vaiyasika-Mahdbharata regarding
the selected areas.

The gust behind the wavy proceeding of the marine Mahabharata, 1s
indeed the vow of Giangeya Bhisma. Let us see that how the said
episode has been re-presented by Bengalese translators.

The Kavindra/Paragali Mahabharata depicts the scene very

precisely within a few verses :

Santanu here is seen to go to the king of fishermen (1.e. Dasardja)
along with his son.

T 1 |- G - B s [
S W T (5 WEE HE= |

oiee Hae Y WS AEf |
Sintanu proposed to marry Satyavati, the daughter of the king of
the fishermen — '

“CoTa TS TN A AT ||

(A 3] WA 7 G WP SIS

Bl af a3

Dasaraja put forth a few conditions against the king's matrimony
proposal. Since he has no son, his grandson is expected to accomplish
all the responsibilities of a son, and his desires may be fulfilled by
the kingship of his grandson. He asked the king to swear to make
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the would-be son of Satyavati the king —
HrEE W ua e e
T wzge am A wrem|
FiEe 34 o wee A@R1
e oifs tam offe @
(74 Eiaam Fm efe ol
SR T WA T AU |
7] (2 TR wwa qeifE
Naturally, Santanu became distressed to hear such conditions and

then decided never to marry, with a self-consolation that Bhisma
would rinse out all of his distresses.

aff = 29 Fenw 1)

o o St cimR A B e

framz wfe = =it o) oo

6 90 Te @R [T @0

i Ffam IhE Feaa
But Bhisma, seeing his father's agony, undertook neither to marry
ever, nor to be the king—

fofem afewr Stox wdimn Ao

“a wfEe fear wfl =1 2% 991f@)

i e wiE on o offs "
Then everyone praised Bhisma with great esteem, The psychological
dilemma of king Santanu has very precisely been portrayed here
within a few words by the poet,

S 46 FS! AY FY T4

“rgaA WA T2R 1Y 2R

Then the king offered a boon to Bhisma for accepting death according
to the desire of his own —

o8 22 we S e a9
‘g @ o Aff4d fewn "

It is notable that this text never uses the original name of Bhisma,
1.e. Devavrata. Consequently, the reason behind the naming as
Bhisma has not been illustrated here.
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On the contrary, the most popular Kasidasi-Mahabharata, followin
the source text of Vaivasika-Mahabharata, illustrates the mattoy
through several verses. Devavrata, knowing the reason of his fathey.
depression from his minister, he went to Dasarfijn with a proposs |
of marriage between his father and Satyavati. In reply to Dasarija's
suggestive demands, Devavrata firmly uttered two promises.

WA A, YRS 99 way |

@1 @A el il #fa awm owe

T WA SATE MR AT |

A 2RgiETe 23R @ Y|

(O (2 @ U AEE e |

e s B o ofFm sm

oy wfEm T fawrs s |

(SR (TS 3E-AW 73 TEm
Since Dasardja expressed his angst indicating to the imminent
enmity of Devavrata towards Satyavati and her son as well,
intelligent Devavrata by reading his intension committed not to be
ever the cause of Satyavati's grief, never to claim the throne of
Hastinapura and simultaneously affirmed the same for the would-he
son of Satyavati.

e ofm AE T T

"SI RN (R 359 |

TS i of Az e |

AT yae wm e

3 s %9y Wi R a-an |

WY e TS WEN-RE ||

forera faare cxg 2@ wfmm

aifer tare awen w wfy afierm |

(ETIE FAME S (9 A |

T TR Ta Aevsa |

Now Dasariija put across his fretfulness about the palpable rivalry
of Devavrata's children.

WHATE AE oy iy 95 |

WA @@ TG ws e

i ey afarE, v afara =i
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*IfT% %% TR (SR Ao
o1 = wnie wmwe gen "

Getting his approach, Devavrata dynamically promised not to marry
gver —

e sf reEe 3fm B3
“wifs enet FEme o arETsR
[ Eg T (W S Ern)|
(ShR ware Wi s i |
feargsn #fie @ ofom s

Then the deities eulogized Devavrata and titled him as Bhizma for
his vigorous act —

7ol T wF o am oraee)
“Eued I T M-
(MR- % Y e
wIET ¥ @, T w2 Ay

The boon of Santanu in Kasidast-Mahabharata is narrated as —

%% T 77 TR e T
TR TA T W W0

e Now let us concentrate on the Bengali adaptation of the same
episode served by 4ri Haridasa Siddhantavagisa. Although Haridasa
has attempted a word to word translation in prose-form his
composition never becomes dreary. On the contrary, witty
application of perfect word has made.his work full of dramatic twirl
and poetic merit as well, Certainly just like Kavindra and Kasirama
Dasa, the re-creation of Haridasa also reflects his contemporary
language and literary style. One of the essential features, especially
of Bengali prose-literature of the then Bengal was the use of Sadhu-
bhasa, i.e. an elite form of the colloguial/ popular language or Calita-
bhasa. Although, nowadays people even of Bengal hardly get
through the voluminous work of Haridasa, it cannot be alleged that
its language creates such obecurity. It is barely touched perhaps
because of its volume. A few fragments of Haridasa's translation
preceded by his commentary Bharatakaumudl may reveal that what
a brilliant job 1t 1s.
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Seving Santanu distressed, his son Devavrata, when asked hip,

ahout the cause of his disquiet, Santanu in a very suggestive way goi
his ache across.

The original text is —

ARUA ST JAT W AAT A7)
YU ArEEaE: §4 wEfA wmEl (MBh 1/94/63)

43! G @ W wiesesa afmes, TEl feen TR wEm @R ciA—
urmwe 4% feur ae v ofis s

My son! Yes, that you are talking about me musing on something is
true. Then listen to the reason— you are the only child in our great

family.
wefasrs waa dren gadEfEe)
gl 9 wAyATRnTEfE gEF (Ibid.  1/94/64)

wup G 7wz Frea e waerm afm aw g g ey 2, b we
2l ; 4% FEE s =i ooerE 3% efeafE

But you always go after your manly spirit and use weapons; again,
man is not immortal; thinking all about these I am getting upset.
Implementation of the word =45, implying ‘but’ adds a twist to the
context. The word T meaning ‘but’ ‘and’ ‘also” ‘in addition to' here

is translated as <% instead of ™%/e® which suggests the
suggestion of the king most effectively.

wd faea ! o of|m 50 gem
VG =HAw: WATEfT 72 q:0 (Ihid. 1/94/65)

GO A, R B (IR e Wb, W wm e difers a1 4% ame w1
9% Wy oy wreme g b e, afmm @ A )

As, if any accident occurs to you, our family will be no more. That

15 why: undoubtedly, to me you are the best than hundred sons
even.
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In this portion Haridasa has adopted two expressive dioms @5 &,
meaning ‘as’ and % s, meaning ‘that is why' which help to grasp
the exact implication. The word 77 is decoded as M. The citation
of W 745 in this sentence enhances the cordial mood.

7 ATEE AT VAT TR S
aae fagqend sma e &0 (Ihid. 1/94/66)

% w12 R gt e o wwele v offier wfae B w0, g e
T 78T, B4R (A e 30

Fnr_this reason only, unnecessarily, | do not wish for getting married
again for more children; but I wish only for your best.

The phrase 9% %% is used here to denote .

FATEdE A HATEE AT (MBh 1/94/67ab)
TR, (@Al A A (U, 9% 4 49, T A Ten—a3 TeEE R

[n spite of that, the Vedic Scholars say that having one son is equal
to having no child...

The idiomatic use of the conjunction ¥ gives a dramatic
significance.

® If we look over the rendering of Kaliprasanna Sinha we get —

20 gifa @ Ffie ou Buafie Bufe, om w77 sl e ofit e
ofm, g e e ¢ JFrealim Bum g o o | e g e
Tz 3 e wwed e e, 1 e e wfineh @ em 82
wraifrsra 2o fnfe 2379, AR TR 1 O OIS <@ Werls (B, TEgd AR U
wraelfasrs sfre amE wfar #%; o wlamte ofn e, T ge 5@, R
wefaaE ofaeie | g sk i Fae samis Feb o of, ff
(e T fRm e |

My son! Listen to the cause of my anxiety. You are the only son -,
our family; you are well-trained in the weaponry application and
endowed with courageous guts. But O my son! Nothing of human
being is eternal. That is agomizing. As, undoubtedly, our family will
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be uprooted, if any accident oecurs to you. You are hest thin hundred
sons even; therefore, | do not have any desire gratuitously to marry
again: but scholars say, that a person having single son 15 reckoned
among childless persons. 1 am constantly praying to God for the
demise of your ill fate, may He bless you.

Kaliprasanna has taken the word %77 with the first halfl of the
verse ¥4 faem oAl

Although Kaliprasanna's rendering also successfully resches the
target connotation, the nuances of meaning in between  the
renderings of Kaliprasanna and Hariddsa are to he considered by
their way of application. To my mind, Kaliprasanna's style secms to
be more official, whereas, Hariddsa's presentation has created o
dramatic ambiance.

The reaction of Devavrata hearing the cause of the distress of his
father and subsequent events as narrated by Vatdampivana in

Mahabharata 158 —

AR I ST AT T |

ZFa ﬂ'FI’\!Iﬁ';: mﬁmn

serregea T gar frafe

ey frEr R

T @ T Tan T

g+ st Angreea wrARs il (MBh 194/72-74)

Haridasa has reproduced this circumstance in an amusing way-—
ST o, SETY AN (RS WA (% YU e WA Afairs #ifam, % fom
Gl wfire afery s e | gm e Prem T qw T Feb A
Bofys Brw: Toffge m drra fed feom (qmea e femm sl

ot g% w9, crawa e afeem Cu, TR AU o S s A
wfeam sfmneE" ||

This is indeed an amazing Bengali representation following the
source text and the Bhdratakaumudi commentary as well.

Bharatakaumudt states, A1 F=1 gRprAgfoa, a7 oA AT, T

EEILY
.
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[{aliprpsnnna by avoiding the dialogue form, has changed the
narration—

e STy crazers Brempnite qay sy fraw

The minister narrated the whole episode of the daughter of
fisherman to Devavrata.

The real witty fee] is therefore, missing here. Haridasa’s approach as
more humourous and practical is also revealed in the application

HOE IR, e extremely intelligent instead of T47=%, i.e. person

having great feeling, which Kaliprasanna has proposed. The context
demands Devavarata to be a sharp personality, but not merely a

person with great heart, although technically 3% and #q¥= are
synonymous words.

9 The Idiaingue between Dasardja and Devavrata regavding the
matrimonial proposal of Santanu with Satyavati is very interesting.
The text 18 —

Fanfugar & f asnfa & aofal
aFgTa AT 3 ey FEei (MBh 1/94/82)

As we have seen earlier in the Kasidasi-Mahabharata—
T W FAL M A9 |
T AegETe 2aE @ |

Kaliprasanna similarly decodes —
[y Wrers, @3 Afam T A 99 T ey 2

To my mind, if this wedding takes place, huge fire of rivalry will be
arose,

This sentence gives no clear indication that who the rival is,
whereas, Haridasa represented the intention of Dasarija in a more

precise and sarcastic manner by saying —
wifi @% frare e o GifeefE, (v oe s deE) |

That ‘powerful’ would be the foe is the only fault of this marring
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il happens

That the word a3 indicates Devavrata and none ¢lse could be
voud only form this usage — 2% <& #f3ea, hecause the word %7

stands for @@, which designates Devavrata.

Now an instance is heing given, where Kaliprasanna's approach
seems to be better than that of Haridisa.

AR St qAn AR
qrsar wfaed qF: ® At e siEetil (MBh 1/94/87)
— This was the first vow declared by Devavrata.

Haridasa translates —
St oS @ 22

wof ool afEem, SRpiE ol a3we X e @, AgeE
sfire, (-3 SR aE BA ||

| assure you that according to your suggestion I would perform, the
son. who will be born of Satyavati's womb, will be our king.

Kaliprasanna recounts-—

wif fsy afeefs, ofi o #fie, afews ol ol 3t Rl Tgm e v
afaran, fof wpfirsm e 230 |

[ assure you to perform exactly according to your suggestion. The
son, who will be born of her womb, will be our king.

The nuance ensued in' these two Bengali renderings perhaps cannot
be understood by any other language.

In Haridasa's text, Dasaraja has been addressed as %1%, a word of
second person singular number, corresponding to Sanskrit @/

wadt, which in Bengali mostly used for addressing an elder, superior,
honourable person or official relation, whereas Kaliprasanna for
addressing Dasarfja uses ©fi, another word of second person
singular number, mostly used for attending person of younger or
same age, inferior or informal as well as cordial relation,

As in this context the speaker is Devavrata, the prince of

d
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Hastindpura, it is more natural for him to address the fisherman as

ﬁﬁ]'_ “ﬁhifh simultaneously implies his superiority and warm
invitation to Dasaraja for an intimate relation.

Further, in Haridasa's rendering, the name ‘Satyavati’ is seen to be
uttered by Devavrata, whereas Kaliprasanna, following the source-

text uses the word %2, And the nasal sound audible in the word
?_Eﬁi. denotes an approach of respect in Bengali, which in the present
circumstance 1s essential, because Devavrata is poing Lo accept

Satyavati as his mother. Therefore, taking the name of Satyavati by
Devavrata does not suit to the context.

Moreover, Kaliprasanna's decipherment—fift T57 8 snaes aficem,
fef ammfiere ame w3 expresses high esteem of Devavrata for the
would-be king, because words like fifd and f6f1 are used for denoting
| the third person singular number honourahle agent and 1 und
| =z are used to denote the activity of such honourable agent. But

| Haridasa has applied @. 8@ and &2 2@, in which the reverence
for the would-be king, intended to be expressed is missing,

S When Dasarfija ironically expressed his angst regarding future
calamities, likely to be created by the successors of Devavrata,
Devavrata could easily get his intension. Vydsa's Mahabhirata

expresses Devavrata's comprehension by the word S=#mT.

Hariddsa relates —

ST WA wfeam IRTE o, whereas Kaliprasanna narrates

As from the whole situation we have come to know that the
fisherman's words were not provoked merely by a desire of his
successor's kingship, rather by a cruel intension of keeping
Devavrata away from every right, the word 353 fits to the context

more than the usage WM.

o After the declaration of the second promise for not marrying cver iy
Devavrata, Dasardja gladly offered his daughter. Devaventn with
high regard call Satyavati as ‘Mother’ and asked her to board on ths
chariot—
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afirdre © wia:! e AgerfAfan (MBh 1/94/99¢d)
Haridasa's rendering again here gives a tender feeling —

a1 e Ty By, s wna fred smR W01 because the address !
conveys dearness, which again 1s su pplemented by the words S|
frze oz @, whereas Kaliprasanna's decoding

e | araafE ST w e, WA T 4T a7 seems to follow a very formal
Sanskritized format, which lacks the emotive flavour,

Rajsekhar Basu, alias Parasurdma offers a very popular summarized
Bengali Mahabhdrata, which is written in current Bengali language,
and therefore, is accessible to all. But as it is written in summarized
form it ought to have omitted many dramatic sequences and subtle

twists. B.g., the suggestive approach of Dasaraja FaFeI=IAHA k]

w379 has been ruined here by the direct throw— CTIR SFSTH
wfi 77 ofewa A 7 Fe 0 YRS AR 1

He will never be happy, of whom you will be the enemy as step-
brother.

One of the important events of Mahabharata is the boon of the sage
Durvasa to Kunti for getting access to any of the deities, whoever
she desires and for being rewarded by each of them with a son. The
original text draws the picture —

T W WEAl HARTTEWT=E4%ET|
afwsreifargeemdrad Al gf
Kaliprasanna simply illustrates this sentence as —

wff =% =fin dme o Ty omm At

He absolutely omits the portion Wrigwf=aeman  sfvsrorfusges,
without which the boon of Durvasi bears no importance. As Kuntl
would have to fuce some obstacles regarding giving birth to a child,
and that had been revealed to Durvisa, he gave such a boon to

Kunti. Haridasa has proved his logical sense by rendering the verse
as —
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2.14,

U IR TR ey wig—%z wifie o o Ui qels e
-ﬂﬁm ig om Eﬁm ‘iﬁfmﬁﬁ‘ﬂ-—

Haridaisa in the list of contents refers this art, which Kunti achieved
[rom the sage Durvasa as Purusakarsaka-vidya.

Another milestone which as a seed monitored many future events 1s
the desperate refusal by Draupadi for marrying Karna %31 @ #1931

TRAEME T2 g3 (MBh 1/180/23ab). Haridasa says—

But Kaliprasanna narrates —

caofil Ffa JIeE Tees ol

In fact, although %38 and T&w apparently bear same meaning,
there is a very subtle difference between their real implications.

Something can be accepted or approved in Y@=, but rejection or

refusal cannot be affixed to the word Y@®3. As Draupadi's refusal
s being narrated in the aforesaid verse, the Bengali expression

B%40A is supposed to be fitted better than T%41 for the Sanskrit
word F9-.

In Sabhdparvan, we come across the most disgraceful episode of
Draupadi's harassment and embarrassment in the court. The most

vindictive appearance of Duhsasana has been depicted as 14w &
faswemgary aife @8 ®w=Al (MBh 2/64/43cd). According to
Hariddsa— %s9MRe WEOA8 GRme s @ o o afm ofas
“HE

Kali prasanna’é narration 18 —

T wApE e A Weefdode fonsem 3fm gx wE) sl <
St Zen afars A |
Amazingly, here Kaliprasanna' s presentation appears to be more

dramatic because of reduplication of the word W, which more
effectively exposes the crudity of Duhéasana.
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99 These are only a few glimpses of Bengali renderings of the Vawyasika.
Mahabharata. Each and every episode along with the dialogues and
narrative style may be taken for keen investigation.

Kaliprasanna Sinha has completed the genius work with the
academic assistance of [swarchandra Vidyasagar and a number of
interpreters, whereas Haridasa has prepared the enormous
assignment almost with solitary endeavour. He has recorded the
whole account of the preparation of the complete Bengali translation
of Vaiyasika-Mahabharata — with original text, commentary of
Nilakantha and a commentary by himself. Kaliprasanna Sinha's
Mahiabharata comprises two volumes. The book, though is almost a
word-to-word translation, proper estimation cannot be done because
the selected source-text is not given here. The same has been divided
into Parvas, but the sub-chapterization 1s absent here. On the
contrary, this book has made an episode-wise classification, the style
which has also been followed by Parasurdma, Episodes of each
chapter have been nu mbered in a continuous basis in Parasuriima’s

edition.

20, Several house-hold (Garhasthye) Bengali Mahabhdratas were
composed in course of time according to social demand. But if we
search for scholastic appeal we must have to go through the
renderings of Kaliprasanna Sinha and Haridasa Siddhantavagisa.
Intensive study of these Bengali renderings may establish the fact
that they cannot yet be declared as obsolete, Proper inquisitive
research may rediscover the literary aroma concealed in those

legendary re-creations.
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A TAHTITEET JaeaT

T

A AT AT AT AT VTR AR A F AT HEauga s i aee: &
WTTAIT: AREFTEAW A AN A SR srergai aqeqant e fd | adfd @
AT faETAfawEg wETdrawaaidi ! a€fi 9 sy
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sl Framfy T AT Y| a1 SA gt
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woa faafe o afwre aw: aft dmarere -
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TETIHAAAATE 7 Jud|
T 7w A

A FramyfowE: Fe: w7 FEmn At AR

FIEET AT Fodfmd FATEIA ATHLTI: TAT--TTT | Tt
o Wit ffeEe | Er: v, SR, S FeEgEeia
FrARERAFTTY FrEma sfen’ fEfie onfrae syt
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BTATEGFZHT GIga TTHAH VIR
ﬁm:w!ﬂﬁaﬁﬂmmﬁmﬁ
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TR sy mETEAfal WO I wETAE sl e qve afamefrg

fiprrafier anfRmats wargqEt
gt 7 fafaeft AfmRaEni
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&m: wergagfefia sfaern
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Fafn aafura @ araedl-
ffremfae 77 T sl
yeufh f @ avgs wf e
AR TAF: P15 aE"
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SUKHAMAY BHATTACHARYA AND BUDDHADEB BASU :
VYASA'S MAHABHARATA AND NEW PERSPECTIVES

GarGt Buarmachanya

1.1. The Mahabharata, a true depiction of the soul of Bharata, is the
depot of all kinds of behaviour, custom, knowledge, emotion and thoughts. It
has a general approach to the mass, as well as an eternal appeal to the
scholars. The thought provoking elements of the epic motivate the
intellectual to create new understanding with different outlook time and
again. Consequently, the wisdom of Jaya-samhitd  has overcome the
limitation of time and place.

1.2. Bengal holds a long tradition of the study on the Mahabharata. The
soil of intellect has given birth to different kinds of legacy based on the layge
epic, where pala songs, translations, interpretations have been flourished
with their own excellence,

L.3. The current paper would reflect the views of two Bengali scholars,
who explored the Mahabharata from their own point of view in Bengali
language. Sukhamay Bhattacharya Shastri and Buddhadeb Basu are
tontemporary scholars; both were born in the first decay of 20" century in
undivided Bengal, Sukhamay Bhattacharya portrayed the society and the
characters of the Mahabhdrata, where Buddhadeb Basu found a new
understanding of the epic with a fine combination of poetic romanticism.

2 Sukhamay Bhattacharya Shastri.

21, Mahabharatera samdja (TYERAIEE AUE)
2.1.1. SBukhamay Bhattacharya (1909-1999 AD) was born in a traditional
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Sanskrit oriented family. In 1937 he joined Visva-Bharati, Sanl:inirkul:un s
A professor. There he got the inspiration from the great poet ﬁmd philosophgy
Rabindranath Tagore to sum up the fifth Vede and depict th? society,
Foremost he composed three individual articles on education, business and
art, which were further checked by the Nobel Lorient poet himself. Tagors
made some addition to the article of education and gladly showed the green
signal to Bhattacharya to describe the whole society, as sketched in the great
epic. The motivation of the Tagore finally got the shape of a book entitled
Mahabharatera samaja' (Society of the Mahabharata) and was publisheg
from Visva-Bharati in 1946. In 1966 Lokabharati Prasar Samiti, Allahabad
published the Hindi Translation of the book by Pushpa Jain.

2.1.2. The composition is based on the Nilakantha Tika; for refevencing
Sukhamay Bhattacharya followed the Mahabharata, edited by Panchanan
Tarkaratna, published from Bangabasi Press, He also consulted Sy
mahabharatera brhatsaci by Jayachandra Siddhantabhushana. In the
preface the author disclosed his own opinion about the im mensity, profundity
and antiquity of the Jaya-samhitd. To determine the time of the epic he
went after the views of the famous translator Haridas-siddhantabagisha and
renowned historian Rameshchandra Majumder.

2.1.3. Prof. Bhattacharya stated that the foremost recitation of the epic
was done at Janamejaya's Serpent sacrifice in Taksasila by Vaisampayana
and thereafter Lomaharsana’s son Ugrasrava Sauti recited it at Saunaka's
satra in Naimisyaranya, Therefore, society of the Mehabhirata stands for
the society of five thousand years ago. In point of fact, three stages are found
in the epic, viz. Pre-Mahabharata-stage, Mahabhirtala-stage and Post:
Mahabhartata stage. The events happened many years ago from the time of
the Mahabhartata reflect the society of the Pre-Mahabhiirata stage, where
the stories of Ramdyana, Naladamayanti, Savitri, Sabuntale are
tlustrated, It is comprehensible easily that the occurrences directly
associated with the epic present the society of the Mﬂhﬁhhﬁrata-stage. This
large kavya also exemplifies some behaviours and customs that would take
place in kaliyuga. In Markandeyasamasyd ete. we find this type ol
llustrations. They can be considered as the Post-Mahabhartata-stage.
Hence, the society, given in the Mahébharata covers at least a span of ont
thousand years.

214. Sukhamay Bhattacharya defined the word samaja as the
community of human beings. He described and analysed the society of the
Mahabhdrata in 42 topics. They are again categorized and distributed int¢
four parts. These four khandas in fact denote four different angles 1
evaluate the sogiety. They are -
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1 Individual’s family and general social life
. Religion and ritualistic rites

i Kingship and kingdom

. Seriptures and wisdom

Through the detailed description of four stages of life (caturasrama) and
four castes (caturvarna) the author sketched the structure of the society.
Individual's life is explored through the samsakiras. education, ethies, food
habits, dress senses, fashion etc. Marriage occupies a significant place as the
author offered two separate chapters on marriage system. The first one
denotes the general rules of marriage including its various types, age, dowry
system etc. The latter one discloses the special cases and events regarding
marriage, their legality ete. The author significantly portrayed the life of
woman, as characters like Draupadi, Kunti, Gandhari played a major role in
the dramatic development of the epic. Sideways, he did not fail to cateh the
fine points of common women's living. Even he did not ignore the small
character ke Sandilyaduhitds who maintained her asceticism. Among the
professions, available at the time of The Mahabharata, cultivation, tending
of cattle and trading are discussed in three different chapters. Some
behaviour, customs, emotions of the society are mentioned separately under
the chapter Prakirna vyavahara, where celebration, sports, amusements,
blessings, suspicious attitude of the wife ete, are exemplified.

2.1.5. The focal theme of the Mahabharata is the conflict between dharma
and adharma. Therefore, second part of the book is devoted to explore
dharma (customary observance or prescribed conduct, virtue). The author
started with etymological derivation of the word dharma from the epic.
Among the first three purugarthas the most important one is dherma, which
ultimately leads to moksa (salvation). Dharma appears in different forms
like samajadharma (customs of society), rajadharma (customs of kingship),
jatidharma (customs of community), kuladharma (customs of family).
desadharma (customs of country) ete. Dharma can be established only on
satya (truth), In the chapter Satya Sukhamay Bhartacharya defined thirteen
types of satya. Apart from the code of conduct dharma has another profile
associated with the religious acts. Hence the chapters on religious and
rtualistic life of people come before us where discussions on rivls,
meditation, daily religious duties, cremation, and funeral ceremony got the
special attention.

To establish the victory of dharma the epic is portrayed on a structure
of rivalry between two groups among the kings, Consequently, the author of
Mahabharatera samaja offered a vast discussion on rajadharma in the third
part of the book. Not only duties of the kings, he gave a full attention to
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lustrate the rules of war, general ethics, malsyanyaya (great disordey |,
the state). taxation, enemies of the king, various Lypes ol ‘_“ﬂ- e,

2 1.6. The intellectual prﬂpﬁ.rtms of a society can I‘iLII'll:?'I: Its IJ:lh:‘II' Erivwil
In the fourth part of the book the intellectual aspects of the society of i},
Mahabharata are depicted where different kinds of knowledge system ap,
explored. Scriptures hke Vede, Purana, Jvotisa, H?&Jer_:rﬂ{m, Niruhty
Avurveda were the fountain head of knowledge at that time. The atithe
g{ﬂed a detailed description of the treatment of animal aqd plant in separate
chapters. Doctrine of different philosophical schools like S&mhhya-Yogo
Mimamsa, Vedanta, Pancardtra, as found in different stories and advises

are also present in this khanda,

2.2. Mahabhdratera Caritavali (¥rsmarss sEemat)

After composing the society of the Mahabhartata  Sukhamay
Bhattacharya realised that the intellectual mass have more interest to know
the characters of the epic rather than the social and philosophical aspects.
Finally, another genius from Tagore family, the great artist Abanindranath
Tagore encouraged him to create another book on the characters of the
Mahabhértata. In 1963-1964 twelve articles were published in Anandabajara
Patrika and another seventeen articles were printed in Amrta Patrika. At
last, all the articles got the shape of a book entitled Mahabhdratera
caritdvall in 1966,

More than fifty characters are analysed in the book where they come
according to the chronological order as found in the Mah abhartata; therefore,
the character of Santanu is disclosed foremost. 100 sons of Dhrtarastra and
the wives of Pandavas and Kauravas are also depicted in brief. The author
narrated the incidents related to the characters and analysed the inner
implication.

2.3. Sukhamay Bhattacharya's perspective and style.

Mahabharatera sam@ja and Mahabharatera cariavali are two different
compaositions, but they represent the same perspective of the author
Sukhamay Bhattacharya towards the epic.

® The epic should be recognised as the greatest scripture of virtue and

spintualism rather than a itihasa. The theory of Upanisad and philosophy
are mostly explored there,

® Though the structural outline of the epic is based on the war between

Ifﬁr,tdavaﬂ and Kauravas, the summit of the composition indicates the
right path of life and explores the truth through historical events, stories
and myths,
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¢ Salya and dharma played the most significant rale in the epic

¢ Some portion of the epic ma v be considered as interpolation. but the whole
Jaye-samhitt 1s a mirror the solal-cultural and emotional inhertance
of Bharatavarsa; soit is next to impossible to differentiate the interpolation
from the original composition.

T!'_lu Mahabhirata is an assortment of historical events and storics of
fairy tales. Many incidents may have super natural forms, even some
characters contain some unnatural features, but the basic attributes are
similar to the normal peaple.

* No literature other than the Mahabhérata portrays so much verity in

the happenings, complicacy in the characters, extreme conflict between
the duties and multilayer existence of the truth.

¢ The style of Sukhamay Bhattacharya reflects all qualities of a good
researcher. He gave etymological derivation, detailed description, and
thorough analysis. His full-fledged referencing proves the authenticity of
his research. His objective view towards the characters added a strong
support to his scrutiny. Not only the fact oriented description, the author
investigated the scope of the character, the implication of the events and
the justification of the behaviour in a particular circumstances. Thus he
tried to find out the human attributes of all character, avoiding the
supernatural element. Their desire, gentleness, cruelty, anger, sorrow
reflects only the quality of normal human being.

3. Buddhadeb Basu and Mahabharatere Katha (TIrs@amss a9)

3.1. Buddhadeb Basu (1908-1974), a person of versatile quality,
introduced modernity in Bengali poetry. During his teaching in Indivana
University, USA he felt attraction to analyse the great epic Mahabhdrata. In
1974 his views and opinion were published in a form of a book entitled
‘Mahdabhidratera katha’' (MK). The book contains twenty two articles that
cover different events and aspects of the epic.

3.2, Buddhadeb Basu illustrated the Mahdabhartata from a very different
perspective. He measured the epic from a single event. He did not start his
analysis from Adiparvan, he did not even maintain the chronological order
of the happenings. He focused on a particular event andl studied th_e entire
composition of Vydsa from the angle of that very episode. Agnm.. very
surprisingly, neither the war of Kuruksetra, nor t_h& roll of Krsna is the
central point of discussion. He began his writing from an apparent
insignificant incident; it is the conversation of Yudhistira and _Dhanna in
Vanaparvan. Since, according to Buddhadeb Basu Ifanupurmn_ 15 th_e most
important part in the whole epic. Only Vanaparvan is equal to Ihad in size.
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According to the superfluity of events the summation of Virdta, Udyoga and
Bhisma can be found only in Vanaparvan. Actually, the outer construction
of the epic, i.e. the central plot, according to Basu, is not a 5111_1;!12 conflict
of Kauravas and Pindavas, not even a depiction of Bharata family: the deep
perception of Vysa towards life is sketched here which makes a full circle
to complete the epic.

Every unity requires a support and Buddhadeb was quite sure that Vyisa
selected one character as the spinal of the whole plot; he is Yudhisthira—a
person of knowledge, but with full of hesitation and definitely the most fickle-
minded character in the Mahabhdrate. Again to consider Vanaparvan as the
most significant episode, the role of Yudhisthira may be vital. According to
Basu, Yudhisthira was not only the elder son of the Pandu, he was the actual
hero of the epic. Though he did not possess the typical heroism, that Arjuna
and Bhima had by birth, Yudhistira eventually lead the story to its final
goal. The aim of the epic is not to describe a war, rather to indicate the
eternal truth of life. He was only Yudhisthira who did not desire the throne
of Hastinapura, the vietory in the war of Kuruksetra, the immense wealth,
endless life, the power to rule the country; his only wish was liberation—
liberation from throne, war. victory, wealth and politics. His indifference
towards life conveys the real message of the Mahabhartata, In Vanaparvan
Yudhisthira first appeared as a hero of the epic with his fine sensibility,
presence of mind, knowledge and wisdom.

3.3. Vanaparvan moved the poetic passion of Buddhadeb Basu so much
that he denoted the entire Mahabharata as an endless dense forest, where
sages and dacoits live simultaneously. Residing in the forest is the common
feature of two great epic of India. Contrast between the standpoint of two
heroes, namely, Ramacandra and Yudhisthira are depicted in the book from
an objective perspective.

The poet made a multila:!rerﬂfi analysis of the conversation of Yudhisthira
and Dharma. He compared it with the dialogue of Yama-Naciketa of Katha-
Upanisad and pointed out the similarity with the story of Dharmajataha.

3.4. The Dharrpavaka as_ked 126 questions to his son, where most of them
were on the topic of ethics _and dharma. Unexpectedly we find some
questions on zoology and physics. Hence, it was not dharmasatra. rather 2
total philosophy of life. '

e e ittt o Yol Buddhdeh B
Dharmaputra did n-::tpfulln ' :.Jh ﬂh g 'u-“kﬁ. o Soltees: dhe s
ot i dopend, 23t 00 His g Tact e o BPOA paronalities
incuingd s b On nis own past experience. Our poet-critic firmly

at the hero of the Mahabhdrata hardly had a faith on the
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seriptural message: no particular theory motivated him at all. He loved to
know the truth through his own mental ability, and wished to gather
knowledge through his deep sensation.

May be the word dharma motivated the poet most. Starting (rom the
queries of Dharmavaka, he discussed the nature, types and forms of dharma,
even the apparent conflict between various definitions of dharma drew the
attention of the author. In the chapter Dharma: Adharma. Svadharme,
Buddhadeb expressed his own angle towards the concept dharma and
critically analysed the role of dharma in the development of the inner
significance of the epic. Dharma is an abstract idea, but sometimes
personified as a character of the epic. Basu pointed out that it was the same
Dharma who acted in two different ways in two different episodes. In
Vanaparvan Dharma gifted blessing to Yudhisthira, again he came before
Yudhisthira as Nakula with blue eyes to expressed his hatred uttering the
nsignificance of Asvamedha sacrifice after the completion of Kuruksetra
War.

3.6. The theory of incarnation, as believed by the Hindu mythology, has
got a new angle in Basu's interpretation. The discussion is regarding the
character of Krsna, who is recognized as the avatare (incarnated form) of
Lord Visnu. Our eritic illustrated the character with multi-colours brush. He
exemplified the cleverness of Krsna and justified his unethical movements
from both the angle of humanity and godliness. Though he is not considered
as the Hero of the Mahabharata, Basu specified him as the senior most chief
satlor (vrddha-kdnddari) who took the responsibility to ferry across the ocean
of war. The adjective vrddha may also have the essence of Krsa's sadness
and tiredness, reflected in the concluding parvans of the epic, specially, in
Maugala-parvan. He, the most glorified character. who motivated the
Pandavas, taught the Gita controlled the war did not hesitate

to punish
himself for his own non-virtual activities. Basu finely portrayed a

Journey of
Krsna, from a bright supernatural personality to a tired glory-less earthly
man.

3.7. Another new perception of the story of the Mahabhérata comes before
us when Buddhadeb Basu proclaimed it as a story of Fire and water. In the
chapter ‘dguna-jalera gelpa’ he clarified the inner significance of
khandavaddhana (burning of forest khandava). With a very fine observation
he compared the episode with the conflict between river and Achilles,
depicted in 1had, khandavaddhana reflected three stages: competition of
father and son, defeat of the nature by human being and f

inally the story of
fine and water. This event had a long effect on the fi

_ | iture activities of
Pandavas; even Arjuna achieved his bow and other weapons, mostly used in



104 ANVIKSA 0 VOL. XXXVI, PART-I1 0 MARCH 201
r=iig

the war of Kuruksetra, just after the burning of the forest.

The story of fire is again unfolded n Salyaparvan when Arjuna's Enlive
chariot was burnt. Critic's fine power of observation can easily analyse tp,
inner reason of me event, The chariot was actually made by the inflammab|,
materials, collected by Agni of khandavaddhana, and the symbolically
purpose of it was to spread the fire of war (randgni). Here agni should
recognised as a living character of the epic. May be not directly, but hj;
presence in more or less every incident of the epic cannot be discarded
Starting from the burning of jetugrha, up to the fire in Kuruksetra Agy;
took part in the structural development of the story.

3.8. Being the student of English literature Buddhadeb Bose's view was
nurtured under the influence of Western literature and poets. The
comparison between the Mahabhdrtate and Iliad -Odyssey confirms the fact.
But very amazingly, we notice his deep and vast knowledge in Sanskrit
literature also. Consequently, he measured the epic from different viewpoints
of the Ramdayena., Purdnas, Upanisads like Chandogya, Kausitahi,
Brhadaranyaka, Katha, Adhyitma-Rémé@yane and Jatakas.

3.9, He did not narrate the stories, rather was engaged in analysing the
circumstances and their significance in socio-cultural scenario of
Bharatavarsa, Simultaneously, his observation on the mental status of the
individual character measures their movement comprehensively. Therefore,
the readers should have a thorough knowing of the Mahabhdrata along with
a deep sense of Bengali language; otherwise it would be difficult for them to
follow the interpretation of Buddhadeb Basu. Being a superior poet and
novelist he portrayed different topics on the canvas of the episode of
conversation of Yudhisthira and Dharma and came to the end of the book
with the scene of mahdprasthana (the final journey).

3.10. Buddhadeb Basu was associated with the famous Bengali magazine
Kallola, which had a great contribution in the development of modernist
Bengali literature, As a result, Buddhadeb's perspective acquired an essence
of modernism. He judged the characters as the living creature of earthly
world, even he tried to analyse the factual reason behind the supernatural
events. His quest was to find out the humanistic material and to match them
with the contemporary status. That is why all characters were depicted
nothing but as human being with their virtue, fault and sin. The message
of the victory of humankind over all aspects is the discovery of modern era
Even Yudhisthira, the hero of the epic was not a god, only a simple earthly
man, who had no special blessing or curse like Arjuna and Karna. Basu
desired to perceive the hero as the human being till the end of the epic
Hence he wished to come to an early end, before the factual end the origina!
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mmpu.q_itinn. His creative pen would like to say goodbye when Yudhisthira
determined to return from the door of heaven to maintain his satya and
dharma. There Buddhadeb sketched the glory of the man, over the authority
of God.

4. Conclusion.

Modern era of Bengal has produced many scholars who fostered the study
of the Mahabhtrata by their own brilliance. Among them names of the
Sukhamay Bhattacharya Shastri Saptatirtha and Buddhadeb Basu are most
alorified for their fresh works. Their interpretations appear before us in two
different forms. Sukhamay Bhattacharya specified the domain of his
research in portraying the society and characters of the Mahabharata, but
his matured observation, detailed referencing and profound knowledge has
covered more or less all aspects of the epic. On the other hand, Buddhadeb
Basu directly presented his own angle towards the fifth Veda. His easy and
quick movement from one episode to another does not confused the reader,
but his unique way of thinking from an innovative approach surprises us.
Both of them placed the philosophy of life before the war of Pandavas and
Kauravas. where the concept of dharma is illustrated from new perspective.
Finally, these two contemporary scholars of Bengal sang the song of human
race, conveyed the victory of man and finally establish the motto of modern

era,
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VANGA

Dipankan Parra

The Aitareya-Aranyaka, a later Vedic work having a phrase ‘Vanga
vagadha-scerapadah"”, which is liable to different interpretations, is
generally supposed to contain the earliest reference to Vanga. The
implication of this contemptuous tone is that the Vangas were non Aryans,
lived non Aryan way of life and lived beyond the Aryandom and this is more
explicitly expressed in the Baudh@yana Dharmasiira’, prescribing
penance for those who visit, among other countries, Pundra and Vanga. The
Jaina text Acaranga-siitra, while describing Mahzivira’s travel in the Ladha
(Radha) country refers to Vajja (Vajra) - bhiimi and Sabbha (Suhma) -
bhiimi. The Jaina updnga named Prajiidipand refers to Riadha, Témralipta
and Vanga, and says that Tamralipta was included in Vanga for some time'
The Mahabharata, in course of describing Bhima's conquest of the easters
countries, says that the second Pandava after having defeated the king of
Mudgagiri (Mungher) crossed the river Kaudiki (Kosi in North Bengal) and
humbled the lord of the Pundras and thereafter he turned towards Vaig
and conquered in succession the Vangas, the Tamraliptakas and the Karvata
territory, From the description of Bhima's expedition it appears that the
territory of the Vangas could be approached from that of the Paundrakas
and I;h:e Tamraliptakas. The Raghuvarsa of Kalidasa, in his deseription of
Raghu's conquests in this part of the country (IV. 32 - 36) says that the
Kh““l““ king Raghu first conquered the territory of Suhmas on the sea’
shore, then came to the Vanga country where he found the islets and islands
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rmed by the different courses of the Ganges,
in handling boats m}d fﬂug.m in their hoats. Ragh
oot up a pillar of victory in one of the islands
pranches of th; ﬁ::angebs. This description ind;
ot only near Suhma but also on the e ;
;uhmas lived on the other (i.e. west) ai?:lit ::f ttl]::t B.hﬁmrﬂth
An inscription (No. F) in the second apsidal t;w?r. |
(3rd century A.D.) refers to Vanga' ang mple at'N
epigraphical reference to Vanga, The Mehe
(Delhi), palaeographically datable to the ea

records that a certain king named
Brhatsarhitd of Varahamihira (6th EE:t::ﬂ;a;uE{;uerEd-thE Vaigas’, The
Vardhamina, Gﬂl.lda. Puﬂlil'ﬂ, V aﬂga a5 éﬂr;tamentlﬂnﬂ Tﬁn:lrall?takﬂ_
territories of eastern India. The Buddhist t : ta fiﬂ the six distinet
ext Arya-Maiijuséri-malakal
8th century A.D.) observes that Gauda, Pundra Vap pa (c.
Harikela formed distinctly different territories .aln i ‘thair:f' Samatata and
was prevalent in all these territories® e Asura language
From the discussion made above it a . :
consisted of several territories, viz., G:Eﬁifsl{:if EEE;L:E a;?;len:;lﬂﬁ
Ful:l';ll'ﬂf. Vanga, Samatata and Harikela. Of these t.ﬁ;rrituries'tha f;_::ﬂlr;"tﬂ.
were situated to the west of the Bhaigirathi while Pundra territo 1::
bordered by the Karatoya on the east, the Padma on the south, the [?osl on
the west, 'f-rhile its northern boundary sometimes touched l:h:a foot of the
:::hg;nt:z]sé l‘:«::{:f:;hais indicated by the Raghuvamsa, lay probably to the
east of : and.south of the Padma. The Allahabad pillar
inscription (line 22) of Samudragupta mentions Samatata along with
Davaka, Kamarupa, Nepala and Kartrpura as the frontier (pratyanta) states
o Samudragupta's empire’. That Samatata comprised of the Kumilla-
chal{huli region is accepted as a fact though at times it might have included
T_“FUI'E and even some parts of Chittagong in the east and the Faridpur
district in the west. The inclusion of Vanga within the Gupta empire has
fL-*EEn suggested on the basis of the identification of the Candra of Maheraul
Inscription with the Gupta emperior Candragupta I1. Though the existence
E}f Vanga as a territory is confirmed by pre-Gupta records, it 15 not mentioned
in the Allahabad pillar inspection, and this non-mention indirectly confirms
s inclugion within the Gupta empire of Samudragupta, Considering the
tation of Samatata, Vanga seems to have consisted of the land lying
between the eastern bank of Bhagirathi and the western border of Samatata.
But available evidences indicate that its boundaries underwent changes in
tourses of centuries. The Kamauli grant of Vaidyadeva (12th century AD.)

I river and the

al t agarjunikon

it 15 undoubtedly ap ea:::fr
rauli Tron Pillar Inseription
rly part of 5th century AD,,
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os 15 - 16) where the boats plying i,

tions "Anuttara-Vanga” (In * . :
:;;I:IEE used to keep noises alive’ This mdmﬂt;si th;t VELEE l:rﬁsmtsd of
: .+ was the high land on the NOrth and the

two types of topography on’ o hic » th (anuttara - not north)

: ] f its sou
other the low land intersected by rivers 0
Here it is noteworthy that this low-lying area of south came to be popular|y

known by the name bhati (i.e. the area whjch is s_ubjﬁrzﬂ th::tf;ﬁl?hqf t]nia]
changes and inundaticn)’. Abul Fazal in his ﬁfm-t-ﬂf b ﬂﬁid : tidall!;] o
lying area along the coast line, in order t0 be kept ;ma fhe mai; o ood
was provided with high embankments called @l, along b gt ;.n;' and
that the low lying southern part of the muntr?' of val‘lg_ﬂ}.i ec dus "n fﬂ.wng
al came to be known as Vang-al-a. Thus, Vangala whic gra Illfa"'.f y formed
a ’distract territory had originated out of the body of Vanga. Il Vanga lost

' | ' ' th and north
ts on the south, it also gained some In the nor '
o e f the Sena kings refer to the Vikramapura

west. Some of the grants 0
d?vi?unszituated to tlfe north of the Padma near Dacca.us a part of Vanga.
Thus the Idilpur plate of Viévartipasena has n 118 lines 27 - 28
Puundmunrdhanabhuﬁ!yﬂnt&#pﬁti-%ﬂga-uikm{napqr@hdge _ tufm.
pﬁ;u}m ...... plirve sattrakadvi-gramasima a'ukw,_:e s_ankgm,uﬁ:sﬁ...‘“. I_n this
passage, the whole Vikramapura division which included inter ahia the
village of Sankarapasa, is said to have formed a part of Vanga. The name
Safikarapsi has survived centuries and is still found as the name of a
north -west of the Sahaji-bazar

village in the P.S. Habiganj, and 5 miles !
Railway station, in the Sylhet district. Thus, Vanga is found to have included

within its northern or north-eastern boundaries some parts of Dacea and
Sylhet districts in the north. This explains why the commentator Yasodhara
in writing his commentary on. Vatsydyana's Kamasiitra says “Vangah
Lauhityat parvena” ie. Vanga is to the east of the river Lauhitya
(Jayamangala commentary of Yadodhara, Benares edition, pp. 294 - 299),
and the Lexicographer Hemacandra (12th century A.D.) apparently relying
on the identification of Harikela with Srihatta, says " Vangastu Harikellyah'
1.e, Vanga and Harikeld are identical.”

In the cunc]usiu?n it may be said that the southern and castern Bengal
;z:ki‘]ﬂﬂ“m by different geographical names such as Vanga, Samatatd,
S se ?‘t ete. The exact location of them is difficult to ascertain, but it 18
airly certain that all of them may well be grouped under one on nameé
Vanga (Bang of the Muslim historians). e

References:
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= Baudhayana Dharmasitra (I 1,2, 11.15)
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JIRNODDHARA : IN THE LIGHT OF AGNIPURANA

DepaTr Guosn

0" The relation between creator and creation is eternal. Evolutionary
Process continues its journey through demde's by the artistry of
Creation and is still going on. But the matter is that this evolution
depends on creation, demolition and re-creation.
ﬁ*ﬂﬂﬂrﬁnu laksana also shows that path:
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aé ca prolisargas c@ pams

sy kathyanlte uamﬁanumruuﬁ ca yal /l
1 (Vignu Purdna: 36/25)
of the umverse and Pratisay,
Jtions after dissolution. p,,m'!n‘:
| Pratisarga 0 its own nw'“}_
< these spheres of corelay o

sarg
sartesy ol
refers the creation
secondary ¢reations, mostly re-cre
deal with this concept of Sarga AN

Chapterisation i Agnipurdana clanifie
between creation and re-creation.

Here, Sargo

ot step if 1 go through (he sitcipatra, 11 noticeable thy
103 chapter respectively deal with installation gf
i of temple and 18 methods and techniques. Apar
Iso remarkable that these chapters are preceded by
ecture of temple, iconography of the images
lagrama  etc. It clearly notifies the role of
Creativity runs n the vein of God and human
essful. Now there 1s also something which
| recreation, Is it dissolution!
Il know, in this mortal world
do is to reduce the speedy

At the very fir
64 chapter and
images and repa
from that 1t 15 a
consecration and archit
and the worship of Sa
creation and rocreation.
beings render his effort succ

n! Or anything else! We a

everything has an ond. Only what we can
death or destruction of something: it may be an object, it may be a life!

Agnipurana asa speaker of this rigorous truth also shows us the way
through two terms: jirna' and ‘uddhira’. Here oceur two chapters,

namely ‘Jimaddhﬂmkathana' and ‘Jirnoddharakriyd’

Destructio

The subject is dealt with in the Agni Purdna mn the following order;

Frmjn Chapter 58 to chapter 66 it goes like - sthapanddi wdh,
ndi’u‘uﬁsﬂfﬂlhsm_m kathana, pirgtﬁk&ﬁthﬁpundﬂhu bhéiga nirnaye o
pratisthad kathana, dhuajarohana, laksmisthdpana, tﬂrk'wﬂdi

pmtigﬂ{d o pustaka pratistha kathana, kipa vapi tadagadi pratisthd,
sabhadi sthapana, sadharana pratistha. Then it concludes with

‘Jirnoddharakathana’.

Again from Chapter 92 to chapter 102 it flows like, pmristkﬁdiuihﬂ

kathana, vastupija kathana, Stldvinyasa kathana, pratigthd

upakarana kurhgna. adhivasa vidhi, $ivapratistha  kathand

gauripratitha vidhi, sirya pratistha, dvara pmii.lthﬁ prasado

{Tﬂﬂhﬁ. i dhvajarohana vidhana and 1 . El:ll.'lS wit
irnoddharakriya’.

A
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g, it clearly shows the method of consty

construction. Conceptually the term ‘Jirpg' refers 1o

Ehﬂupﬁ;fm. Kryadayaganiye also indicates ‘Jy uayuhaﬂﬁ? it
The first one i.e., ‘Jirnoddharakathana’ sketches a general m..lt]ine
old icons and describes what to do with icons made of seve:ar]l
materals.
[t reads: jirnoroddha@ravidhim vaksye bhagitam snapayed pguruh/
acalam vinyased gehe atijirnam parityajet /| (8711 it means “T shall
describe the process of replacing old images, The priest should bathe
the images with their ornaments on

them. The fixed class of images
should be put in a room and the extremely time-worn shuulgg he

rejected™ . It clearly shows the_ concept of replacing the old with new
ones. .iﬂtri the second one ie, Jirnoddharakriy' begins with:
jirnadindn ca f:{:gﬁnﬁm uddhdaram vade | laksmojjhitan ca bhagnari
ca sthitlam vajrahatam tatha /| samputam sphutitam vyangam
lihgam 1ty evamadikam /| (103/1-2)": It means- 1 shall describe the
repairing of lingas which have become old or the like as laid down.
That one which is devoid of the characteristics, or broken or whose
outlines have become blunt or that which is struck by lightning or
cracked or broken or mutilated or damaged in any other way should
be installed on the pedestal as also its bull®.

Both the chapters indicate the old by the term Jirna. It may also be
noted that laksmojjhita (devoid), bhagna (broken), sthiila (blunt) and
vajrahate  (stucked by lightening), samputa (cracked), sphutita
(damaged), vyanga (mutilated) are also included in its connotation.
Again this chapter extends the implication of the ferm jirna through
these lines: cdlitam calitam lingam aty artham visamasthitam | din
migham patitam lingam madhyastham patitam tatha |/
evamuidhait  ca  samsthapya nirvranai  ca  blioved _}'ﬂdﬂ
nadyadikapravahena tadapakrivate yadiff (103/3-4)" - The Imgqs
which have been shaken or taken away by somecone (from their
original position) or which have become unsteafiy or whu:h .hlwe heen'
slantingly placed or which lean towards a pm'tmula{- divection or m‘?i
or should be re-installed (in their previous places) if they are d%'-;n
of any cracks or if they have been wﬂﬁhﬁf{l.h? floods or rn_;er e;:l.iﬂn Li:
any exception whatsoever from the original or natural po
covered by the term jirna,

uction, destruction and

o firma and what
The above mentioned lines clarify what 15 meant P Ji”!;lhrn:ul:ilu the
objects are termed Yirna’. All these things have 1030
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uddharakriya’. Anything considered impure o jirna  must undepy,
reformation termed ‘uddhara’. Here uddharakriy@d 18 categorsed
under four heads, i.e.. destruction, re-creation and reinstallation ang

purification respectively.

Destruction: dardvim daray . n praksipe Jale |
dhatujém ratnajam vapi agadhe v Jale *"‘b',‘dhﬂuﬁ FE?.-‘!?J’; Here
the word ‘praksipet’ clearly denotes the immersion of the objects. The
old image made of wood should be put into fire and the one made of
stone should be thrown into water. The old image “'ﬁﬂd“"‘_ of minerals
and gem should be carried on 3 vehicle after covering it with cloth ete.

and be discarded in the deep waters of the ocean
Re.creation: vyaigam bhagnan ca sailadhyGm nyqqed anyai cu
parvaval! samharavidhing talra tattudn samhrtya desikah I/ (67/2)",

) should be cast aside and the

It denot it broken or mutilated (stone 1 ide
new one the same = the previous one should be installed in 1ts place
by the priest after merging the principles according to the process of

merging -
Reinstallation: evamuidhan ca samsthapya nirvranaii ca bhaved yod
term ‘samsthdpya’ denotes the matter of re

/ (103/4)" Here the ‘
installation. And the method is also conditioned by the term ‘yadi' It
also  mentions specifically ~ the place of re-installation:

nadyadikapravahena tad apakriyate yedi | tato ‘nyatrapi samsthapya
vidhidrstena karmana [ (103/4-5)": A linga of Siva may be duly re-
installed at a ditferent place as laid down if it has been carried away
by flood or river. Otherwise :t should not be removed whether it has
been perfectly fixed or improperly fixed -susthitam dusthitam vapi
$ivalingam na calayel| (103/5)". Again it also mentions that: asurair
munibhir gotrais tantravidbhih pratisthitam// jirpam vapy athavd

bhagnam vidhindpt na calayet/ (103/19- 20)"

Purif'!cat'inn: It is the most important among the four categories. Above
mentioned two processes have to pass through this last one.

?:Luqmm narasimhena hutva tam uddhared guruh... gurave
sinam dadet, (67/3)". Again, dustaltngam  idan sambholt
$antiruddharanasya cet | |

devese

;:;s.t‘umdfuidhind adhitisthasva mam Sival evam undpya
ihomam samacaret// (103/9-12)"" So, it is clear both of what 1
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remnstrur:t_ed or reinstalled must undergo the process of purification

one of the inevitable processes of ‘uddhara’. Here the question arises'
about the first one: whether the demolition or immersion of an object
goes through the process of purification or not? The answer is negative
as per our assumption because what is driven away certainly creates
ﬁlhl?:nk place which is to be filled up by the new one or may be left

ank. :

So, Agnipurana is one of those treasure-troves which guide through
the process of maintaining oldies in a proper way. Not only the icons,
but also ancient texts, buildings, sanctums etc. are also needed to go
through this process and require a little more concern. Our heritage
forms the bases of our social structure and leads us towards better
future. It is also an important message to architects and
archaeologists as they deal with the matter of construction, re-
construction and re-invention of new and old structures. Uddhdra and
Samskéra combine to bring a renewed, reformed society which should
be the vision of the leaders of any civilisation.
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New Dethi: Abhinay

YWATER CONSERVATION IN INDIAN LITERARY HERITAGE

Soumya Kumar MISRA

‘apo vai annam/
jyotih annadam/
apsu jyotih pratisthitam/
jyotisi apah pratigthitah/.
(Water is food and fire consumes the food, Fire is established in water
and Water is established in fire.) TUp -3.8

¥
L]

1.0. The concept of the importance of water 1.e. ‘Water 1s life’ 1s not a
modern idea. In the pre-historic age the earth was covered by water. Birth
of a single cell initiates the later creations, Through millions of era human
beings created by the process of evolution. A vital prerequisite for the
existence of life is availability of water, as we cannot live without water or
“food. Water is also the essential for agriculture and many other purposes.
We know from historical and archaeological sources that all civilizations

grew along the banks of rivers,

*  This Paper was presented in the National Seminar on “The Seientific and
Technical Literature in Sanskrit: The Art and Entertainment within It held an
18% & 19 December, 2013 organized by Department of Sanskrit, Sammilan
Mahavidyalaya.
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1.1. This article attempts to denl with

some |
conservation of water found

_ : : nformation on the
N ancient Sanskrit texts.

s 0. Glimpses of the ideas about water conservation in Vedie literature.
1. In the Rgveda :

The importance of water to living beings was well-known to the Vedie

 geers and 1t was refllected in the Rguveda as

| In the thirtieth sitkta of tenth mandala of the Regveda, i
peity 1s ‘Jala' and the Rsi je Kavasa, the praises of water

“.Water is like a mother in this world, It is the protector

(RV-X.30.10).

of the Wnrld..-'l‘

~ Water is master of wealth, It

helps to earn divine wealth and proteets
- pious descendantes-

apo revatih ksayatha hi vagva

kratum ca bhadram vibh
riivas ca stha svapatyasya pat

rthimrtam ca/
nih sarasvatih tad grnate

vayo dhit J/

(thid. X.30.12).
But how much did the V

of the world'? The analysis

edic people actually know about this ‘sovereign
literature may throw some

of the following data from the ancient Vedic
light on the subject.

® Vedic people knew that rain was the only source to refill water in rivers

to provide clean and safe drinking water for them and for their domestic
animals such as cows, horses, ete. They also knew that water was essential
for growing plants. Their repeated prayers to Indra, Varuna, Maruts,
Agni, Savitr, Parjanya, and so on in Rgueda, are strewn all over the text.
Earth and sky (dy dviprithivi) are referred to as parents providing water
and food to all living beings (ibid. 1.164.8). They had a very ﬂf‘*—'ﬂr ;gf_-‘ﬂ
about the water cycle that the water on earth evaporates, transformed in
cloud and comes down again as rain.*

It was observed that rain last for four mm_ﬂhs of the year starting with
the summer solstice (ibid. 111.56.4; V1.32.5).
]

veis Si asvati deseribe
Independent suiktas dedicated to rivers Sindhu ;md 5::1 ;!:; :1:.; 1: :‘a‘;ilm
their gentle and fierce forms, the speed, _fnrﬂﬂ. vigour, bok:
eXpanse, beneficial nature ete. (ibed. X.75).

e SN

. *Aminam etad udakom ueceaity ;wu_r:;wlhn' e 1]
bhiimyim parjanydi jinvanti divam pnvaniy Gpmayi
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o Other rivers mentioned are: Ganga. Yamunit, Sutudri, Parugni, Asikny
Marudvrdha, Vitast, Arjikiya, Susomd, Tristdma, Susartu, Rasi, Sver
(tributaries of Sindhu), Kubha. Mehatnu, and Gomati fibud. X.75),

e Existence of dams on the seven rivers is mentioned f(ibid. 1.32.19)
However, it must be noted that dams were considered as harmful tq
human interest and Indra, the god of rain, 15 praved and praised for
vremoving the barrers,

e Wells for drinking water were known to them (ibid. 1.55.8). Sumps of
drinking water for animals are mentioned (tbid. X.101.5). There is 4
vefarence to clean water in ponds for ensuring good health of cows, for
giving birth to healthy calves. Clean and safe water 15 distinguished from
impure and unsafe water (ibid. V1.28.7;, IV.57.2).

® Irrigation with the help of canals channelled from rivers is suggested
(ibid. 111.33.12). In addition Water helps grow medicinal plants, which
protect human beings and animals from diseases (ibid. 111.56.4).

I1. In the Atharvaveda:

The praises of water were chanted by Seers: Water exercises the
maximum control over living beings on earth. (AV-1.5.4).

3.0. Conception of Water conservation in the Brhatsamhita of
Vardhamihira:

There are two chapters related to water in Brhatsamhita, vz
Bhugarbhajalasodhana and Darkagala. The Darkagala deals with
underground water, tree, soil, heap of soil, features of reservoir of water,
water refining system, description of white ant (puttika), way of refilling
water, time to dig wells etc.

Barihamihira describes water as the nerve system of human body.” The
process of water absorption by the roots of a tree 1s explained in the
Brhatsamhitd. Trees capable of absorbing of water are enlisted by
Barahamihira. Arjuna, Karaiica, Madhtka, ASmantaka, Badar, Udambara,
Kakodumbara, Vibhitaka, Kuvira ete. are the main among them. Termite
mound (Balmikastiipa) and frogs are helpful for determining the location of
water. If frogs are seen under a tree, a pond is surely situated four hands
far away from the spot.

~ These ghu systems are proved to lie scientific. So its relevance in modern
limes cannot be ignored,

Fﬂthﬁ_ _mnnuﬂ-ném'mre nﬁd:,.'ai; bhavanti/
tathd jalarisih ksitau api bhavantilf (VS 54.3).
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L0 I8 seriptional instances of water Conserva

. Junagadh Inscription of Mahaksatrapg
pest documents reFEmﬂE tﬂ_ Water reservation
gudarsana Lake in the Girnar region (prese
Gujarat) is perhaps the oldest man.made rese
source of water in the vast area of toty] Su
petween the two famous mountainsg named
Sudarsana Lake was created by using the water of fivers §
paladini and others having theip source in moun Uy s Suvary
scenic beauty of it but also its inflye s aros wl']E}f?lt. No
name Sudarsana. The origin of this lake dates b as Lhe reason for i
evidenced by the inscription itgelf

This inscription issued about the middle of the gu :
about the Sudar§ana lake of Junagadh 0¢ the 2* century AD, speaks

tion in Ancient Indjg.
Rudradﬁmanﬁl 18 one of the

As far ag gyp knuwledge goes

o 2 gadh digtyis -
IVOIr In Indig, 1y was o
rastra in theg

Urjayat and Rajyat

_II. Ser,:nlnd Rock Edict of Adoka informs us that ‘Devanam Priya
Priyadaré; ordered—"... on the roads wells should be dug...". So we know

that the concept of water conservation was well known to the people in the
3" century BC.

5.0. Concepts of Water conservation in the Arthasastra:

The work of Kautilya (4 CBC) is important in this context as it contains
uable information on water management. Kautilya deals with this topic
Extenﬂhﬂl‘f ag agriculture was the main source of state revenue. Agriculture
Pends in seasonal rainfall, Kautilya was concerned about both the rulf:.r
and the farmer, Organized guidelines are provided on water management in
IS treatige, His unit for measuring rain is drona, whit_rh 15 equal to four
idhakag, According to modern measurement unit Drona is roughly equal to
- g ' lv reflected in the
e ImCEption of Wetek tanawrveion 'ﬂi‘mrl?unrirurks to be built
Prescription of Kautilya: “He (King) should cause irrigati

val
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with natural sources or with water to be brought in from elsewhere, Or, tg
others who are building (these), he should render aid with land, road, trees,
and implements and (also render aid) to (the building of) holy places and
parks." [TKAS (Part-1I) - 2.1.20-21, p.67]

When the natural resources are not sufficient, the state should take up
irrigation projects by constructing dams (setus). Two types of sectus are
mentioned;

(1) Sahodaka setus are those constructed for tanks and wells and fed by
natural spring; and (ii) Aharyodaka setus are those constructed for
reservoirs where water needs to be hrought from outside (AS-VIL 12.4.5),

Ideas relating economic, political and social importance of water
management may be detected in the Arthas@stra. Therefore, Kautilya's
views on water management are closer to the modern perceptions of the
subject.

6.0 Thoughts of Water conservation in Krsiparasara:

The Krgiparasara contains valuable instructions regarding agriculture in
ancient India which depended on regular rainfall. )

This book informs us that there are four kinds of clouds viz., Avarta,
Samvarta, Puskara and Drona. Rain due to Avarta is confined to g
particular locality; due to Samvarta outpours everywhere; due to Puskara is
scarce and due to Drona showers the earth is abundant with water,

This book also tells us about the indication of rainfall in the months of
Pausa, Magha, Phitlguna, Caitra, Vaisakha, Jaisthya, Asada and ﬁrﬁvanﬂ‘
For sowing seeds Vaisikha is the best, Jaisthya is tolerable, Asadha is bad
while Sravana is the worst.

At the advent of autumn, one should preserve water just as one desirous
of preserving the family, protects the ladies of the house. Then the cultivator,
being pure, should plant a nala (a kind of reed) along with leaves on the
north east corner on the kartika-samkranti day*

Today, it is time to seriously think about water preservation. It is highly
probable that a massive war will be held all over the world for water. More
than a oillion people of the present world do not have access to clean water.
Contaminated water and waterborne disease cause death of innumerable
people every day. Therefore, it is our duty to preserve water for our posterity.

Now-a-days many steps are taken to spread this awareness e.g. '(Gangd
Action Plan’ ete. The West Bengal Government has proposed ‘Jal Dharo Jal
Bharo' project ete,

But these are not modern concept. On the contrary ancient India Was
fully aware of the necessity of water preservation and conservation, We must
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worvbody including a child Aguinst wastage of wapuy We nygg e
g . . \ .
“'wn-miw.' d about water conservatioy. Thus we cap realiye ;
detel

ykanta Bhattacharya;
U} & prthivike e §isur vasayogya kore jubg ami |
List of Abbreviations:

AS = Arthasastra.

AV = Atharvaveda.

RV= Reveda

KPS = Krsiparasara

TKAS= The Kautiliya Arthasastra

TUp = Taittiriya Upanisaq

VS = Vrhatsamhitg
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KAVI AND SAHRDAYA : A COMPARATIVE STUDY

Dnr. Sourapopi BHATTACHARYYA

The poet (Kavi) and the connoisseur {sahrdaya) form the twin aspects
the goddess of speech and when poetic activity is added to the above two, th,
three poet, poetic activity and connoisseur—combinedly form the trifg)g
features of a universe called the world of poetic creation (=Kavyasamsarg)
Abhinavagupta, a doyen of Sanskrit scholarship in Kashmir during the early
decades of the eleventh century A.D., emphatically described the status of
the poet and the appreciator—

aprvam yadvastu prathayati vind karanakaldm
jagadgryavaprakhyam nijarasabhardm sdrayatt ca
kramdt prakhyopakhyaprasarsubhagam bhdsayati
tat saraswatydstattvam kavisahrdaydkhyam vijayate'

The paper focuses on the fact that the poet and the appreciator are
treated as a single unit, without the support of one the other is virtually non
existent, since both complement each other in achieving their ends. It is to
be born in mind that the person who is expected to enjoy a poetic work can
at times be a harsh eritic of the work as also of its creator. But even then,
a reader with a faculty of appreciation is universally accepted as a very
significant component of the poetic circle. A famous verse of the Agnipurane,
quoted by Anandavardhana, speaks of the poet as the soul creator of a world
called poetry, which also very much like the visible world, changes its
phenomena as par the poet's will.

apre kivyasamsire kavirekah prajépatih
yath@smai rocate visvam tathedam parivartate’
sringari cet havih kdvye jatam rasamayem jogat
sa eva vilardgas cennirasam sarvameva ltat

Various rhetoricians like Vamana, Rajasekhara, Ruyyaka ete.diverscl¥
classified the poets. According to Vimana the poets can be of two types ™
arocakinah or the disapproving, and satrnabhyavaharinah or the &'
EPPTW_IEIE. The former is endowed with the power of ﬂj_sm-gti;}n and is it ©©
e rectified; while the latter is indiscreet and is not capable of being rectilie®
Rajasekhara opined that there could he three kind of pnetﬁ'—ﬂﬂm”ﬂmkﬂm
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ar & poet who 15 favourite to the goddess of learning; abhy
who develops his skill of willing poetripe by practice:

a poet who acquires his skills by the mode of instruction. Ruyyak
other hand, HdmI‘lE’ four kids of poets’ as contrasted to twe i ﬂi‘nn the
vamana and Rajasekhara respectively—sathauvi ar the E’reatn three by
employ W.'Hdﬂrbﬁl (eg. VHIMiki.Kﬁlidﬁnﬁ}; videgdhakaui A poets whp
employ vakrokti (eg. Vydsa, Bhasa) arocakikavi or the poets whnpueu WII; ;
ot ﬁiurﬂfiﬂf senee (¢g. Bhixavi, Migha); and satrnabhya uuhﬂriniins:: h-;
E:: :::.U' adopt gaudi  as also various figures of sound such as yamaka,
Hlﬂ ;Lﬂr‘:&;f ':;E :jnr:?entmned verse quoted from the _-r"t.g‘mpu_rﬁi:m. one
may _ 1y the poets were rated so highly (i.e. apare
kﬂu_gasaﬂudre kqmrefeﬂ{t prajapatik). Hemacandra tried to justify ih.e poet's
glorified status in his Kavyanusasana having quoted Bhatta Tauta’s view
that a poet banks on his vision and expression for his unique ereation.® Thus
a poet becomes greater than a sage or a philosopher. A poet has the power
of expression in addition to the sage like vision.

A sahrdaya or connoisseur is primarily concerned with kdvya-Gsvadand or
appreciation of the poetry created by a poet, An appreciator must learn how
to derive niceties out of a piece of literature, Rajasekhara expressly clarified
the status of an appreciator-‘what is the use of such a poem which remains
in the mind and not taken to different direction hy the appreciative readers’.
The poet his literary produce, and reader are often referred to as tree, flower
and wind respectively. “The tree blooms into flowers and the wind carries its
fragrance™, Though the poet creates his kavya, or so to speak a literary world
of his own out of his vision and expression, a connoisseur recreates the world
of poem within his mind by the mode of speculation and cultivation. One
might say that a kavye is twice born: first, on the poet’s level when his
Creative imagination (k&ravitrl pratibhi) conceives it and then, on the level
of the connoisseur who, in the capacity, is known as bhdvaka, the same poem
s brought to life by his power of imagination. his pratibha bhavayitri. Thus
various rhetoricians like Abhinavagupta stressed the importance of firmly
Eﬂtﬂhlinhing the psychological inter-relationship between a poet _ﬁmui) and
an appreciative reader (sahrdaya) of his work, since poetic ereation should

AVe appreciation as its sole end.

Notes and referentes '
1. Ahhinavagupl-ﬂ. Locana, guoted in Masson and Parwardhan, Auﬁthguc Rn!“'-:i"?
Vol 2 ( Poona: Decean Collepe of Pastgrodunte ond Research Institute, 1970)

p.1i,
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Agnipurina, J3H1LU
Kavvalamkarasutravetti, 11714,
4. “Ta ime trayopi Kavaynh sérasvata abhyasiko  nupadedibkaion;
Kavvamimimsa, 11.3.
Sahitvamimamsa, VILS.
6. See for details, Sarma Sivadatta (ed), Kavyanusdsana of Hemacandra, p 37y
Nirnaysagar press, Mumbai, 1934,
7. "kavyena kim kavestasya tanmanomatravrttina
niyante bhavakairyasya na nivandhi difo dasa"
(Kavyamimdmsi, [L7) See for details C.I).Dalal (ed.), Kavyamimamsa of
Rajasekhara, p.15, Oriental Institute, Baroda, 1934.
8. An oft-quoted passage—"taruh srjati puspini marud vahati saurabham®: See
Journal of the AIRI (Vol-1), p.64, Mumbai, 1998
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UPANISAD AND SUFISM: UNIQUE TREATMENT OF
UNIVERSAL PHILANTHROPY

PARTHASARATHI BHATTACHARYA

[Abstraet : Il we browse the pages of ancient History from the vory
beginning of Human civilization, & group of people was trying to searcl; the
basic fundamental questions about the phenomenal werld Gradually it
opened an enlightened floodgate of Mystie culture. The Upanizad and the
Sufi (which later known to Sufism) are the two influential branches of
altruistic philosophical solidarity. So, naturally these two stems present us
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with many similar perspectives. Although at the first sight it seemingly
differs from each other but at the pivot of encompassing worldview, the
mystic presence of the almighty creator is keenly perceptible. Man. Natyre
and Supreme Creative Principle entwine in an inseparable world of
cosmological harmony. Such guest for knowledge is the genesis of every
mystic epistemology. The followed up endeavour is a brief outhine to reflect

the ocean in molecule.]

Knowledge is the greatest asset 1o mankind. Knowledge culminates iy,
prudence, prudence transgresses to Faith: ultimately this Faith inspires may
to accomplish action (karma). Knowledge has two basic principles. One js
extrinsic (outward knowledge) and the other is intrinsic (inward or mystic
knowledge). The conflict between two forces leads to the origin of new
ideologies and socio-philosophical premises. For example, Upanisads which
are also known as Vedanla, came as an offshoot of the Vedds. It in tumn,
vecords a transformation from activity to knowledge, i.e. from karmavéda to
jidnavdda. In the same philosophical quest Sufism (Tasawwuf) eventually
comes out to be the best mystical product of the Islamism leading human for
ultimate Truth. Both celebrate the deepest bottom of philosophical
excellence. In such limited spectrum of analysis, we are eyeing to locate the
affinity of principles in spite of diversities between the two mystic
philosophical exercises, i.e. the Upanisads or Vedanta and the Sufism or

Tasawwuf.

The origin of the Vedanta and Upanigad

S far the availability of Ancient Literature is concerned; Vedas stand par
excellence from the point of view of intellectual supremacy. The word Vede
is derived from the Vvid which means valid knowledge. Categorically,
complying with popular notion, Vilas have four offshoots Rk, Sama, Yajuh
and Atharva. Each veda comprises four parts lLe. samhita, brahmana,
granyaka and upanisad. Regarding the meaning of Ved@nta it has two
interpretations. One is material and the other is spiritual, From material
point of view Vedanta means “vedasya antah”, 1.e. the final position of the
Vedas whereas the inner sense shows that it is nothing but the summit of
the Vedas. It is the pinnacle of all knowledge alike the sharp peak of 2 temple
existing right above the idol. So, the peak of Vedanta is like a crown over
the temple of Vedas. Therefore, if Vedas be the glorious temple of Indin
philosophy, Vedanta is the apex of it. The majority of Upanisad eventuall¥
appears at the end of Vedas but with exception, a few tends to oceur 48 thi
antecedent. The whole of Ved@nta theorised in the Brahmasiitra, n,th}‘ﬂ '

Vadarayana, comprises 555 satras. It has three prasthanas. They T Lokl
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smrit *?"d ny2yo. Upﬂmﬁ“‘_f belongs to §rutiprusthana. 1f we analyse the
derivation of the 1lfi-r-::r.:l _Upnm$ad (upa-ni-Vsad hvip), the root vsad has three
layers E'{ meaning 1.e. “sadlvilaranagatyavasadanesu” First one 18
yisarona’, 1.€. to eradicate the earthly desires. Second is 'gati’ or motion
rowards supremacy and third one is ‘avasadana’, i.e. to slacken earthly
attachments FETMHHEI]HJ_F. Altogether it suggests a state where the seeker
Eppma:{:hes the proximity of Guru (the divine guide) destroying all
worldliness and seeking self illumination to sublimate the absolute i.e.
Brahman.

The origin of Sufi and Sufism

The n:rigin of Sufi as well as Sufism comprises two aspects, One is outer
another is inner. The first one refers to suf or a thick woollen blanket as an
outer indicator of Sufi. A school of scholars were of the opinion that
Muhammad had a team of devout followers surrendering all temporal
attachment. They were deified as “aswabus suffa." The scholars took it as
another source of the word Sufi.' Another opinion is that Sufi derives from
the Arabic root swafad means the sanctity of mind.* Some scholars believed
that the Arabic distortion of the Greek word philosophos was ‘fayalsuwf
which popularly seems to hold the source of Sufi.'" The Arabic synonym of
Sufism is Tasawwuf deriving from ‘Istefa’ meaning ‘to nominate’.” Another
thought is that the spiritual content involves a range of symbols. Such as
swafi= inward purification, suf= the holy attire, huyd= sins coming from
senses, jafa= to curb and kafa=to relinguish. The symbols suggest that a
true Sufi is a seeker who is inwardly purified and completely free from sense
(Le. visual, auditory, olfactory, taste and tactile) and relinquishes all
wordiness.* Whatever it may be, we can say that Sufi is a spiritual traveller
(slik) whose journey is from action to sublimation with the proper guidance
.of a master (Mursid). But for knowing the Sufis and their mystical ideologies
we must explore the background of Sufism and its movements. “Of all great
religions of Western Asia, Islnm has generally been regarded as the most
worldly and least ascetic.”™ llvgarding the origin of Sufism the scholars are
found divided in opinions. Encyclopaedia Britannica delines “Sufism is a
mystical movement within Islam that seeks to find divine love knowledge
through direct personal experience of God."" Some scholars found that it
was the brainchild of the so called ‘Mutayittas the descendants making their
way from the traditional school of Islamism.™ The Neo-Platonic stream from
Alexandria (Egypt) had the patent influence on Sufism. The Nuo Sthoa) of
descendant absorbed in mystical quest had their base at the depth of a
harmonised humanity. It was philanthropy (.e. love for manlond]
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spirit of Pantheism and the esoteric perception of the
at “A constant and unvarying phenomenop
for personal communication
tualism transmitted from

consolidating the
mysticism. A.J. Arberry opines th
of the universal yearning of the human spirit
with God".* Born in the bosom of Islam the spiri
heart to heart and was popularized as Sufism.

Synthesis of Western ideas specially Upanisadic thoughts on Sufism

Form the second century it let loose the popular Arabic sources which
later on came to be known as Sufism.* When they moved towards eastern
parts of Asia especially in Persia, Samarkhand, Bokhara, Iran and also Iraq,
many philosophical ideas were gradually synthesized which later evolved a
new branch of mystical ethos. As a result, the ancient Arabian Sufism
underwent a spiritual metamorphosis under the influence of oriental
philosophical and ideological transformation. When they entered India the
core Islamic ideas of Sufism was transmitted. With the development of
Pantheism and Monotheism, the process of worshipping and the mystical
songs-offering to beloved god or Allah and also the practises (farigat) to
reach the ultimate goal with the supervision of Gurus or mursids were
synchronized into their spiritual process. Here Sufism shared their ideas
being considerably influenced by the oriental schools especially Advaitavida,
Visistadvaitavada and also Daitavdda the philosophical trio originated from

Brahmasitras during the era of 9 century A.D.
Some similar perspectives shared between Sufism and Upanisads are

based on following points-

The relation between the absolute and the creation-

According to the Upanisads, God is both the causative factor (nimitta-
harana) and the constituent factor (upadana-kdrana) of the whole
phenomenon. Brahmasatra testified the truth in this utterance i.e. “prakriis
ca pratijradrstantanuparodhat™ Various mantras of Upanisads testified
that rule with suitable illustration. “Sarvam khalvidam brahma tajjelani
§antn upasita™ means "this entire universe is the ‘Brahman' because this
universe manifests from it, sublimes on it and situates in it. So, keep
worshipping with patience”, ‘atah samudré girayaé ca sarve asmad
syandate sindhavah sarvarupahlata$ co sarva osadhayoh rasas ca yenalse
i‘ﬂﬁu‘ﬁ:‘fﬂ:ﬁe' 'H{t;rﬂmﬁ""“ means from this ‘Brahman’ every ocean and
Gl xt B rﬂalﬁtam ’esj:ed, every river was pmdl{ced, every tree was born, h};
il ﬂnmhmran 1§ ﬂ]nunshad ile:ng _the inner soul {cmfmrﬁfmﬁﬁ ﬂ:
means “[ was ﬂnz hf::amp : Sp'eaks t?dﬂik'gmﬂ bnh..u Syam. prajayeye

now | wish to discover myself in many,” The Suhism
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shares a close affinity in this regard. The Sufis take the world but volition
of the almighty lord. The Quran praises Allah as ‘rabbul allamin’ means
the almighty creator of the world. Therefore, love for man and love for Allah
are synthetic, “kunto kanjan makpiyanifabab tu an oraka/fa khalakatol
khalka” means “my entity was concealed. It was my will to manifest my
spirit.” Multiple maxims of the Holy Scripture Quran (ayat) emphasises
oneness between Allah and his creation. “Inni jayelun fil arde khalifa”
means "l must create the followers of mine in this world.” Briefly it aims to
denote that the feast of creation is nothing but the manifestation of the
divine grace of Allah’, It illustrates another common objectivity i.e. the
Monotheism (Tauhid). The chief tenet of Islam (before arriving India) was
pure and unmixed monotheism called ‘Tauhid’. The relation between Allah
and Man 1s like an Asiq and Masuq. The masugq of Sufi is always pure and
endless. This 1s only realised by self actualization in the stage of fana, But
in India the ancient theory registered some change. According to Indian
Sufism it comprises two stages. First one is ‘tahavid i bajudi’ where the
seekers tend to identify all worldly objects as the volition of ‘Allak’. But the
succeeding stage i.e. ‘fahavid | sahudi’ differentiates between the devotee
(salik) and the divinity (Allah). But the primary differentiation ultimately
mingles into a unified whole. The (salik) i.e. the seeker takes every earthly
creation as the way leading to an absolute union with the creator. The first
one is the step to reach the succeeding or the final one. The core Islamic
concept of tahavid was transferred into “sarvam khalvidam brahma" which
18 & potent impact in our modern Sufism.
The ideological transformation from the ancient philosophical stand of
Pantheism to Monotheism was a resultant of the influence that Sufism
shared with Indian philosophy. Advaitaved@nta School emphasises the world
15 nothing but an expression of illusion “brahkma satyam jegat mithyd jivo
brahmaiva ndparah”. According to the philosophical school, illusion or
mdya’ has got two operative forces. One is the force to cover or mantle
(@uaranah); the other is the force to divulge (viksepah). Keeping in with the
view, Advaitavada is of the prognosis that the world is subjected to
transformation. The illusion is not the absence of the object rather it is like
an enchantment making the humanity overwhelmed with a delusive dehight.
But Sufis take a little different stance. According to Sufis, the whole universe
5 but the divine volition of Allah. So, love to humanity is also love to the
almighty, According to Sufi epistemology, this kind of love was called as
Mlkim:'ﬁ where devotee and the lord are alike. This concept is maore similar
With the school Visigtadvaitavada propounded by the great Ramanuja. The
Sufis admits the world but a falsity from the theoretical point of view o
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Advaitavedanta;  but from moral perspective they H“r with Hilmﬂnu]u .

Visistadvaitabada. The core Islamic concept of Pantheism hamhusg Wi
\

blended harmoniously with Monotheism which echoes “sarvam khaly idq,,,
brahma."”

The relation between the Absolute and Human

According to the school of Advaitavedénta, the relation between jiva ang
Brahman 1s inseparable. The school of visistadvaitavdda of the opinion thy
the jiva is a part of that Brahman. The school of Duvaitavida of
Madhvyacarya opines that the ‘jiva' and Brahman are two different entitieg
Three types of opinion are also found in the Upanisads. Some tlustrations
claim that jiva and Brahman is one. “yosavasau purusah so 'hamasmj*m
means that puruse is also I “tatra ko mohah hah Soka ekatvam
anupasyata™ i.e. He who thinks all creation is nothing but the volition of
self manifestation has no illusion or worldly pain because of the feeling of an
oneness among all." Besides these there are four Great Utterances
(mahavakyavali) in Upanisad. “ayam &tma brahma™"™ means Jiva itself
itself is Brahman, “tattvamasi*" means thou art you. “aham brohmasmi»
means | am Thou. “prajiianam brahme™" means the Brahman itself in
prudence. Samkara and Ramanuja both illustrate the verse Brahmasikia
from the Atharvaveda brahma “daéa brahma dasa brahma eva ime
kitavah™ suggesting that both the goodness and evil assimilate in Brahman,
Sufism also shares close similarity with such doctrine. According to the core
[slamic view there is a state where the seeker gets rid of his self existence,
This state is called baga billah. But in India arfother stage was assimilated.
This state is called baga billah where after the end of self existence the
seeker (murid) is totally absorbed in Allah or Brahman. This is nothing but
the echoes of “ayam aimaé brahma.” Some sentences also show the
differentiation between Brahman and Jiva. tadvanam iti upasitavyam™"
that Brahman is to worship  as almighty. “seh  anvestavyah sah
uijijiidsitavyah*"" means you have to search and know Him. But this
differentiation will dissolve in the sutra “amso nandavyapadesat anyathi api
dasekitavaditvamadhiyatah eke™" means Jiva is a part of this absolute bu!
because of human ignorance they appear to be different. Samkara and
Ramanuja both gave a catchy illustration of “ISvara sarvabhatanam hrddese
Tjuna tisthatifbramayan sarvabhatani”

yantrarudhani mayaya™ means idvara belongs to all creation but illusion
turns Him off. The Sufis share the same “amn arafa nafsahu fokad ofo
rabbahu” means he who knows himself also knows Him. Actually both 51!
saints and our ancient monks understood that for common people it is ¥¢&
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wilise the unity between the absolute and jiva. For that reason
difficult to FEAEEE : d th ified as. the
entor and ereation ._shnuld ﬂt.ﬁlsF be separated and then unified as. the
di:hn“t“ point of spiritual destination.
) According to the upanisadic view at first from the Brahman subtle Sky
,.,-.m; created, then subtle Air, then subtle Fire, then subtle water and at last
«btle Earth was manifested. These are called subtle mehabhuta. These are
qot acceptable by our senses, whereas from these five elements our five cru@e
nahibhiita was created, These are Sky, Air, Fire, Water and Earth. This
phﬁ:iml earthly world was created from these basic five crude elgmient},
nind. all senses and air. Sufi epistemology defines that human body is itself
a combination of five fundamental elements. It has two spheres. One is ‘alme
amar’ the sphere of primary position. It comprises five components. These
are kwalab (inner mind), ruhu (instincts), ‘ser’ (hidden mind), khaki (soul)
and afka (deeper soul), whereas the second is ‘alme khalak’ the successive
ereation from the first one. “allme hhalak™ is also composed of five
components. Such are water {ab), fire (atis), earth (khak), air (bad) and
nstinets (nafs)*™ According to the Sufi epistemology, the human body is
uself a small umverse and above all, the inner human light called as Latifak
means inward enlightenment. The seeker sublimates with the god by
transforming the series of human light to universal halo or a celestial aura
where humanity feels atone with the lord. Mundakopanisad too provides the
supportave illustration 1.e. “tam eve vantam enuvati servamftasya bhasd
sarvam eva vibhati” means everything appears from your light. But in later
phase this process is more developed in Sufi ‘Nakasbandia' order which is

nothing but an imitation of ‘kundalini’, another chief constituent of Hindu
Yogasastra' =

The theoretical equivalence of Sufism and the Upanisad

Sufi epistemology comprises four basic pillars. Such are shartyat, tarigat,
hagigat and marifat. The philosophical precept of Islam synthesizes sarivat
(the body) and the tarigat (the soul). Sariyat is the combination of four
virtues Quran (the Holy Scripture), Hadis (instructions), Ejma (unification)
and Keyas (freedom of thoughts). Sariyat tends to stress on five must do
dctivities i.e. Iman (the dignity), Salat (prayer), Sivam (instructions), Huj
(pilgrimage) and Zagat (holy offering). The book ‘Quatabul Luma’' defines
seven destinations of Tarigat. These are repentance (toaba), relinguish o
“Mmancipation (oyara), sacrifice (juhd), poverty (fqr), patience (sbrq), fmith
\toyakkul) and contentment (reya). These are quite similar to the process of
'Efmi adhi’ according to the Vedantaséra. It has eight aspects like yamu 1o
Violence), niyama (cleanliness), asana (physical exercise), prandvo
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(repentance), dharand (believed y,
and samadhi ( self realization). The |4

three steps are jointly called as sariyamah. The Sufi tarigat comprises thres
most valuable parts which show close similarities between Islamism ang
advaitavedatic practises. The Vedanties have the four facets of worship,
First nityanityavastuvivekah = the knowledge of discrimination between the
eternal and perishable. ihamutrafalabhogaviriga = the second is ap
abstinence from both earthly and heavenly desires. First two steps are quite
similar to Sufi epistemology. While going through such spiritual destination
the devout seeker arrives at a special mental state called Hal. According to
Sufi epistemology the seeker gets rid of all worldly attachments i.e. ‘alme
nasut’ and during his spiritual journey finally he achieves ‘alme lahut'
meaning the world of almighty. In the second stage the seeker tends to lose
the impression of touch and sense. Purged of wordiness he becomes blessed.
In Vedantasara the third stage is samadhsatkasampatti, It has six offshoots.
They are $ama=the control on inward senses, dama= the control on outward
senses, uparati= rehinquish, titiksa= endurance to summer and winter
signifying an equivalence 10 all, samadhina=comprehensive judgmental
ability and §raddha= respect and veneration reserved for gurus. The final
step is mumuksatani= the journey for liberation. The final journey is a
direct communion of spirit between the creator and the created. At such
point of mystic communication the world remains an invisible identity. The
eycle of austerity, renunciation, purification and illumination helps the
seeker discover the truth of “fattvamasi” i.e. Thou art ‘brahma’. Sufi marifat
has three steps. First one defined as Jrg (the reminiscence of Allah). Jqr 1s
turned gradually in our breathing control system in the state of samdadhi
(meditation). According to Sufism Rabitd 1s the term which indicates the
relationship between the (mursid) Guru and (murid) the seeker. In the
primary stage Sufis were thinking about this kind of “rabita’ but gradually
in the place of riibita “fandfissek " took its place which means sublime faith
in gurus. Therefore, Sufi ‘rabita’ shared an implicit correlation with the
system of Guru and disciple which after a certain phase, was reoriented 1nto
the cult of ‘Pir' and idol worship.

In Sufism, the recognition with the holy name of Allah is achieved in two
ways. First one is jor kafi (mute remembrance) and second is Jrg zali’
(buzzing remembrance). Finally they are entwined as ‘“Jrg i dam”, 1¢
rumination after the perveption of Allah. Succeeding stage of developmer!
achieved frqm here is gjud i.e. signifying pure spiritual delight. The mature
stage of thlg sustained spiritual journey alights on ‘katrat’ (the world of
permanent light) that is an ever enlightened world. The world is all abot'

(hreathing system), praly@hara
almighty), dhydna (meditation)
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self illumination making the whole flora and fauna appear enlightened. This
is quite similar to the system of savikalpah and nirvikalpah samadhih
according to the term of the Veddntasara.

Process of worship

The_ Sufis follow their worship in two ways. One is general and the other
15 specific. T}?E general process comprises six steps. They are salat (prayer),
tilayat (reading Quran), tasbi (counting spells), tahamid (praising Allah),
tqkbir [‘in_lvnrcatinn] and aurad (seeing the virtue of mercy), Another specific
worship involves three stages. They are mujhada (self purification), jgr
(remembrance) and murakabe (contemplation). In order to achieve such
continuous process of spiritual perfection the devotees need to give up the
demand of instinct and senses; once liberated from such demand of senses,
the purified souls become blessed after prolonged austerity. The worshiping
spell about Advaitavedantavada keeps a close of similarity. Jgr is turned
gradually in the breathing control system as theorised in the Yogasdstra.

Drifting a little apart from Adaitavedanta the Visistadvaitavada or the
specified dualism of RAminuja achieves the holy synthesis of action (karma)
and wisdom (jiidna). The Sufis seasoned their faith in the same philosophical
light. They sought to immortalize the bond between the almighty and living
organism. The love they discovered is animated, live and dynamic. It is the
volition of Allah denoted as the divine love (alkimia). The Sufis believe that
the object of nature is observed in contrast. The light is felt in darkness; the
pleasure 1s felt in contrast with pain. So, the divine mercy of Allah is
showered when earthly inconveniences become stronger. The mere physic
paves the way to new ethics, The Sufis accepts the divine love of Allah at
its utmost manifest when the humanity feels the love and harmony. It is a
spirit of togetherness, the spirit of unity which grows and nourishes in
selfless deed not in selfish act. Therefore, the well being of sell or egoistic
ethics was broadened and universalised as altruistic ethics 1.e. the good being
and good doing for all. So, alkimiya becomes a bridge which appear from
lemporary to permanent goal. According to the Sufis Allah is no static
divinity rather He is the viewer and the embodiment of all kinds of
Pleasurable experiences. The world appears to be vital with the diversity of
creation. But some points of differences were also raised. The Sufism is
essentially a treatment of devotion and universal love. There philosophy 15
torollary to their contemplation of love. At the contrary Advaitavediinta is
the most formidable school of Indian philosophy. The devotion is but a mere
Ulustration of the philosophical premise. The stages of fand (self dissolution
and baqa (unification) are two enlightened paths of the final identification
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But Advaitavedanta never admits the dualism eathe

with the ‘Allah’ . . |
*i o, the devotee is ever inter fused with i,

indicates “aham brahmasmi

divinity.
If we ascend the stages of development, the divine benevolence of All)
is expressed with keener perception. ‘Inna lillahi oya inna taht rejeun’
ates and dissolves in Allah.**" To attempt the

means every creation origin
state human has to preserve morality. Metaphysics in this way, turned into
Ethics. Love for mankind is the only way to achieve the final destination

Here Sufism reaches bevond the goal of Egoistic ethics and mingles with
Altruistic ethics of universal creation, '

Conclusion

Sufism and Vedinta are the two most important branches of Humamsm.
The chief tenet of these two philosophical premises is to love mankind not
merely as human race but for sharing the same family of the almighty. No
way the world with such diversified beauty be denied of existence; the beauty
and symmetry of whole creation is but an outcome of divine will, Must there
be the mighty arranger monitoring such orchestra of creation. Love is the
vital vita nova. So, Love is the path where bhakti and jidna are fused with
each other. We should keep working for the sake of mankind removing all
self regarding motives of narrow interest. By this way we shall not be
entangled in the tentacles of karma despite accomplishing karma in true
sense ‘na karma lipyate nare™.’ Upanisad and Sufism are the eternal
quest of man. Each and every mystical movement shares some common

goals. One of them is the renunciation of earthly bond and leading the way
to eternal salvation. May their paths differ occasionally, but their inner path
for mankind. When this philanthropy

remains the same and the path is love
tor-creation synthesis is truly

is successfully commissioned, the crea
celebrated. Such celebration of creative synthesis achieved through a

sustained spiritual journey is a meeting with infinity. The Sufis call 1t
anwalhag; the Upanisad says aham brahmasmi ie. 1 am He.
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CONTRIBUTION OF SANSKRIT LITERATURE TO
TRANSCEND NATIONALISM INTO INTERNATIONALISM

Maray DesnaTl

Nationalism means mental and spiritual unification of a mnation.
Nationalism inspires a nation to be deeply integrated, on the contrary it
separates a nation from other nations, To acquire freedom from the bondage
of foreign ruler, to unite a disintegrated nation, the unity of nationalism is
universally accepted. But when the nationalism breaks the accepted
boundaries it becomes chauvinism or distorted nationalism. Nationalism is
helpful to establigh supremacy of a nation, but if it incites hatred towards
other nations or if its motto is to dominate other nations paolitically or
economically, then nationalism turns into imperialism or colonialism
Bankim Chandra Chattopadhyay described the nationalism of Europe o¢
‘deep-rooted demonical sin”

But when nationalism develops into internationalism, it is beneficul (o
all. Advancement of technology, the devastating effect, of the two world-w: B
In the 20" century on all mankind and the horror of atomic weupons nelp
mankind to be united for existence. Because of globalization, the propit !
different nations come closer with each other, So in the present age, 10! '1' '
survival of human civilization, the importance of internationnlism overis
nationalism.

When we turn to the ancient scriptures, we find Internationnli®
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snother form. The sages of ancient quia were aware of the limitation of
qationalism, S50 they were more interested in Internationalism or
(osmopolitanism. We find more exposure to universal philanthropy and
universal fraternity than nationalism in the vast extent of Sanskrit
Literature. "Every living and non-living thing is the temple of Divinity™, S
the sages of ancient India chanted in this hymn in the Isopanisad.

isa vasyam idam sarvam yat kifica jagatyam Jagat |
| | . (Isa 1. L)
Emphasis was given to the disinterested attitude on everything in
liopanisad. According to this Upanisad, everybody is equal.
yastu sarvani bhitanyatmanyevanupadyati |
sarvabhiitesu catmdnam lato na vijugupsate |/
yasmin sarvani bhatani atmeivabhat bijanatah |
ftatra ko mohah hah Soka ekatvam anupasyatah | (iéa 6.7 )

Prayer of benevolence for every visible and invisible creature has been
enumerated in the hymns of Atharvaveda,

yam ca paSyémi yam ca na |
tesu ma sumatim krdhi |/ (AV xvii, 1.7)

There is a bond of fraternity among every human being in this world. To
nurture fraternal feeling, the sages earnestly described in the mantra of
Atharvaveda.

ma bhrata bhrataram dviksan ma svasramuta svasd |
samym ca suvratd bhrtva vacam vadata bhadraya |/
(AV 1l 30. 3)

The song of equality, integrity was sung by the Vaidic sages repeatedly,

sam gacchadhvam sam vedadhvam sam ve mandmst janatdm |
deva bhagam yathd parve sam jandna updsate /|
sam@no mantrah samitih samani samanam manah sahacittamesam |
samanam mantramabhi mantraye vah samanena vo
havist juhomi |/

samani va ahutth samana hridaydni vah |
samanam astu vo mano yatha vah susahdsati |/

(RV X, 191. 244)
The ancient sages wanted global peace like global fraternity. For global
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peace, they prayed in Vajasaneyisamhita’.

The psychological cause of the liberal thinking of the ancient sages wj,
that they never confined their happiness within a small boundary.' They
always welcomed the greatest and broadest joy (bhumananda).® The Indian
thought of this friendly attitude is prevailed from birth to re-birth. At the
time of tarpana® for one's forefather one announces:

ye ‘bandhava bandhava vad ye ‘nygjanmani bandhavd |
te trptim akhilam yantu ye casmattoyakanksinah I/

The greatness of Five great sacrifices t’puﬁcmnﬂhﬂﬂiﬁu}? organized by
Hindu teaches us to make everybody of our own. In Patanjalayogadarsana,
it is depicted that friendly feeling (maitrt) is most essential for one’s mental
happiness and purity of mind (cittaprasadanam).®

In this materialistic age, the Indian mentality found its greatest wellness
through sacrifice (tyagah),' tolerance (titiks) and restrain (samyamah).
Sanskrit literature always advocated to renounce self interest for common
interest . To transcend one-self from small concern of home to assimilate

with this universe, Sanskrit literature guides us.

ayam nijah paro veti ganand laghucetasam /
ud@recaritanantu vesudhaiva hutumbakam || (Mitralabha, 30)

Man can destroy, snatch, achieve, and invent something, but he is not
great for these. One who can make everybody his own, is a real great
personality. The personalities who are great amonyg mankind told us with
their complete realization that mean or great, high or low, friend or foe,
gveryone is my own . Man becomes great giving more importance on society
than to family; on country than to society; on world than to country. When
man becomes great, he becomes self-oblivious. He has to prepare himself for
greater sacrifice. So practice of greatness teaches man “So foster yourself by
renunciation (tena tyaktena bhufijithd). Do not be greedy of anybody’s wealth
(ma grdhah hasya svid dhanam)”.

" Our intention is not to conquer, not to take revenge, not to dominate
others, not to show the intensity of power - we will welcome with enjoyment
the practice of unification among different castes, creeds, own country and

abroad, high and low.

Notes and References
1. Cf europiyas ‘patriotism’ - dharmer tatparya ei ye, parasamijer(a) sampad
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05

kadiya gharer samaje anivg, svadeserfa) § '

b:c:;lmﬂjfﬂ Jatirfa) Sg;uﬂnﬂirm kariya n.-nlu;lI #ﬂﬂidr:::mf ﬂm:ug::;:::urunr:::
aratavarse yena bhératayar , '

by Bankimchandra in Dﬁun:!aﬁfa.&ﬂgfe?:;ﬂp sl t_'if-'-’ﬂfﬂ"'ﬂ-'-

Cf Yo mam pasyati sarvatra sarvam ca mayi pasyali |

fasy@ham na pranasy@mi sa ca me ng prm:u:évnri'ff

dimaupamyena :mruam: samam pasyati ¥o 'rjt;nﬂ /

sukham va yadi va duhkham sa yogi paramo matah (I -(SBG VI/30, 32)

dyauh santir tllﬂfﬂﬂkﬁﬂfﬂ santih prehivi $antir osadhayah santih

uﬂﬂﬂﬁfﬂfﬂ.}’ﬂ# santir visve devah santih.. .. $antir eva Santih.

Cf iyam prthive sarvesam bhitanam madhu....idam manusam sarvesam

bhutanam maodhu... ... (By U [I5/1, 13)

yo vat bhama tat sukham nalpe sukham asti | - (ChaU  VII23/1)

Cf abrahmaparyantam jagat trpyatu

Cf adhyapanam brehmayajiah pitryajiias tu tarpanam |

homo daivo valir bhauto nrygjiio ‘“tithipajanam // - (MS HI/70)

maitrikarundmuditopeksanam  sukhadihkhapunyavisayanam — bhavanatas

cittaprasédenam | -(PY 1/33)

tena tyakiena bhunjiths ma grdhah kasya svid dhanam (I$a 1, L-2)

Jivite yasya jivanti mitrani vandhavah |

saphalam jivitam tasya atmarthe ko na jivati // (SUBHASITAM)

om saha navavatu seha now bhunaktu seha viryam keravudnai |

tejasvi ndvadhitam astu mé vidvigavanai // l‘Snntimamm of Katha)

Cf parasparam bhdvayantah sreyah peramavipsyatha / (SBG iii/11)

List of Abbreviations

AV = Atharvavedah.

BrU = Brhadaranyakopanisad,
Cha U = Chandogyopanisad.
SBG = Srimadbhagabadgita.

l£a = [$panisad.

Katha = Kathopanisad,

MS = Manusamhita.

PY = Patanjalayogasttram.

RV = Rgvedah.

SY = Suklayajurvedah.
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JYOTIRLINGA : IN A MODERN PERSPECTIVE
Monavisa Durra

1.0, Jyotirlinga or Jyotirlingam is a devotional object representing the Lord
iva. Jyotis means ‘radiance’ and liigam means ‘mark or sign’ of Siva,
or a symbol of the pineal gland; Jyotir Lingam thus means the radiant
sign of the almighty. Lord Brahma, the God of creation and Lord Visnu,
the God of preservation had an argument over supremacy of creation.
To test them, Lord Siva pierced the three worlds as a huge endless pillar
of hight, the jyotirlinga. Visnu and Brahma split their ways downwards
and upwards respectively to find the end of the light. Brahma lied that
he found out the end, while Visnu conceded his defeat. Siva appeared
as a second pillar of light and cursed Brahma that he would have no
place in ceremonies while Visnu would be worshipped through eternity.
The jyotirlinga is the supreme reality. The jyotirlinga shrines thus are
places where Siva appeared as a fiery column of light. Originally there
were believed to be 64 jyotirlinga while 12 of them are considered to be
very auspicious and holy. Each of the twelve jyotirlinga sites take the
name of the presiding deity, each considered a different manifestation
of Siva. At all these sites, the primary image is lingam representing the
beginningless and endless Stambha pillar, svmbolizing the infinite
nature'of Siva, The twelve jyotirlinga-s are Somanatha in Saurastra,
Gujrat ; Mallikarjuna at Sﬂéﬂiiﬂ, Andhra Pradesh: Mahahalesvar at
Ujjain in Madhya Pradesh; Paramedvarn or Amalesvara in the
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Omkarahsetra, Madhy, Prade
BhtmaSankara in Dékint, Maha
Fr[?ﬂEEh: Tryambakesyarg

sh; Kedaresvara in the Himalayas;
rashtra; Visvanatha in Varanasi, Uttar

as one. There is also ane new Jyotirlinga shrine “Bhubaneswar-

Bhubaneswari" temple gt Mathurapur P/O-Balarampur, near
Sundarban, 24 Parganas (South), W.B. P e

0. A person who recites the name of these twelve jotirlinga-s daily in the

early morning is relieved of a] the sins and he meets with every success.

® An upalinga named Kedaresuara, which is lodged over the bank of
Yamund is believed to relieve the devotees of all sins.

¢ Jyotirlinga Nagesvara is also situated over the bank of the river
Yarmuna. All sins get destoryed through devotion to it.

® There are two more lifigas at Kast, known as Tilabhandesvara as
well as Dasasvamedha. At the confluence of the Ganga-Sagara, there
is a Sivalifiga known by the name of Samgamesvara,

® The linga named Bhatesvara as well as Narisvara, are lodged over
the bank of the Kausihi river.

® Batukesvara linga has been lodged over the bank of the river
Gandaki and the liiga known as Purisvara, wich bestows comforts
on all, is consecrated over the bank of Phalgun river.

® In the bank of Taptika river, Kumaredvara linga is lodged.
Siddhesvara and Sanesvara linga-s are also found there.

® The linga-s named Ramesvara, Kumbhesvara, Nandisvara,
Punjesvara and Parnakesvara are lodged over the bank of the river
Plirna. _ ,

¢ Batesvara linga fulfils all the desires. Two lingas named Kapalesvara
and Vaftresvara, which remove all the sins are lodged over the bank
of the Sindhu river. , .

% The lingas known as Vimalesvara, KantakeSvara and Dharfubesa
are lodged close to the confluence of Ganga-Sagara.®

Bach of the Dvadada-jyotirlingas as well as upalifgas has a
Mythological and religious background. But wi_u' ‘dn we preserve thi_:lse
Pillars of creation? Now in our computer age, is it only for preserving
%Ur heritage? No, there are many other reasons like mythological, ritual,
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social, economic, ecological and soon which make it mandatory. Here |
have tried to highlight the ecological causes.

® We find that every jyotirlinga has revealed itself besides a holy river
and India is known as the country of culture and spiritualism since
the age of the Vedic civilization. Various rituals from pre-birth to
post-death, are performed by the Hindus for achieving spiritual
nourishment, peace of mind and ultimately mﬂh@aha]vqtmn. All our
natural forces including planets and rivers are personified as gods
and goddesses and worshipped. In India river is honoured as mother,
a mode of the Prakrti. Its endless flow symbolizes our life-movement.
Our various festivals or cultural events are observed in connection
with the planetary positions & on the banks of rivers. A long the
banks of the river grow famous contres of Textile, Religion,
Literature, Music and Spiritual pursiuit.

® On the other Hand, the high velocity of the Ganga was managed and
controlled by lord Siva by confining her in his divine matted hair.
From modern perspective, Siva's body may be taken as the earth
and his divine matted hair as the mountains, from which the rivers
flow. And therefore, by protecting and preserving the rivers we may
achieve the grace of Lord Siva.

® Due to climate change and the indefinite monsoon the self
purification capacity of the rivers has reduced. Human activities are
mostly responsible for that. They pollutes their life-stream.
Kedarndath flood last year testifies to it.

Linga signifies the creation effected by the union of Prakrti and Purusa.
It means Laya, Jiidna, Vydpya, Prakasa, Arathaprakasa, Samarthya and
that symbol denotes the above meaning. Liniga means the place of dissolution
for the world with all beings. It signifies also Satva, Jadna and Anante—

Truth, Knowledge and Infinity. So it is our sacred duty to save our culture
and heritage.
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“AGNI: THE MAJESTIC JOURNEY OF A VEDIC DEITY”

1.0,

L1,

19,

Sovos tar Misra

Veda is not corrupted, but luminous, priceless and pre-eminent jewel i,
the treasure of jewels of yielding gems. India. The cultural heritage of
'Incredible India’ which is a very catchy caption used for Indian hereditary
culture was started from Veda. The succession of Indian tradition is lying
hidden in Veda. In a word, Veda 1s the indescribable and unforgettable
creation of mankind. It is mentionable that Veda means not a single
composition; it is assemblage of Samhuta, Brahmana, Aranyaka, Upanisad,

six Vedangas, Pariista and Anukramanika. So, the knowledge of Veda

means the knowledge of this whole composition.

Name and descriptions of many deities have been found in Veda. Among
this vast Vedic literature, mainly Brhaddevata of Saunaka and

Daivatakanda of Yaska's Nirukta are two texts where discussion about

Vedic deities are available. Every Vedic hymns of samhita-part was
exposed for a particular Vedic deity. That is why 1dea about Vedic deities

1s essential for a clear knowledge about Vedic hymns. So, importance of
Vedic deity is admissible. Among Vedic deities, mentionable male deities

are Agni, Indra, Viyu, Strya, Visnu, Soma, Piisan, Rudra, Rbhu ef al.

and female deities are Usa, Aditi, Ratri, Prthivi, Sarasvati, Sri et al,

Beside them, there were some Vedic deities who are always prayed as
couple-deity, e.g., Mitravarunau, Asvinau, Dyavaprthivi ef al. Among
them some are prayed yet, such as Agni, Visnu, Stirya. Some have become
mere archaic in course of time, like Soma, Rbhu, Sri, Aditi et al. Some
Vedic deities are mixed up with Purdnic deities. E.g., Vedic Rudra is now
assembled with Purénic giva. Though Indra is not rub out from the mind
of Indians yet lost his primitive glamour. In spite of being the most glonfied
deity of Vedic age, surprisingly enough Indra can manage to hold his
existence among Mahatas, i.e. a tribal community at present. This kind
of struggle for existence of Vedic deities 1s a very interesting area for
scholars.

Among the above mentioned Vedic deities, Agni's glorious journey is still
continuing. His dignity is intact from Vedic age to present. Agni was
praised not only in Veda, Purdna, Dharmasastra, Mahabharata, Ramayana
but also in the creations of Bhasa and Kalidasa with love and respect.
This research article is a trifling effort to draw a small-scale outline of
this gréat Agni's long and majestic journey.
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2.0

2.3,

111

Agni is gracefully present in interior of Vedic thoughts, We all know that
Indra was most pll'E.‘.lEEd deity in Sambhita. In proportion to number, Agni
was second in position and Indra took first place. But Rgveda was started
with the prayer of Agni. Again Aitareya Briahmana which is the Brahmana
of Rgveda was also started with Agni - Agnir vai prathamo devatanam'.
Taittirtya Brahmana 1s also saying same thing,- Agnir agre prathamo
devatdndm.* It proves that though other Vedic deities had many influences
yet Vedic seer's mind remembered him and praised him first. If we agree
with that Vedic deities are nothing but the symbol of various natural
powers, then it is not a matter of strange that Agni will be the first praised
deity. Because Agni's influence in the livelihood of aboriginal-man was
unquestionable. They made their food more delicious and nutritive by
using fire, They saved themselves from the attack of ferocious animals
by keeping a flambeau at the front of cave. They also made more developed
and user friendly metal made weapons with the help of fire. Again they
also saw awful natural calamity like forest-fire, emission of fire. That is
why a knot of respect as well as fear was build up between the mankind
and Agn from the introductory period of world- mankind. So, it is desirable
that he will be the first deity for glorification whose warm touch 1s
animating for living beings. -
Rgveda has ten mandalas. Among them second to seventh total six
mandalas are called Argamandala, Here we can find out a unique policy
about arrangement of deities, Every mandala in Arsamandala was started
with Agnisiikéa. Indrasithta got second place and then others.” No doubt,
it is a very rare honor for a Vedic deity. So, he is the real inheritor of
superiority whose hymns of praise take front seat in seven mandalas, six
of Arsamandala and the first mandala.
Sacrifices were the main ritual of Vedic society. It is better to say, Vedic
society was established depending on those sacrifices. In a word, sacrifice
was prime part of Vedic culture. This sacrifice is meaningless without
Agni. Vedic seer also said with full supporting that Agni is the priest of
sacrifice, deity of sacrifice, assistant priest of sacrifice, performer and the
donor of great jewel as a benefit of sacrifice.* Agni is one and only king of
entire sacrificial process. In a word, Vedic sacrifice means of the Ag n1, by
the Agni, for the Agni.
Agni's dedication about well-wishing for deities is also a nntewm_*r.h}'
matter. Agni is well known as Havyaviha, as he is bearing burnt-olferings
for all deities like their mouth.® Deities take their food with the earnest
help of their mouth, Agni." He 15 like the womh of deities.” He had h*{mn
¢lected as ambassador by other deities. Taking of burnt-offerings, sending
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these to the claimant deity and digesting of these dispatched burnt.
offerings is the most important cycle for all deities which are still running
step by step depending on the great Agnideva. His nomination as the
ambassador proves that he has some divine qualities depending which
he is playing this kind of glamorous role from Vedic period. So, Agni is
the king of king among Vedic deities.

If we see carefully the laudation of Agni in various Samhita and
Brahmana, then a question will be arisen in our mind that had there any
other deity excluding Agni in Veda or not. In Veda, Agni was drawn as a
frame of all other Vedic deities. Rgveda says that he is Indra, Visnu,
Varuna and Mitra.* He is the soul of all deities.! He is the lord of all
living-beings." Again he is the master of heaven." According to the
Satapatha Brahmana, Agni is the life and mind of all created beings.
These praises are enough to prove the validity of above mentioned doubt.
Upanisad, the cream part of Veda, is voluble about salvation, Even here
also Agni praised with great respect. Seer of Ifopanisad felt Agni as
Brahman and prayed him,-

agne naya supatha rdye asman |

visudini deva vasunani vidvan [/

yuyodhy asmaj juhur@inam ena |

bhuyistham te nama uktim vidhema /| (I{opanisad, 18)

In first vallt of first chapter of Kathopanisad, Naciketa prayed Yama for
Agnividya as the second boon. This Agni is Virat, One can achieve abode
of Brahman and salvation through this Agnividya. No doubt, the
importance of Agni has been increased much more as he is imagined as
Virdt and used his name to designate this kind of long-cherished and
secret knowledge. '

Vedic deities were divided into three categories by Yaska according to
their different places. Agni is the main among the earthly deities. Among
three chief deities, Agni is nearest to men. That is why, Yaska said with
enough self-confidence that agnih prthivisthanas tam prathamam
byakhyasyamah " Thus in entire Vedic literatura, Agni was described as
nearest and dearest Vedic deity to people.

We can find out a few but interesting manly features or Iconographic
features of Agni which were given by Vedic seers to their beloved god
Agni. According to them, Agni is shining, white (Rk 1/140/1), yellow hair
(Rk 3/2/13). His teeth are pure white, sometimes these are golden (Rk 5/
2/3). He has thousand eyes (Rk 179/12), thousand horns (Rk 5/1/18).
Agni 1s always glittering in people heart. So, his idol also imagined very
glassy.
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5.0.
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6.0.

ol

Vedanta has three prasthanas. Srimadbhagavadgita is known as
smrtiprasthana. Srimadbhagavadgita explains beautifully the justification
of .f’.gms adjective ennddkipati. Rice or food is the basic need for life.
This valuable food created from water which is the gift of cloud. Again
this cloud is the result of sacrifices. These sacrifices are consequence
activeness.' This activeness is none but Agni's,"*
In S"mf{dbhﬂgﬂ-b’ﬂdgﬂﬁ. Krsna is manifested as Agni. Arjuna visualized
E?Tﬁﬂﬂ with a face like Agni.'* Krsna said about his self-nature that he
lives at every one’s body as Agni.'” Perchance we cannot able to find out
this kind of compliment used for any other deity in Srimadbhagavadgita.
Also in Purdnas, Agni was drawn as the representative of all deities—
cause of all creation, stability and destroy— the Brahman, 99th chapter
of Markandeyapurana says, all are created by Agni, increased by Agni
and destroyed by Agni. He is the creator of water and drinker also. He is
like luster among the deities. So, in the period of Purdina also, the respect
and admiration about Agni was remained same.
Agni 1s not only a praised deity in Purdna but also a spokesman of
Agnipurana,” Through the description of agnik@rya described in 24th
chapter of this Purdna, exposes the importance of Agni.
Smrti or Dharmasastra tells about dos and don'ts keeping on mind the
rules and regulation of Veda. Ancient Indian law, politics, sociology ete.
are described matter of this scripture. Menusamhit@ is most important
text of Smyti and here also Agni took a glorious position. According to
Manusamhita, king had been made by the lord with substance of eight
dikpdlas. Agni was one of them," The lord created king to protect this
whole world or better to say these entire living beings. No doubt, 1t 15 a
noble work. Agni is a part of this extensive effort— it 1s his greatness.
Like Vedic literature, Manu also confessed Agni as soul.* So, though a
long time passed between Vedic age and the age of Dharmasastra yet the
golden image of Agni remained same.
Mahabharata is not only an epic but also a symbol of eternal history of
Indian life and emotion. For its high literary value, it is also called
Paficamaveda. Here also Agni has an unmatchable image. For example
we can point out the famous story of Agni, Puloma who was the wife of
Bhrgu and Puloma, the devil ** We can discover a magnificent character
of Agni through this story. Though he had a fear about the curse of Bhygu
yet he cannot told lie because it is his loyalty. Again, when Agni had been
cursed by Bhrgu without any lawful reason, Agni pardoned him because
Bhrgu was a Brahmana. Being an owner of houndless power, Agni chooses
the path of forgiveness, That is unique characteristic of Agni at the age of
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Muohabharata, B

We can know from discussion about khandavadaha of Adiparva that iy,
the war of bharata, Gandiva, Aksayatiina and the chariot Kapidhueyy
which played a vital role in war for Arjuna— these all are the gift of
Agni. Krsna's Sudarsana was also a gift of Agni. His extreme supernatura|
power made him the hero.

Another epic is Ramayana. Here in 118", 119 and 120" chapters, we
N _&'““d the description of Sita's ordeal by fire. Ramacandra asked Sita
to give a test to prove her characteristic purity because of the fear of
public scandal, Sitd who was described as a part of Laksmi, elected Agni
asan examiner to examine her characteristic purity, Not only that, when
Agni declared that Sita is sinless.then she had been accepted by all as
well as Rama, the part of Vignu, That is Agni's superiority.

The eminent poets of classical Sanskrit literature also show their
admiration to Agni in their creations. First of all [ want to point out an
example from sixth act of Bhasa's Svapnavasavadatta. When Vasundhara
told the message of Angaravati that parents of Vasavadatta think that
marriage of Udayana and Vasavadatti was incomplete because there
were absence of Agni. So, they completed this ritual at the presence of
Agni with the help of their picture. So, moral of this story is marriage,
the most important ritual in human life, is incomplete without Agni.

In néindi of Abhirijanasakuntala, the unforgettable creation of Kilidasa,
we can see description of Siva's eight features where Agni is ane of them.,
Here also Agni's duty is the bearing of burnt-offerings, same as Vedic
age. Time passed but dignity of Agni remains same.

Kalidasa had an expectation that the purity of his golden creation
Raghuvamsa would be checked by Agni.” Though there has a gesture et
Agni is described as a trustable medium of purity examination. In this
said epic, Basistha, the great wise and experienced seer had been
compared with Agni.* It is desirable that a great personality will be
compare with a great deity. According to Raghuvamsa, rain is a changing
feature of the ghee which offered to Agni as burnt-offering™just like
Srimadbhagavadgita.® |

We can see in the Aranyakdnda of Campiiraméyana that after mmpleting_'
the hospitality to Rama, the great Sarabhanga flinged his body into Agni
and went to the abode of Brahman. It is also a matchless part of his
personality which is already familiar to us.

Descriptions of idols of people's favorite deities have been fuu_nd in many
popular iconographical texts. We can able to found the description of Agni's
idol as dikpala in Devatamirtiprakarana, Hayasirsapicardira etc. which
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are very popular Sanskrit iconographical texts. E.g., according to verse
4/60 of Devatamirtiprakarana, Agni s as shiny as an earthen barrel. He
is seated on a sheep. He has four arms with veradamiidra, lotus and
kamandalu. So, the embodiment of Agni's idol which had not gained a
complete shape at Vedic age got a chubby at the time of iconographical
dwe}upmem. It is valuable evidence about Agni's popularity among the
people.

10.0. Itis noteworthy that among the Buddhist deities Agni has a mentionable
position as an influential Hindy deity. Meditator Buddha is one of the
main Buddhist deities, It has five categories. Amitabha is one of them.”
Agni is the representative of this amitabha family. Here also, he is the
lord of south-east and red in color. He has one head, two hands and seated
on a goat. He is holding sacrificial vessel and kamandalu in his two
hands.” No doubt, this kind of influence of Agni in a different religion,
make his image more sonarous.

11.0. In 21" century also Agni has an unfaded position in the mnner core of
people's heart. A safe worships Agni with rice, betel-leaf and betel-nut
before cooking.

111, Tobserve it many times that my mother offers a little cook ed-food to fire
of oven,

112, Inurban areas, fire has not been used to recooking the food left over after
eating,

11.3. Marriage in presence of holy Agni is desired to both man and woman still
Now.

L1.4. Before any kind of auspicious work, we inflame a holy-fire.,

12.0. From this above mentioned discussion, it is clear that Agni is very beloved
and imminent deity in all ages of mankind. Perhaps, except Agni, there
18 no single Vedic deity who has so much relevance in modern time. Top
most position of Agni, given by the Vedic seers is still glittering. In fact,
from the birth to death, in every wish, desire and imagination of a Hindu,
the influence of Agni is very clear. Life starts its journey with the hel pof
the warm touch of Agni. Nutrition and growth of a human being is depends
on jathardgni, the digestive power. Therefore at the end of the life, our
wish to get the abode of Brahman through destroy of our worldly body
can be possible with the help of none but one and only Agni. This entire
cycle of our philosophy of life moving depending on Agni’s willpower. In
Abhagir(a) Svarga, a touchy short story of Saratchandra, Kanali managed
to get only a fagot of straw for his mother's cremation. He saw or felt or
both, the magical moment of his mother's journey to heaven through the
smoke raised from that fagot of straw®. This is an unforgettable picture



22b

ANVIKSA 0 VOL. XXXV, PART-I1 T MARCH. 2013

of Agni’s emotional necessity in our life. In our country, worshiping of
Agni is continuing not as a symbol of a natural power or an especial
deity, but he is worshiping by all as a figure of all deities and as a symbol
of an animator of all living beings. Perception of R.N. Tagore is perchancs.
the realization of mankind—

dguner(a) para$(a)mant choyao prane,

e jivanfa) puny hara dahanfa)dane’

[Gitaviténfe), Vol. 1]
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RAMA-PURVA- TAPANIYA UPANISAD :
EPIC AND PHILOSOPHY

Binissa CHOUDHURY

L. Introduetion,

,1'1- Upanigadic literature occupies an enormous significance in the
phﬂ“?‘-‘@himl systems and religious belief of India. According to the tradition
Upnmrm can be classified into two groups namely, major or primary
mﬂnm-ﬁﬂd and minor Upanisad. Major Upanisads are those, which have the

mmentaries of Samkaracirya, Now regardless it can be implied that, the

Panisad texts other than these ‘major Upanisads’ are ‘minor’. Again, these
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minor Upanisads can be classified into five groups. They are- Vedgn,
Upanisad, Yoga Upanisad, Samnyasa Upanisad, Saiva Upanisad gng
Vaisnava Upanisad. In this connection, it is also worth to mention thy;
these categorised Upanisads are not always directly associated to the Vedgy

2. Generally, it can be said that, Vaisnava Upanisads are those who deg
with the worship of Visnu. The focal area of this RGma-tapaniya Upanigaq
(RTU) falls under the category of Vaisnava Upanisads. It has two parts
Namely Rama-pirva- tapaniya Upanisad (RPTU) and Rama-uttara-tapaniyg
Upanisad (RUTU). This paper would like to focus on the Rama-piirya.
tdpaniya Upanisad (RPTU). The thrust area of the paper is to indicate the
significance of RPTU in the Upanisadic literature as well as in Vaisnavism,
The relationship with the epic story of Valmiki's Ramayana would also be
in discussion since the characters of this Upanisad are same.

2. General Information of RTU.

2.1. RTU belongs to the Atharva-veda. 1t has two parts, RPTU consists
of 100 verses, divided into 10 khandas which are again named as
Upanisad®. The second one RUTU has 9 verses in a single portion.
Muktikoponisad produces a list of 108 Upanisads (both major and minor),
where also RTU situated under the section of Atharva-veda. The Descriptive
catalogues of Asiatic Society mentioned about this Upanisad with their
commentaries. According to the catalogues Rama-tapaniyva Upanisad is a
theological treaties in two parts. The first one was written in hymns and the
second one was composed in the prose form. Both parts established the
divinity of Ramacandra. Regarding the commentary of this Upanisad, it was
found that Ananda Vana had authored the commentary entitled
Anandanidhi. There is also another manuscript written by the same author
entitled Ramakdsikd. An enlarged edition of the commentary Anandanidhi
has been found on this Upanisad dated Saka 1667. There we find some other
names of the commentators of RTU. They are listed below.-

Upanisad-brahmendra (1750- 1850 AD) - Ramatépanivivarana
Nageévarasiri- Ramatapanivrti

Nérdyanasrimi- Ra@matdpanidipika,

Bhatta Mudgalastri- Ramottara-tapant-vyahkhyd

Ramayati- Payontka
Visvesvara-Ramatapanipirvakhandavyakhya

. Suresvarasrimi- Ramacandrojyotsna

w0 OPR

Again one more name of commentary could be found entitled Ramatapar!
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yyakhya. But the author is unknown

3. Incarnation of Visnu as Rama: A brief Survey

3.1. According to Purdna Visnu had ten i :

-~ o : ten incarnations. Th :
Kurma, Varaha, P{rﬂlm- amana, Parasurdme, Rama Il?f E;E f:mmj
Buddha and Kalki. ' » Krsnabalardma,

The incarnation of Rama is most im

b e portant and popular object of '
The great epic in Indian literature Ramayana en:hrinad ﬁle -:]re:;r:: lgf

Rama and his bravery and sacrifice. The epi i

incarnation of Visnu and considered it as the etarf:l g:;ﬁn,ﬁ?:ghn;ﬁ::
avatdra was not found in the Gupta era, still Kalidasa had referred it in his
Raghuvaméa, ramabhidhane harirityuvaca. Again according to Buddha
Jatakas Buddha was incarnated as Rama. They considered Rama as
Bodhisattva. The Jains also had described the story of Riima in their own
way and equated Rama to their great divinity. The concept of Visnu as Rama
was specially dealt in three Upanisads, namely, Rama-plrva-tdpaniya
Upanisad, Rama-uttara-tapaniya Upenisad and Ramarehasya Upanisad.

4. Concept of Rama in Rama- tapaniya Upanisad.

4.1,  First six verses of Rdma-piirve-tdpaniye Upanisad are contained
the etymologies of Rama. In those etymologies the first verse addressed

Rima as the great Visnu.

Again the Upanisad narrated that, as the yogins delighted (ra-mante) in
him thus he was called Rama. Again he was mentioned as the Brahman
himself in such name because the name denoted the means of eternal bliss
and spirituahty.

There Rima is described as the riipakalpana of Brahman. The text
delivered that Rama being secondless (advitiya) withtfut body and parts and
being all spiritual (cinmaya) appeared as the mumt‘urlm Thus he was
treated as Brahman fo serve the purpose of worship ( riipakalpand).

After a poetic start in this way, this Upanised directly jump onto the
theory of incarnation by portraying Rama as an incarnaion of ]?-raI:nmta;
Here Brahman is portrayed as the king as the deities use to see him in the
form of King Rama.

suktisenakalpand ce brahmany evem M_Pﬂﬁm"ﬂ‘ﬁ /
kalpitasya Sarirasya tasya senddikalpand i

“One similarly assigns to Rama's body,
Accepted as the Brahman itself,
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An army. as also the four other
Attributed to sovereign”

Here pancadha refers five basic elements which form a kingship. The,
are- mimsters, lerritory, lortresses, treasure and the army.

3. Portrayal of Rima,

There could be found three types of portrayal of Rama.

Portrayal of Rama ‘

| ____1l . |

I ‘ -
Warshipped by Ryis

Svaté with Sitn and
Laksmana |

Seats on the Throne |
|

5.1. Seats with Sita and Laksmana.

Here the Upanisad made another diagram, where Sitd be seated on
Rama’s lap embracing him as the divine Prakrti on the left side of Rama and
laksmana stood on the right side of him with a bow in hand. Three of them
made a perfect shape of triangle.

Rima
| |
| 1
Sité Laksmana

5.2. Worshipped by Rsis.

Here was given the family name of Rdma and mentioned him as the killer
of the demon Rivana. But he was mentioned as ten headed
(“dasasydntakarupine”). Rama was pictured here as be seated under the

wish-tree (kalpataru). He was prised by Gods for the grant of protection and
prosperity,

5.3, Portrayal of sitting on the throne.

Portrayal of Rama, as he sits on the throne after accomplishing his heroic
deeds 1s depicted -

“On the lion seat here sits
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Ralghu's scion with two arms,
Wielding a bow, glad at heart.
hc!nmed with every ornament,
With the‘ instructive posture of the right hand
Apnuunmng power with the left hand, |
Distributing instruction with pleasure,
Wholly spiritual, the highest God."

In this picture the other characters of Rimayana like Sita, Hanumdna,
Bharata, . trughna, even Jambuvdna, Angada are also present. In this
regard it is worth to mention that in some verses a brief illustration of
Ramayana is given (in 4, 5" and 6" chapters), though the detail picture of
the story 18 missing.

6. Mantra and its Significance.

6.1. RPTU introduced a mantra (formula) to praise Rima which carries
a mystical significance. The Upanisad defined that the mantra rescues him
who mouse over the earthy pain for which he sacrifices and works. Therefore,
it is called mantra. This is the formula called “rdmam rdméye namaoh’.

6.9. The formula denoted the glorification of Rima and also indicated the
requirement to utter this mantra. The Upanisad also prescribed the way to
conceive the formula in the body and mind. Hence it advised to draw a
diagram. It is a figure of two joint triangles with Om written whole in a
hexagon figure where all the major characters of Ramayana supposed to be
standing surrounding Rama. It was said to write Rama and Maya on the
sides of the triangles and “anger” between the vertices of the triangle. Again
it was directed to write the vowels on the filaments and eight consonants on
the petals of that diagram and finally on them one has to write th:a syllables
of “Garland- formula® (mala- mantra) having the numbers of six weaves.
They are— hunger, thirst, grief, infatuation, old age and death. Tl:la
Upanisad also referred to that one could wear this diagram on his head,
heart, hair-tuft, armour, eyes and weapons. Tepanam suggests burning, lfﬂ:r“
suffering or ascetic-sell -suffering. Evex‘{tuﬂ|ib'- Tapaniya ;ﬂ""iﬁf‘m :r dE
some secrecy and mystic rituals to make 1t upreacha‘t::le to all E - g]iké
it can be said that Rama fapaniya Upanisad mﬂlﬂ‘ﬂt}"ﬂﬁ; Foe
Nrsimha-tapaniya Upanisad, Gopala-tapaniya [/panisad eic.

7. Connection with Valmiki's Ramayana.
o But it included brief sketch of the

7.1. 1t is not a replica of Ramayanda. . , T
main story where l;hn!: rescue of Sitd is main focal point. Therefore, it ﬁt{ciu ”
Adikanda', "Aranyakanda’ and \Uttarakanda’. In fact the name 0 dvan
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was also referrod as dasasya (ten headed) at the time of briel mention of 1),
story of battle field. Very brief description of Ramayana is presented hor
not to recite the story of Ramayana, rather it praised or worshipped
Ramacandra as a brave king as well as a god. Basically the aim of the
Upanisad 1s ta explore the Indian philosophy. And to serve the purpose, the
Upantsad cleverly selected a story which is very well known to the mass,
And that is nothing but Valmiki's Ramayana. Therefore, the plot of the
Ramayana, especially rescue of Sita and depiction of Rama as king on the
throne of Ayoddha construct the outer structure of Upanisad, where the
soul of it can be found only through the philosophical approaches along with
the motivation of fantra,

8. Association with Indian Philosophy.

8.1. Though Vaisnave Upanisads are chiefly belonging to the minor
Upanisad category, the implication of Advaite philosophy on Vaisnava
Upanisads can be traced and an amalgamation of Yoga, Sd@mkhya and
Tantra can be noticed here. More or less all Indian philosophies focus on
nothing but the ultimate goal, the liberation.

The major Upanisads, the §ruti-prasth@na of Advaita Vedanta philosophy
discuss on liberation or salvation time and again. Vaispava Upanisads
emphasize on the meditation on Om sound and prescribe to practice
meditation with the formula Om! namo Narayandya.

8.2. This very text also illustrated the same philosophical approach
besides the establishment of the incarnated form of Visnu. The formula-king
“ramam ramdaya namah"” denotes the whole world as it contains the Prakrti
(Sita)- “sa sitajneya mulaprakrti and Puruse Rama. Again “ramava
namah” signified the highest thought of Vedanta that declared the identity
of individual and the highest soul.

“livavdct namo name cdatma.givate |
tadatmika ya caturthi tatha cayeti giyate /"
“The word namas here means Jiva,

The word Rama means the Atman,

But the dative in-&ya

Aims at the consubstantiality of the two."

8.3. The ending style of every mantra with “hum phat svaha” demanded
the assimilation of tantra culture. Perhaps it could be a signature of
syncretic attitude of religious teachers of that period.

Rama-pirva-tapaniya Upanisad portrayed four ‘ivarana’ to perform the
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worship of Rama in the tantric form.

In the first ‘Gvarana’ Rama would have to be surrounded by Satrughna,
Bharata and Hanumdna in a triangular shape. _

[n the SEEﬂljli @varana’ one should have to place Sugriva in front of
Bharata and Bibhisana in front of Satrughna. And at the end of all there

should be placed Laifsmaua. In this way a hexagon should be drawn by
placing Ramacandra in centre.

In the third ‘avarana’ the names of sixteen characters of Ramayana could
be found. They are— |

Hanumna, Sugriva, Bharata, Bibhisana, Laksmana, Angada.
Arivimardant  Jambuvana, Dhrsti, Jayanta, Vijaya, Surdstra,
Rastravardhana, Akopa, Dharmapala and Sumantra.

The Upanisad said that the fourth ‘Guarana’ should be covered ten sides
of the universe.

9. Conclusion,

9.1. Rama-piirva- tapaniya Upanisad is regardless falls under the
category of minor Upanisad. As it is generally stated that minor Upanisad
are not directly attached to the Vedas, so there was the chances of this
Upanisad to be a younger one in its age and indirectly attached, any Vedic
literature.

But this very text was considered to be sectioned under the Atharva Veda
and enlisted in 108 numbers of Upanisads according to the Muktikopanisad.
The Ramottarotdpaniya Upanisad consists mostly of passages taken from
earlier Upanisads especially Nrsimha (apaniya Upenisad. Thus it can be
assumed that this particular Upanisad may belong to the later date. Again
this very text took some of the names of major characters of Ramayana but
the story of Dasaratha, Ayoddh@ or battle with Ravana could not be found
here. Hence it could be assumed that this Upanisad was very much
concerned to establish Rama as the incarnated form of Visnu to worship him
in this form. In this regard, it can be said that it is worth full in the tradition
of secret worshipping cult through tapanam. But it does not carry any epic
value, though the characters are same. Again, the Upanisad shows an
amalgamation of different philosophical thoughts like Vedanta, Tantre,
Samkhya, and Yogo.
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DIFFERENT FORMS OF $ALA / S$ALA AS REVEALED IN
SAMARANGANA-SUTRADHARA

SuniPta KARMAKAR

" .:t ancient times people used. to live without any shelter. Sometimes they
tved In tents, or caves. It was in the Neolithic period when people started
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1o building houses in Egypt and West Asia around

me stone was the most important materia] to by
sed building only for the temples for gods, Later o
o the palaces of kings and gradually

architecture. In Samardigana-Satradharg (SAS i 9
with their different locations are deserih e fypen ol buiklogs

O ik ol ed along with the different kind of

According to the SAS, the classification of t
accordance with the different levels and di
goddesses. The residential houses are divided

10,000 B.C. During that
ild a house. But it was
. n, stone came to be used
iL was adopted in the secular

he buildings is prescribed in
_[Terent orders of pods and
into three categories, Viz..

o Popular residential house- Sala-bhavanas.
¢ Palaces of kings- Raja-vesmas.
¢ Temple- residence of gods Prisadas.

In this paper my attempt will be to describe only the popular residential
house $éla (Sala)-bhavana. There are differences between public and
residential houses. In these houses resided various classes of people
belonging to different castes and different professions are found in society.
These types of buildings were found in India. Numerous references to such
houses occur the Ramayana and the Mahabhdrata, the Jataka-s and
Kautilya's  Artha$dstra which  illustrate  these  ordinary
dwellings,undoubtedly similar to those found in Indian villages even today.
According to the SAS (18.18-19), an open quadrangle surrounded by
chambers ($ala-s) constitutes a single unit and the unit is repeated two,
three, four or more times according to the needs of the accommodation of the

occupants.

Slzﬁ architecture is described in works like Manastra (MS), Mayamata
(MM), Kamikagama (KA) and also SAS. | |

In the chapter titled in the MS the word sald ( sala) 15 us.gtl mn:stI;r in
the sense of house. Sala (414) implies both temples and rft&ldﬂptmll t'|u1ld1:ng5
for Brahmanas, Ksatriyas, Vaisyas and Stdras. In MS, s;aiﬁ is divided into
BiX classes. These are - Dﬁ{ldﬂjﬂﬂ, Svastika, Maulika, Caturmukha,
Servatobhadra and Vardhamana. .

According to KA, $ald is termed Malika- the garland, and 'the Malika 1s
4 clags of many -storeyed mansion. But KA does not take sdla to be 'thl‘;‘
residential house for men. The stone pillars and stone walls of the sala
buildings must not be constructed in the front part Sala-s in the Purana-
* like Matsya and Skanda, also corroborates it. Sald as & hall or p_uvﬂmn
architecture is corvoborated by a number of inscriptions. The word Sald has
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been used for halls or pavilions like Natyasala, Bhakta-Sale, Japaialy
Dana-sala, Yajna-sala and Viripaksa-sala | .

In SAS, $ala-buildings are divided into ten classes, Viz.. Eksdla, Duisaly,
Trisala, Catuhsala, Pancasale, Satstla, Saptasala, Astesala, Navajalg
Dasasala.

A dwelling with one sdla is called Eksala or one chambered house which
has one hundred eight forms, Dvisala is a two chambered house which has
fifty two forms. A house consisting of three $ala is known as Trisalo or
three chambered house which has seventy two forms and a house of which
the courtyard is surrounded by an uninterrupted chain of four $ala-s is called
catuhsala or Four chambered house which has two hundred fifty six forms.

The width of the individual $ald-s of a catuhsala 1s said to be one-fourth
of the width of the pasiu. They are linked by square Karnasala-s or
Avakosima-s situated in the corners of the vdstu, whose width and length
are equal to the width of the sala-s:

salavyasapramand syat sarvesim avakosima |
disasu bhavane $dla vidisakarsamayah /|

Along the side of each sala facing the courtyard, there is kn alinda or
verandah’. This alinda is approximately half as wide as the Zala.-

vrddhih salastu tesam ayus caturaméena vistrtch |
salavyasardhato ‘lindah sarvesim api vedmanam/®

In the 19" chapter, SAS gave various alternative measurements in
relation to the different structures of the different occupants having different
positions in the social pecking order. The Catuh$ala house meant for the
Varnin-Brahmanas ete. should have the measurement of 32 hastas, that of
the commander and the priest 64 hastas, and that of the kings however,
should take 108 hastas. The building of the Brahmana-s were square or
nearly square and, if rectangular, the length was exceed by 1/10" only. In the
buildings of the Ksatriya-s the surplus is 1/8™ and in those of Vaisyas and
Sidras 1/6" and 1/4* respectively.*

We know that a house has two principal parts the interior and the
exterior onk. All these are related to the interior part, Sala and Alinda were
two principal components of house architecture at that time. The other
subject of house plan is the determination of its Tala, the floor. According
to the text (SAS 28.16)- “Add four hastas in the sixteenth part of the Vistara,
the height of the Tala would be obtained from all the varietios of the house".
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The height of the ground floor j

i 1 ! 3 l r
sivteenth of the ‘-'-fldth of the vastu, alternatively, it should be seven :L::::s
for the largest, six for the middle sized, ang five cubits for the smallest

ﬁwe" Ing.-
saptahasto bhavejjesthe

madh :
paricahastah kanistha yame gsatkaronmitah |

tu vidhatavyas tathodayah [/

The other impurtapt parts of Ehe house were the Ni
the Aﬁgﬂ{lﬂ-uﬂpl#ﬁ to be laid with cover and the cha
shape of a crocodile. Another important subject of hou

types of roofing. Bhiita, Tilaka, Mandala and Kumu
af t‘ﬂﬂfﬁ. |

These were the salient feature of house plan. Now let us discuss the inner
plan of a house. It needs great accomplishment to make a house a real house.
A verandah, a drawing room, a bed room, a kitchen, a dining room, a store,
a place for worship, a batch, a staircase, a guest room, a nursery or children's
room, & latrine and a garage- all these are laid in a house plan. The key idea
of house planning was to the same in ancient times as in the modern.

The main component of sdla was the door. The door is called Dvara,
Pravesana, Nirgamana etc. The elements of the ornamental door are
Phalaka®, Jala, Torana and Simhakarna arches and mouldings. The
following parts constitute the door according to the text: Pedyapinda,
Udumbara, Dvara-Sakha, Riupa-Sakha, Khalva-Sakha, Bahya-Mandala,
Bhara-Sikha.

Regarding these sakhéa-s, the text mentions the following technical names
according to the look and the quality thereof:

rvitha (pinnacle) and
nnel for water in the
se plan is the different
da are the four classes

1. Deul B 1
2. Nandini | Ventilator
3. Sundari 4 +— 2 —1 proper

5 entrance
1. Privanka 3
5. Bhadra |

The height of the door had been calculated at by adding seventy to the
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width of the vastw and dividing that figure by 24; the width of the dooy i
said to be half of its height. The door 18 described as having five stkha-g
This kind of arrangement is not only well-known from temple doors, but alsy
from Newari residential architecture .characteristically with the same
number of door posts. The thickness of the wall had been attained by
dividing the width of said by four. The walls of the five véstus should thus
be 2, 194, 1'%, 1!/* and one cubit respectively.

The doors were both front gates and the side ones. They were placed on
the different cardinal points, The entrances from the town which were
fortified by the enclosures of moats, ramparts and walls, they were called
Gopura-s while the main gates and the side doors are called Paksadvara-s.
The authoritative texts like Vifuakarmd-prakdsa and Brhat-samhita
prescribe for the doors of domestic house, a height equal to three times the
width. In the SAS discussed about the four-fold® categories of the residence
in which the location of the door is a matter of special importance. They are-
Utsanga, Hinabahu, Purnabihu, Pratyaksdya. The first and third are
auspicious and second and fourth are Inauspicious.

There is a short description of $ala-bhavanas and many other
constructions which could not be discussed here. However this short
discussion on the SAS's éala-houses may be helpful in modern buildings too.
The materials to be used are easily available and the accommodation thus
created suitable for comfortable living. In modern time too salé can be built
on a large scale. Some of the modern materials like cement, concrete, if
employed, will make the house last longer. If new townships on the model
of the branch town or §akha-nagara-s are planned, the houses therein may
be planned in rows of $ala-houses, consisting of symmetrical, frontal
verandahs, the alindas along with porticos, the Bhadra-s and hind portions
or Parisaras. The central space should be kept open and would be large

enough for plantation and vegetation etc.

List of Abbreviation:

SAS=  Samarangana-Sttradhéra.
MM=  Mayamatam.

KA= Kamikagama.

MS= Minasfira.

End uute
1. SAS.19.28
2. SAB.19.22

1. SAS 19. 1819
4. SAS 28.17



ANVIKSA 0 VOL. XXXVI, PARTI1 O MARCH, 2015 “l

5. DAS 18.34
6. SAS 39.11.17
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BHOJARAJA AND HIS SRNGARAPRAKASA

JaYasgr CHATTERN

Alankara Sastra

w o sfet @ seady: T
o wafgrdwmadt: somm

With the utterance of this ﬁlnkn, “Paetry”, in other words Vagdevi or the
goddess of speech appeared on the lips of Valmiki, the great poet also known
as Adikavi, This sudden incident made the history. As far as the tradition
goes the Ramayana composed by Valmiki is the first literary creation in
Sanskrit.

The Vedie Samhitids, however, possess much literary embellishments but
the mantras, there, are considered as “apauraseya” i.e, they were seen by
the sages or the Rsis. So traditionally they are not considered as deliberate
literary compositions.

In course of time there emerged a flow of literary compositions in Sanskeit
and hand in hand with poetry, the science of Poeties eventually came into
being, which became known as Alankara Sastra

The meaning of the term Alankara underwent changes. It was 4 generic
term for both arthdlankaras and Sabdalankaras such as Upama, Yamaka
ete. By the time of Dandin, the term has acquired a more extensive meaning
and started to designate any factor that produces poetic beauty or
Kavyasobhs, as he says - Kavyafobhikarin dharmanalamkaran
pracaksyate, 2. In later days Vamana synonymises the term Alankara with
“Saundarya” meaning entire beauty in poetry as he says
"Saundaryamalankarah™,

Latur theorists undergoing to cover the field of poetry, comprehensively,
included a treatment of Alafkaras, among which deserve mention are,
Visvanatha in Sahityadarpana, Mammata in Kavyaprakasa, Hemacandra in
Kavyanusasana, KeSavamisra in Alabkarasekhara and Bhojardja in
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Srigaraprakisa. N N _
Rajasekhara in his Kavyamimamsa refers to the divine origin of Alankara

dastra. it is said that, the offspring of Devi Sarasvat], Kavya-purusa
expounded the poetic theory, through seventeen of his pupils, Bharata muni
being one of them, authored the illustrious Natyasastra.

Bharata's rasasiitra, vibhavanubhavavyabhicir
samearisamyogadrasanispattih' brings all poetry within the purview of rasa.
Amorgst all tke rasas the eminence of Syngdra rasa is propounded by Bhoja
in his Sarasvatikanthéibharana; as -

raso’ Bhimano' hamk@ra Srngara iti giyate |
Yo ‘rthastasydnvayat Kavyam Kamaniyatvemasnute /'

The speciality of Bhoja in delineation of £rngara rasa has been expressed
in érﬁgﬂraprakaéa in this way -

Sarvatmnamamaladharmavisesajanma
jﬂnmunmmnubhgmninnitaunfsuﬁu nyah |/
soruitmasampadudayétisayaikahetur
jagarti Ko’ pi hrdi manamayo vikarah /I'

again he says -
Sragara eva hrdi manavato janasya /1

The conception of madhurya in the riti-guna school led to the recognition

or Srigara as the rasa par excellence.
The distinctiveness of SyiigAra as a rasa is most clearly recognised by

Bhoja in Syngaraprakasa in the following words—

Viradbhutadisu ca yiha rasaprasiddhih
siddha kuto' pi vatayaksevadavchatl |
loke gatdnugatikatvavasadupetametam
nivartayitumesd parisramo nah [f°

The acceptance of Q;hgara as the primary rasa was thus developed 1nto
a thesis by Bhoja.

ABOUT BBOJA
King Bhoja was a descendant of Paramara dynasty, The Rastrakiitas
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appointed one ot the fore-fathers of Bhoja as the Goveraer of the Central
part of India and 1t was under them from the middle ot the 10th AD. w1285
AD. Dhara or Dhar was the capital.

Bhoja was the son of sindhurdja who defeated both the Hiinas and the
Cilukyas.

It 15 curious to note the ancedotejthat,at an early age Bhoja used to suffer
from severe head-ache, which was diagnosed as, a tumour in the brain.
Subsequently two learned Brahmanas came from Upayini and operated upon
him using monini ausadha which created artificial coma and later on he was
brought back to his senses and the surgery was a successful one turning him
even more briliant,

Under his rule Malava and Dhara became the intellectual hub. The city
of Bhopala was founded by him to secure the eastern frontier of his kingdom,

Alongwitn the Solanki King Bhima of Gujrata, Bhoja rebuilt the
Somandtha temple after it was ransacked by Mahmud of Gazni.

He thought with Sultan Mahnrad and after Mahmud's death, Mahmud's
son was driven away from the northern India by Bhoja who prudently seeked
the help of other Hindu Kings

The Calukyas were the sworn enemy of Dhard and Bhoja fought them
with the help of the Chola King Rajendra and the Kalsuri King Gangadeva.
But though initially the team was victorious, Bhoja was defeated by the
Calukya King Pulakesin I

Bhoja is quite often compared to vikramaditya for his prudence,
valourand love for the people.

Bhoja's rule made such an influence on the minds of the people, that it
feas been said -

adya dhard sadadharasadalamba sarasvati |
pandityamanditah sarve bhojaraje bhuvvarmgate |/

and after his demise, it was gaid -

nirtlamba  sarasvati bhojardje divam gate |/

The Bhojesvara temple near Bhopal was built by Bhoja. The Bhoja lake
dug by him, making dams and channelling the water of Betud river is a
marvel of history and also a civil engineering masterpiece.

He tried his best to educate common people. He was a scholar,
philosopher and a military man in unison. The apocryphal biography “Bhoja
Prabandham” is ascribed to him, He wrote an philosophy, medicine, poetry,
veterinary science, phoneties, yoga, archary and what not.
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BHOJA'S WORKS
Bhoja wrote at least eightyfour books on various subjects but a few has
survived the blast of time.

They are

1. Sarasvatikanthabharana on poeties

2. Raja-mirtanda tika on Pataijali’s Yogusttra, where various forms of
meditation eg. savitarka, saviciiva, sinanda and sasmita have been
explained. ‘

3. Samaranganasttradhara (or vrtti), composed in 83 chapters in anustup

metre.
4. Tattvaprakaéa, a remarkable work synthesysing the ancient and

voluminous works on the saiva and the Pasupata Tantras.

5. Rasardjamrgiinka, a treatise on chemistry, expeciaxly dealing on the
extraction of metals from ores and production of various drugs,

6. Yuktikalpataru.

7. Srnghraprakasa.

THE SRNGARAPRAKASAH

The discovery of érﬁgﬁraprakﬁénh around 1918 was a land mark
discovery like the discovery ot the manuscripts of the Dramas of Bhlsa in
1910, Syngaraprakagah is the longest work in Sanskrit theoretical literature,
its 36 chapters span a total of 1908 pages tilling four volumes of hand-
written manuscripts in the Madra Oriental Manuscript Library, (9) M.M.
Kuppusvami Sastri, initiated efforts to bring out the text of tnis monumental
work around 1921-22. Dr. V. Raghavan was aptly chosen for this mammoth
work and he published the first volume, containing the first 14 Chapters of
the text from Madras in 1963.

Before the publication of Dr. Raghavan's work western scholar Josyer

brought out a complete edition of Srigdraprakisa between 1955.74,
Unfortunately this edition of Mr, Josyer contains a lot of lacunae and corrupt
readings.' Dr. Raghavan's edition is not complete to this date as it has not
dealt with the last 22 chapters of the text.
. In 2007 MM, Prof, R. P. Dvivedi and Dr. §.5. Dvivedi published the
Srngarapralisah in 2 volumes containing 1630 pages along with an
appendix. In this edition the editors have modified the text to a certain
extent to make it intelligible within the frame work of the original.
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SOME OP THE SPECIAL FEATURES OF SRNGARAPRAKASAH

Srﬁgﬁruuimkurm;ﬁdbhutumudmh&s;ruuibﬁatsu
J vatsalabhayinakas - s antanamah |/
amnasisurdasa rasan sudhiyo vayam tu -Sragirameva
. rasanddrasamdmandmah [/

Hﬂlﬂlng this view about the srﬁgﬁrn rasa Bhoja differs from Bharata

regarding the notion of Srhgéra as he says “rasobhimanc” hrkarah

rigdrah”. This sigpifies that, teuman beings possessing cultural
hank;ruun& retain a sense of ego or ahamkara which grows inherently as the
quality of soul. Abhimana or self-reference is the source of elevation for all
the excellence of soul. Aharnkara takes the connoisseur or the sahrdava to
the sriga, the peak, the highest point of experience or to the realm of
srigira rasa. And it is the one and the only rasa.

Bhoja distinguishes three stages in the enjoyment of rasa. The ahamkiira
1s the prior stage or plrvakoti, the emotions arising out of that, is the middle
stage or madhyama-vastha and the trancended stage of prAma is the final
stage or the uttarakot.

Dhvani of Anandavardhana has been represented as tatparya by Bhoja.
Tatparya denotes the general opinion of a speaker known through words,
being abhidhlyamlna or denoted, pratlyamana or implied and dhgr.anirupa
or suggestive.

Srngaraprakadah deals with both Poetics and Dramaturgy as we find in
Sahityadarpana. Echoing the view of Bhamaha &rngaraprakasah also
defines Kavya as - “sabdarthau sahitau Kavyam".

Again in §rigaraprakasah, along with Bhamaha's svabhavokti and
vakrokti, Bhoja mentions another division as rasokti, as he says —

trividhah khalu alamkaravdrgah vakroktih svabhavoktih rasoktin M

Rasokti is separated from the periphery of vakroti as propounded by
Dandin in the following words -
Abhideyavinabhiita pratitir laksanocyate |
saisa vidagdhavakrotijivitam vrttirigyate /|

THE CONTENTS OF THE SRNGARAPRAKASAH

There are thirtysix chapters inASrhgaraprakasah. The contents of these
chapters are -
1. Definition of Kavya, sabda and artha along with twelve functions of
each.
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Pratipadika, its divisions and sub-divisions. ‘
Meaning of Pada and Vikya and their vaneties.
The varieties of Artha viz. kriya, kala, kiraka etc.

The meaning of Upadhi.

The meaning of Vibhaktih.
The several powers of a word viz abhidha, vivaksa, tatparya ete.

The powers of words in connection with other words viz. vyapeksa,
samarthya etc,

9. Avoidance of dosasand securing of gtinas in kavya.

10.Alamkaras of sabda artha and ubhaya.

11, Rasa
12. Dramas and their sixtyfour features,

13. Rati, moksa - Srngara, dharma - Q{ﬂgﬁm, vrttis and ritis
14, Harsa and forty eight bhavas.

15. The alamvanavibhivas of rati.

16. The uddipanavibhavas of rati.

17, The anubhévas.
18. The delineation of dharmasrngira.
19. The delineation of arthasrngra/

20.The delineation of Kamasrngara
21. The moksaérngdra along with nayaka - nityikavibhaga and nayaka nayika

gunah.
22. Discussion on anurdgp.
23, Elaboration of Vipralambha and sambhoga érhgara.

24. Features of vipralambha srngara.

25. Characteristics of purvahuragavipralambha f‘;rﬁgﬂra.
26. Expression of wanting

27. Elaboration on abhinayavidhih

28. Dutividesadtakarmopavarnanam

29. Dutapresand, sandesadina etc.

30. Ménasvarupa.

J1. Praviisopavarnanam.

32, Karunarasavinirnaya

33.Sambhogasvartipa.

34. Prathamanuriginantarasambhogalh.

35. Manapraviisakarunananantara sambhogah.
36. Catasrnam sambhogavasthanam varpanam.

N g o 8o

o

To end this discussion we can only say that, to us, the inept human being
of twenty first century, the genius of Bhojaraja is not easily comprehensibly,
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as he possessed vast and varied qualities, We come across the vastness nnd

at ,th same ti:}1e the vibraroe of ideas in his outstanding work on poeties the
Srngdraprakasah.

We can only pay our humble respect towards this stalwart following the
footsteps of the Udepur pragasti of the King of Malava, uttering the
sadhitam vihitam dattarh jAatam tadayarn na kenacit / kimanyat
kevirfijasya sribhojasya prasasyate //
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