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GENERAL EDITOR’S NOTE

IL 1s a matter of great pleasure for us to announce that we are again to present
before our esteemed readers with the latest issue of Anviksa, the prestigious
journal of the Sanskrit Department of this University. It is also a matter of
great satisfaction that the journal has a wide circulation and is greatly valued
by distinguished scholars of different streams. This is of course a legacy which

has come down to us because of significant contributions made by several
renowned scholars of the past.

The present issue as usual contains valuable articles written by scholars, all
experts in their respective fields, attached to different eminent educational
imstitutions. The articles will no doubt broaden the horizon of our as perfection

has no limit of its own. We, therefore, solicit positive suggestions from all
concerned 1n this matter,

The number of pages remaining in this Volume of the Anviksa, a Research
Journal belonging to the Department of Sanskrit has been increased on the
request of the department for its most genuine scholastic knowledge encouraging
enthusiasm to bring the Journal in pursuit of intensive research as its greater
interest of the departmental programme.
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by a_?qm bdm\&ﬂﬂm"id'd’&n TR

Date : March, 2019 Tapan Sankar Bhattacharyya ‘
Professor & Head of the Department of Sanskrit,
Jadavpur University, Kolkata
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IN SEARCH OF ASIAN PHILOSOPHY!

Prapyor Kumar MUKHOPADHYAY

Two major questions to ask are “What is Asian philosophy?” and “What
the present Congress can do toit or for it?” The first question is discussed
in two related contexts: (1) general theoretical and (i1) historical cultural.
The discussion of the second question is deemed to be one of the two ways
in which one can respond to those who may possibly doubt or deny the
value of this particular discussion or of the Congress as a whole. As a
second response we propose to voice two related concerns of a group of
some discerning philosophy professionals of India in particular. The mem-
ber of this group note that many Asian individuals and Asian countries
believe that Asia, as alleged by many Europeans, does not have a phi-
losophy of her own, she 1s not a philosophical rational culture but reli-
gious and mystical culture. They also find that at least two different sec-
tions of modern Indians - a few philosophy professionals and a faction of
liberal Hindus - help strengthen this view. According to the concerned
group of thinkers the belief in question is one of the important factors
that impede the further growth of Indian philosophy which has been ren-
dered already nearly stagnant. By holding or advocating this view many
Asians tend to turning, knowingly or unknowingly, Orientalist construc-
tion of India (Asia) into India’s (Asia’s) self image. If this is not so hurting
to other Asian countries or detrimental to the life and growth of other
‘Asian philosophies’ it is extremely so for Indian culture and philosophy.
The efforts like the First Asian Philosophy Congress will make a sub-
stantive and over all contribution to the preservation and promotion of
Asia according to indigenous cultural aspirations - aspiration to be seen
as what it really is, a total culture both jointly and severally - if it marks
the beginning of serious academic exchanges among Asian cultures around
the narrower but more focused issues raised here such as ‘the Sense and
location of Asian philosophy’ and “India (Asia) in view of Asia (India) vs.
the orientalist construction of Asia and India.”
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I Asian Philosophy: One. The sense of “Asian philosophy”: some gen.
eral theoretical difficultics

The question whoere one can find Asian ]Jhilu!-]ﬂp]l}" miy u(:!:-m Lo }:H'..' the tas).
ost queation to answer if 1118 nsgumed that we know what z’%gmn ph}]n.-'u::;;.hy s,
Howaver. it is on record that a number of Europeans denied .Lhni. Asia gr g
least India had n philogophy. There are some cpntemguraI‘Y_Phllﬂﬂﬂnh.’f profes,
sionals of India too who deny that expressions like Indian philosophy and hey,
Asian philosophy make any clear sense.

One general and theoretical reason why some people may not be ﬂeljtnin 45
to what is Asian philosophy is that the expression admits of alternative ang
even incompatible interpretations. This general difficulty should hold also iy
the case of all similar expressions e.g., “European philosophy”, “Chinese phi.
losophy” and so on, Some pro-active reader or listener may make a quick re.
mark that such issues need not hold us back: for, the events like the I'irst Asian
Philosophy Congress can still be held even if the expression “Asian philosophy”
does not have a clear and intelligible sense. The idea is that events like this
Congress should be deemed successful if after open and sustained deliberations
we eventually arrive here at the conclusion that Asian philosophy is not pos-
sible or that the expression in question makes no good sense. It is like nominal-
18ts developing a theory of universals to show that (objective) universals do not
or cannot exist, Those who make such observation presuppose that it is at the
most doubtful whether the expression “Asian philosophy” or “Indian philoso-
phy” makes clear sense or not, However, such observation will sound forced to
those who do not have any doubt in the matter but are certain that such expres-
sions make no intelligible sense.

However, to deny or affirm that the expression Asian philosophy mals gﬂﬁd
sense we need to know which sense of it is being denied or affirmed or. It nay be
fair if we think, for example, that an Asian Philosophy Congress is not sup-
posed to be viewed just as a common platform in Asia for working philosc phers
of all countries or all Asian countries to meet and mutually exchange their
academic 1’.hulu;.;hl:i (:‘e;fui perhaps some pleasantries besides). The Congzss is
not about philosophy in general but about the Asian philosophy in part: cular.
One problem is whjether the singular number of the expression like Asia 1 pht-
losophy suggests, in the first place, that there is such a thing as the -isian
_I::hll]u&:ﬂ})h}i as dlstm_ct from Asian philosophies, say, in the plural? One may
tl‘u!ﬂ-.: that 1t 15 less difficult to make sense of the expressions Indian philosophy,
Chinese ]}llllﬂﬂﬂplljrf, Japanese philosophy and the like rather than Asia: phi-
losophy, Greek pln_lusnph}r and so on. Some may even think that one would
commit category mistake if one insists that one should be shown Asian philoso-
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phy even after one‘has been ﬁhu'tn.rn all the Asian philosophies, It becomes less
prt:-hlmnuizic if the cxlll'ﬂﬁﬁ;m“ i"franm philogophy in the singular is used to sug-
sost that there 18 a sort of family resemblance among all these Asian philoso-

£ - . : , )
shies and the expression Asian philosophy in the singular reflects such logse

Lnit}' among all the different particular philosophies of Asia. It is a5 difficult to
identify some single property which characterizes each one of the philosophies
of Asia as it is difficult to find an Asian philosophy which is totally distinct from
every single Asian philosophy. Now 1t will be incumbent on us to find which are
those properties In terms of which the family resemblance among Asian phi-
losophies is to be understood? There are then three options: Asian philosophy
means one single system of thought with distinctive identity of its own or it is
just a distributive unity of all particular philosophies of Asia connected disjunc-
tively (as Indian philosophy or Japanese philosophy or Chinese philosophy or.....)
or, in the third place, the expression may mean all the particular philosophies
of Asia as above but only in so far as there obtains some specifiable sort of
family resemblance among them.

Some may take a different stance and ask why the expression Asian philoso-
phy should create any difficulty when the expression European philosophy is
widely used and understood? One reply could be that the familiarity of an ex-
pression need not necessarily show that it is clear or 1s well understood. Fur-
ther, the fact that a certain question has not been raised (supposing it has not
been asked so far if “European philosophy” makes any clear sense) till now
cannot be a sufficient or compelling ground for not raising it today of later. A
Congress of Asian philosophy can be taken to provide an occasion for raising
and resolving this question. Actually speaking not one but two questions are
there to be asked in the case of say Asian philosophy or European philosophy
and the like. First whether the word philosophy has any clearly intelligible and
fixed sense in the context of say Western culture and whether all Western phi-
losophies are philosophy in the same sense of the term. The same two questions
arise in the context of Asian philosophy also. The matter does not end there.
Suppose we get convincing answer to each of the two questions in each of the
two cases noted here, it will not automatically follow that the answer will nec-
essarily show that the word philosophy would mean in the context of Western
philosophy exactly what it means in the context of Indian philosophy or Asian
philosophy. We will come back to it later on. One other uncertainty needs to ble
removed. Do we or should we distinguish between Indian philosophy and p}n-
losophy in India? The same question may naturally be raised in case of Agla.n
and European philosophy. These questions are not matter of mere linguistic
niceties but substantive issues of some importance. _

Today there are many European philosophers who will have no difficulty 1n
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finding that there is a lot of philosophy in India (and hence in Asiq)
fail to find any Indian philosophy Ox find 1t quite }:hfﬁcult Tﬁﬂﬂgn{ze Suchg thi'ny
if it is there. The philosophy which they find in modern India is Eurnpﬁaﬁ
philosophy - its reproduction or, a_t best, 1ts exteps'mn. It is on record thy ;
number of European philosophers in the past explicitly doubted or denieq ths
India ever developed a philosophy of her own. Today also some Amerjeay phi.
losophers say the same thing. It is intriguing thait some knnmtl‘e:dgeable Persons
do not find Indian philosophy in India but find w1thqut any _dlj'flcult_y Eurup iy
philosophy there.. This is sufficient to prevent us, even bEfﬂi}“E we find reagong
for this difficulty, from equating Indian philosophy _ Wlt_h_ phllnsqghy In Ingjq 2
The same largely holds for much of modern Japanese phllnsqphy and hence of
| Asian philosophy also. However, one disparity is there. The European thinkeyg
who do not find Indian philosophy in India do not hope to find it elsewhere; they
deny its existence. One implication seems to be that if thére were really such g
thing as Indian philosophy then wherever else that could be found, that could
be certainly found in India. These thinkers who do not find philosophy in Indig
(except perhaps some Western philosophy) deny the existence or reality of In.
dian philosophy. If the existence of Indian philosophy is disputed or denied
then it becomes all the more doubtful that there is such a thing as Asian phi-
losophy.* - -

Today much of what is being done in the name of philosophy in Asian coun
tries or in India, say, is not Asidn philosophy or Indian philosophy in any
significant sense of the term. For example some philosophy professionals of
America are working at the moment on Buddhism. Is 1t or should it be regarded
as American philosophy? It could be so regarded if American philosophy meant
- 1o more than philosophical works that were being done or published in Ameérica
This sense of American philosophy is not a philosophically significant sense of
the term. Let us take another example, in recent times lots of work are being
done in India on issues like Humean view on induction and Popper’s response
to it. If it is Indian philosophy then it is 30 1n the philosophically insignificant
sense of the term Tndian philosophy’. On the other hand it is not European
philosophy either. For the European philosophers hardly recognize such works
‘as contribution to their philosophy. Experience does not allow us to expect that
if today a bibliography of European philosophy is published, it will include the
namas_ﬂf these Indian philosophers or thejr works.’

Whllle we take serious note of the difficulties of making clear, intelligible
and piutosgp hically significant sense of the expressions like Asian philosophy
(or European philosophy or Indian philosophy) it is not our intentior: to suggest
that these expressions do not or cannot have the sort of meaning we are asking
for. Rather we strongly disagree with those Indian colleagues who strongly ad-
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socate that division of philosophy into, say, Indian philosophy and Buropean
'p11ilﬂsﬂph5’ and the like 1s 1r}adm1551ble. We f:ln not need to discuss this point in
any detail here. (For we, will show why or in what sense it is quite proper to
make such division.) We will rather say that even if there is no justification (et
us admit) for saying Indian philosophy or European philosophy, French: phi-
losophy or British philosophy, these expressions are very much there. It is in-
cumbent on those who deny their legitimacy to provide some good explanation
how and why these expressions were coined or how they got such wide and
established currency. We noted elsewhere that those who “have been arguing®
that the very division of philosophy into Indian and non Indian is wrong do not
hesitate to send their papers for publication to journals like Philosophy East
and West or extensively use the Encyclopedia of Philosophy edited by Paul
Edwards. Both in the body of the Encyclopedia and in its Introduction explicit
distinctions have been drawn between Eastern and Western philosophy and
between historical articles and articles on philosophical issués.”’ The issue needs
serious consideration. ey
We should note first that though the expression philosophy (even in the
context of European philosophy) has a migratory semantics® and not clear and
stable sense yet the expression (modern) European philosophy makes better
sense than Asian philosophy. There is no scope for doubt that European phi-
losophy includes at least three different philosophies the British philosophy,
the French philosophy and the German philosophy. However all these different
European philosophies maintained constant contact among them and in course
of its development each one of them has been shaped largely by its interaction
with the other two that in their turn where shaped, however partially, by con-
versing with it. The case is more like intra-Indian philosophy conversations.
From long past there are a number of different philosophical schools of thought
in India; each one of these schools substantively shaped and were themselves
shaped by constant mutual interactions and debates. We cannot say the same
thing about Asian philosophies if by the expression we mean (after the analogy
or European philosophy), Indian philosophy, Chinese philozophy, Japanese
philosophy and so on. So far there is some genuine disparity between the ex-
pressions European philosophy and Asian philosophy. Even if we suppose that
India, China and Japan have their own philosophies, therz i= no evidence that
these philosophies maintained regular contact among hem and developed
through mutual interactions and dialogue. Each of the Asizn philosophies, if
they are there, developed in isolation from one another. The inevitable conclu-
sion seems to be that there is no clear sense of the expression Asian philosophy.
_ Be that as it may if the expression European philosophy makes some defi-
mte and clear sense which is also philosophically gignificant then it should be
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possible also to attach some definite sense (whether I_’hﬂﬂSUDhﬁCaHy signjﬁcant
or not) to the expression Asian pllilﬂﬂﬂlﬂ}}’ I*-""“Vidml In the I{hllﬂsuphically sig.
nificant sense of it Buropean philosophy is different {from Asian -Phllﬂsﬂphy‘ Tt
being different from, 1ts not being the same as, Eurnpgan Pl}llusuphy I8 the
common characteristic of all the philosophies that are Asian philosophy? How.
ever, it is to be noted that for many thillkﬂl'ﬁ’-_ the Phl%ﬂscapl_ncally Eig“iﬁﬂant
sense of the expression (modern) European philosophy is so integral tq the .
tion of philosophy itself that if something, some system {?f thou gl}t lacks it, thy
is, if it is different from European philosophy, then that is not philosophy 4 all
In its standard sense (modern) philosophy 1s an integral part of the natyye and
history of the Western intellectual culture. Outside that culture, when detacheg
from it, the term loses its sense. So far non-European (or non-European and
non-American) philosophy is the same as non-philosophy or pseudo philosophy,

Now we understand that there is some built-in constraints in the Europea
conception of philosophy which does not allow many Europeans to recognize as
philosophy what the Indians call their own philosophy or Indian philosophy,

that is, §9H (darsana). On the other hand what they find in India as recogniz-

ably philosophy is the reproduction or extension of European philosophy by
some philosophy professionals of India (and who cannot be, strictly speaking,
described as Indian philosophers). In fine, there is no Indian philosophy and or
because of that there is no Asian philosophy. If still scholars are to use the
expression Indian or Asian philosophy, if they are to write essays on them in
Encyclopedia ete. they pick and choose some aspects of Indian or Asian thought
that come somewhat closer to the European sense of philosophy. Or they use
philosophy in a loose sense in which some contents of Indian or Asian religious
systems or thoughts are all that India or Asia has by way of ‘philosophy’.

In built in the modern conception of (European) philosophy its close connec-
tion with science and its sharp difference from religion. Europeans themselves
- admit that the philosophy and culture of the West is not only science based but

science dominated.'® We will soon show that among the Asian countries India
at least has a long and rich tradition of analytical philosophy which is difficult
to confuse with what is called religion in the standard sense of the term. How-
ever, the Europeans tend to overlook - and we think that they are conditioned
to do sglb}r certain contingent reasons -what is rational in Indian and Asian
culture anfd notice only such matters as religious, spiritual or suterinlﬂgitfﬂl or
mostly exotic. There are a numbey of reasons why they do not find in 4sia either

the Shar!} separation between Philuscaph}r and religion or close relationship be-
tween science and philosophy.

We would like to stat

a state, before we close this section, one source of the prob-
lem of finding intelligib

le sense of expressions like Indian philosophy 18 the
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culture. All do not believe that philosophy is tied to the culture within which it
flourishes. It seems harder for them to make sense of expressions like Asian
philosophy or Indian philosophy. We however think that one need not be an
ethno-sociologist to realize that philosophy is a strongly culture specific subject,
This will be clear later but it may be in order to state that we believe not only
philosophy even science, in fact every discipline of knowledge 1s culture specific,
though perhaps in different degrees. In any case, we do not think the Editor in
Chief of the Macmillan published Encyclopedia of Philosophy committed any
mistake in using the expression “Eastern and Western philosophy” in his Intro-
duction or that he used the expression inadvertently. Examples can be multi-
plied. It does not require long labour or ingenuity to discover some philosophi-
cally significant sense which is common to all known philosophies including
both Eastern and Western philosophy and which sense maintained its validity
and currency from the ancient time till today. This sense was introduced by
Socrates in the Western culture and it is enshrined in the Indian conception of

&3 as well. This sense is also a contributory factor which is behind the division

of human knowledge into science and humanities and also what shape this
division subsequently took. In this sense philosophy is principally a study of
man and morals and is distinguished from the study of external (and primarily
at least material) nature which is the core meaning of science. This sense of
philosophy which also distinguishes it from science is perhaps the oldest sense
the term and it retained its validity and currency beyond the barrier of time
and space. On the other hand one can easily identify a sense of the term phi-
losophy in sense the term applies only to a certain section of contemporary
Euro-American philosophy and which has nothing strictly corresponding to it
in Asian or Indian culture or even in the European culture in general. Those
who subscribe to this sense of philosophy first divides philosophy into meta-
physical and analytical philosophy. And according to their conviction and prac-
tice philosophy, in the true sense of the term, is analytical philosophy by which
i« meant an intellectual enterprise of logical analysis of language. It requires
one to be highly sophisticated, contemporary professional philosopher of the
Furo-American culture not to be dismayed by the transformation of one of the
most substantive idea into such a narrow and insipid one. A great British intel-
lectual personality of our time could not hide his sense of shock and dismay at
the sight of our making a rich expression lose the best part of its meani-z. ™

IT Asian philosophy: two. Is Asian philosophy Edifying or anc' ical?

There is a second ambiguity of the expression philosophy and he: 22 Asian
or Indian philosophy (and even European philosophy). In fact there are many
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e L e which is closely related to the one
ambl_gmtlgs mcl_udlna f:he- ﬂlnt d distinction. as we o i3 s dth? gh?u di
cuss in this section. This rela € : Stinegj,

. - as a profession and philosophy as personal ey, 00 be,
tween philosophy as a pr | . e ure, yp
some men say that they cannot find or recognize any Asian (or evep o
philosophy what they miss is philosophy as a (purely) theoretica] intellemf;f
ritional. iind dlscoveivs enterprise or discourse b}" theu‘standard. Nﬂbndy %,
say that it is an idiosyncratic sense of the expression philosophy. Byt it el
that among people who are mystic by nature and temperament Phﬂﬂ%phy i
this sense) is unlikely to flourish. There are many who hold f.br Whateve, Teaggy
that the Asian people are just of this kind. Some explanation of how they ap.
rived at this belief - and this is not to be confused with either €Mpirica] g,
logical justification of the belief in question - is strongly and urgently neeqeq
Given this sense of philosophy and this notion of Asian or Indian culture jt i
quite natural to arrive at the conclusion that there is not nor could there he any
such thing as Asian philosophy. The people who hold on to such conelusion
admit that they carry with them the sense of philosophy which is quite stan.
dard today, namely, philosophy is an analytical study and a rational enterprise,
If such philosophy were there in Asia or India they could not miss it or fail to
recognize it. These people get some indirect support also from many people all
over the world (including many modern Indian and Asian personalities), and
they cannot all be wrong, who firmly believed that both Asia (or India as the
case may be) is a mystical culture and that in this continent (or subcontinent)
there developed high grade philosophy:. Schopenhauer, Emerson, Rabindranath,
Aldus Huxley, Vivekananda, Romain Rolland, to name a few and at random,
are such personalities. Indians who belong to this group, 1n particular, are as
proud of the mysticism of their country and culture as of the national philoso-
phy. They find enshrined in the pages of the same (genre of) literature both

with a large number of educated Indians to use the expression philcsophy indis-
Criminately to refer to or describe the life and works of perso alities like
Rabindranath, Aurobindo, Gandhi, Vivekananda, Hoelderline, Ok kura, K. C.
Bhattacharya, ang Buddha, Gautama, Kapil, Samkaracarya and - on. In the

arnotion of philosophy which cc ncides with
on of it (Indian) philosophy, my. icism, reli
ne another. This popular notior s as vague

mysticism; and in this popular noti
glon and spirituality al] yun into o
as 1t is populay.
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literature. Philosophy in the sense of edifying literature seems to be the only
philosophy which is not incompatible with mysticism and can therefore be eas-
ily attributed to mystical cultures. Eventually the two ways of viewing a cul-
ture - as mystical and as philosophical - are identified or confused primarily by
the modern Western people and also by many modern Asian people. What the
Western people miss in Asia or India is analytical philosophy and not necessar-
ily the edifying philosophy and what the educated Indians (and many others)
are proud of is the edifying philosophy. Both these group have come to believing
that India did not develop any other kind of philosophy or philosophy in any
other sense of the term. The circle is complete. Their innocence of India’s ana-
lytical literature and its profound sophistication led them to think that India
produced only or mainly edifying literature. And popularity that this view gained
due to the support of these otherwise great personalities ensured rapid and
almost complete marginalization of the analytical literature and culture of In-
dia. In the process another unique contribution of Asia (India) to the thought
and culture of the world is overlooked. Through her tradition of analytical think-
ing and literature India has shown that the most severely analytical literature
can be highly edifying at the time. Most celebrated and popular personalities of
modern India could not understand or appreciate this core concern and genius
of Indian culture (or they did not care to do so!). Knowingly or unknowingly
they distorted the picture of India and presented her to the world as spiritual
and mystical culture, an idealistic and exotic race without any taste or compe-
tence for matters or life that makes great demand on man’s analytical ability
and rigourous thinking. To return to the point whether the modern Europeans
and their Indian pupils or great contemporary Indian personalities as well as
majority of educated Indians they behave in the same way. When they speak of
one kind of philosophy they are not explicitly aware of the possibility let alone
the existence of the other kind of philosophy. One group fails to distinguish (or
does not distinguish) philosophy from non-analytic edifying literature of reli-
gious, spiritual or mystical character. The other group strongly refuses to ac-
cept such literature as philosophy. They recognize as philosophy such analyti-
cal and rational literature as they are familiar with in their country. None of
these groups ever cared to acquaint them with India’s another genre of litera-
ture which is vast, full of intellectual sophistications, eritical argumentative

and thoroughly analytical and technical. The rich and long tradition of this
kind of literature known as SYHYI is still continuing. Though this i= not really
accessible except to duly trained individuals (usually teachers and =t udents of
philosophy ¥ yet there is no believable good reason why member: o cither of

the two groups would not know at least that such literature or S5 o ists, All
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s are not trained in technical philosophy and et tp

Americans or Europeans aré . : ¢ they
know that there is such a thing as American or European Phﬂﬂsu?h}' (in fags

they know much more.)'* The Europeans havetan exzu?ﬁ:&xﬁ}iﬂatiﬂﬁ They
see Indian cultures through their Indian counterparts. ¥ Ol these Indians
who have appointed themselves as prnpagatm: of Indian ?ulture never spegj of
the analytical literature or philosophy of India. In fact 1t has become g pg,.
with educated Indians in general to 1gnore ur_hlde this side nf_ Indian Cultype.
Directly or indirectly even the prﬂf?ﬁssional phﬂﬂsﬁﬂphﬂl‘i’: 0}" I_ncha‘ ar}d hm: Sreat
internationally known intellectuals™ over emphasize Indfa 5 ldEHhEtle réhginus,
spiritual thoughts and literature and hardly ever mention or mention with g
much importance the technical philosophy of India. - |

Anyway, in India at least, the notion of philnsnph;:r w'hmh t:?day enjoys greatest
popularity is edifying literature as philosophy or edifying philosophy. Even that
would not have distorted the image and culture of India if India’s own charac.
teristic view in the matter were made known. We will soon find that in Indis
even edifying philosophy is of two types, popular and authentic. Many educated
people of modern India are responsible for popularizing certain conception of
Indian culture and thereby marginalizing simultaneously both India’s analyti.
cal philosophy and her authentic edifying philosophy (these two are not much
different. Edifying literary writings as such does not enshrine authentic edify-
ing philosophy so that the expression edifying philosophy should not be viewed
as an oxymoron.) We suspect that the Western people including some philoso-
phy professionals who deny the existence of Indian philosophy have not been
minimally careful or diligent in their search or they would have found both high
grade analytical philosophy and edifying philosophy here. All that they have
found is the popular conception of philosophy of the general educated public
which is confused and is quite different from both the authentic analytical and
authentic edifying vhilosophy of India.

The popular conception of Indian philosophy which many educated Indians
have and preach include litery works of different grades and also sor:e other
low grade, edifying literature marked by obscurantism, esotericism and what
not. Popularity of this conception of philosophy and its wide currencv make
many people forget that this is not the only or the only standard sensc of phi-
losophy. As a result the technical analytical philosophy becomes increasingly
ignored sither as merely academic or as dry and useless technicalities by grow-
ing number of people from all walks of life. However, the sense of philos: phy as
w1gh!y eritical, analytical, self-reflective, discursive and theoretical ent::-z-prise
f‘-;:;ﬂ r":}iscnurse involving great intellectual sophistication and analytical rigour
isa r:hﬂferent but well established sense of philosophy in India. This is the sense
which is more common among the European academicians and particularly
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working philosophy professionals of both modern Europe and modern India oy
Asia. In Europe philosophy in this sense has a history of not less than four
centuries during which period it got deeply entrenched in the scientific Euro-
pean ethos. It is most important and interesting to note that, unknown to many,
nearly the same sense of philosophy - analytical philosophy - is equally well
established in India over a period of not less than two thousand years. Techni-
cal philosophers of every persuasion accepted this unanimously. But the rap-
idly increasing currency of the more popular sense of philosophy as edifying
literature succeeded in marginalizing both technical philosophy and the techni-
cal sense of philosophy equally rapidly. Those who are discerning and in a posi-
tion to know the truth will confirm that in classical India no one would be recog-
nized as a philosopher just because he produced some edifying literature,
Samkaracarya indeed has to his credit many edifying pieces of writing; but he
had also composed many analytical and critical works. There are many highly
respected personalities in the field of Indian philosophy - from Vatsyayana to
Gangesa, Prasastapada to Padmanabha Mishra, and Kapila to the author of
Yuktidipik@ - who are not known to have produced any edifying literature.
Nobody in classical India could get recognition as philosopher simply by writing
edifying literature and without producing any analytical and critical work
(whether in prose or verse). It is the great (!) discovery of some modern Indians
- some of the advocates of the view that India is a mystical-spiritual culture -
that in the Indian view philosophy is essentially intuitive vision and knowl-
edge. This is not to suggest that in the authentic classical view of India philoso-
phy - analytical philosophy - did not have any edifying effect. Analytical phi-
losophy is essentially edifying but only for a few differently constituted souls
who alone can be true philosophers or even their truly eligible students. For the

greater mass of people of soft intellect (ﬁ@qﬂ'ﬁﬁ) only the soft edifying litera-

ture (something belonging to the genre 94 say) can prove enlightening or bet-

ter moralizing. However, all such edifying literature is not edifying philosophy.
Classical India is a unique culture which excelled in all these three types of

literature: (1) ordinary edifying liferature called 1eq or & (suitable for the
largest number of men particularly the men of soft intellect {:Eﬂlﬁﬁﬁ'l), (ii) ana-
lytical philosophy (suitable for those few who are trained or are being trained in
standard technical philosophy and are sometimes known as FHEHYHI in con-

trast to YHARAM) and (iii) edifying philosophy (the spiritual literature of high

order STEATIINE as different from TSI such as the IUMET). What is more

important is that India did not confuse these different types of literature or
mistook one for the other, as many alien people and some modern Indians do.
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Classical India successfully produced both types of philosophy (analytical ang
edifying), discriminated them and harmonized them ;md in the process pyq.
duced genuine mystics - be they Tantrika or Vaidika. By contrast many mog.
ern writers of edifying literature who are referred to as philosophers are at the
most pseudo mystics. They are neither the genuine mystics of the type of eithey
Samkaracirya - who had also the requisite sophistication of a.trmned analytj.
cal philosopher - or, say Bhaskarananda ete. who without bl’.ﬂng trained ang.
lytical philosophers could amass (by virtue of spiritual practices) sure ingight
into the substantive contents of analytical philosophy. Even when the expres.
sions of the second group of genuine mystics lacked the rigour of standard philo-
sophical diction they could be considered to have attained philosophical wis-
dom. So there might be some justification in calling the personalities like
Ramakrishna Paramahamsa or Ramana Maharsi as (edifying) philosopher. The
same does not aépply to all who in modern times are often regarded or talked
about as such.'”” We will speak below more about the integration of genuine
edifying philosophy, the authentic edifying literature, and real mysticism with
analytical philnsnphy.”

In sum the Western people in general and also, as we shall see, people of
some Asian countries including some men of modern India, ignore or are igno-
rant of analytical Indian philosophy which is extremely critical and rigorous. If
these people - who's pre-conceived or at least unexamined notion of India or
Asia is that she is a (merely) spiritual and mystical culture - at all’ admit that
India or Asia has any philosophy of her own then it can be only such philosophy
as 1s compatible with her mysticism. This type of philosophy may be found en-
shrined in the edifying literature of the concerned people. Religious and spiri-
tual literatures are best examples of edifying literature. And philosophy in this
sense - the edifying philosophy - is viewed by the modern European and Asian
peoples in question as almost indistinguishable from religion and spirituality.
In fine there is large consensus among modern men that Asia has just the sort

of nhilosophv which 1s consistent with the nature and temperament of her people

which according to them is only and necessarily mystical. They do not say /\sia
does not have philosophy but say that she does not have European philosophy
or Buropean type philosophy which 1s essentially analytical and technical phi-
losophy; this type of philosophy has become the standard reference of the term
philosophy. A people can have only that kind of philosophy which suits their
national genius. People of Europe (modern) are scientific and rational in their
outlook and life, so the philosophy they have is rational and scientific philoso-
phy. Asia has her mysticism and religion; and she has at the most a religious
philosophy which is not philosophy in the standard sense of the term though
This is currently the consensus view. This may not be opposed by majority of
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modern Europeans and may be welcomed by many modern Indians. Both are
equally ignorant of one fact - or at least they ignore this aspect of the matter -
that at least in India not any edifying literature is edifying philosophy. The
genuine and authentic edifying philosophy is enshrined in those edifying litera-
ture only which are known to be associated with a long tradition of rigorous
analytical philosophy. The best examples of genuine edifying literature of India

are IYMYE, WWEGIAI, and pieces like ﬁﬂ'fﬂﬁ’mem. But the European and ma-

jority of modern Indians understand by edifying philosophy of India either any
esoteric or exotic literature and theme or any inspiring literary works. The
example of the first is the creed of say some Tantric cult and that of the second
1s the writings of romantic poets and of religious preachers and personalities.
However this popular edifying literature is not the authentic edifying philoso-
phy of India. When some works belonging to the Tantra literature such as

YA @l is taken to enshrine genuine edifying philosophy it is as usual associ-
ated with a certain rich tradition of analytical philosophy. So in India we fre-
quently speak of HHR T and FITHR ga= interchangeably.

The situation so far is made to look quite happy, as happy as it could be, The
first Asian Philosophy Congress also may be deemed in order and further it
might be considered successful if it ends by lending new endorsement to the
consensus already reached. However, we are not persuaded; the reconciliation
1s too good to be true. We need to inquire how the consensus in question was
reached and how 1t got such wide currency (partly by ignoring the rich and long
tradition of analytical philosophy of India). To this we now turn: but what we
achieved in this section 1s some clarity as to why (and in which context) the

expression Asian or Indian philosophy strikes some as having no clear and un-
ambiguous sense.

ITT Asia, India, Japan: Asia (India) In the View of India (4sia) Vis-A-
Vis The Orientalist Construction

We have suggested above that the Orientalist’s image of Asia and that of
many modern educated Indians (and presumably of such people of other Asian
countries) stand in the way of recognizing or appreciating (on the part of Euro-
peans as well as many modern Indians who's minds are metamorph 0sed'™® when
they submitted them under the tutelage of the West and lost their Svaraj in
Ideas') Indian culture and Indiar: philosophy in the true light. They have not
overcome their view, since they never submitted it to critical examination or
factual corroboration, that the Asian culture (the Asian culture as a2 whole in-
cluding in particular the Indian culture) is (and always has heen) essentially

and as whole mystical and non-rational. Orientalism is a much d:iscussed sub-
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ject. There is general consensus among the Asian, p1ar1;1cular1y Indian, inte]j,,
tuals that it is not only West's wrong view of the Eastern culture, both sing]y
and severally, but also it has been her cuitural_ weapon, perhaps more powerfy)
than her military and political measures, which secured for her the firm ang
long lasting dominance over the East. However, what have not been much dj,
cussed so far are East’s own contributions in this regard. W_e need to know hoy,
Asian countries view each other and if and how much this view might hay,
contributed towards the wide and long ‘popularity’ of the Orientalism in the
world. In the process we may find that some Asian countries have been having
for a long time the same idea about Asia as a whole or about some other Asiap
countries which is enshrined in the literature of Orientalism. This may bring to
us a new realization that perhaps the East West divide in certain contexts at
least is not as clear or valid as we often assume. To know or realize this we need
to undertake some case study. It is quite likely that many philosophy profes.
sionals will find it convenient to shirk this responsibility by happily citing the
usual argument that philosophers are especially unsuited for this kind of job,
In the process they expediently forget that on this very ground, on the ground of
this kind of alleged inability, many undermine the importance of philosophy in
life and society. However, the belief that a sharp almost unbridgeable gap ob-
tains between the theoretical and the practical, and the rational and the em-
pirical, which is so deeply entrenched in the modern Euro-American cast of
mind, is not and need not be a universal or necessary truth. Fact fidelity is as
much a characteristic of Indian philosophers as their commitment to critical
reasoning.” It is no deficiency of Indian philosophical culture that in it the
empiricism rationalism debate or theoretical practical opposition is conspicu-
ous by its absence. There are many other examples, and we have discussed
some of them elsewhere, to show that all absences are not deficiencies.”* We
will not discuss it here any further. Nor we will actually undertake .o field
study how Asian countries have been viewing one another or Interacting among
them for quite some time. We will rather refer to some reliable documents and
- records of such matters to show that what we take to be the Western (mis-)
- conception of India is not confined to the Western countries alone. With refer-
ence to these c}ucumentg we sadly note among other important things that many
ﬂfl&g countries have little knowledge of one another. For example, like the
W est tt}ese Asmn_cuuntrles also have practically no acquaintance with or ap-
preciation for Indian philosophy - the particular genre of philosophy which is
one 'of the begt of its kind if not the best - as distinct from just philosophy in
Indminr _as.dlstinct from Indian philosophy as edifying literature which is al-
most indistinguishable from her religion and spirituality, her mysticism. Si-
multaneously we note that no other Asian countries can claim to have devel-
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oped ’ntig_h stm}dard ‘analytical ]_Jhilnsuph}f which the Europeans miss in Asia
(surprisingly, in India also). India’s strong presence in the Asian cultural scene
could be seen as the standing rebuttal of the popular myth - that Asia (as a
whole) is a mystical culture (the myth which a huge majority of people over the
world maintain to be a literal truth) - if only we could recognize and realize the
aﬁnalyticalﬁ philosophical aspects of the culture of India and India’s characteris-
tn:- commitment to the values of critical approach and rationality. To realiza
this we need not gave to wait for the highly successful and huge enterprise of
Joseph Needham™ and some other similar efforts. Ironically some Indians who
were Intimately acquainted with Needham and his work continued to insist
that except for some small corner of her cultural scene and for a short period of
her history India preferred to remain a mystical culture L Perhaps this picture
of India best suited to those who allowed their view to be shaped by the bor-
rowed leftist ideology which is believed to be both Marxist and materialistic.”*

Anyway, documentary evidence is there to show not only (i) the lack of deeper
and comprehensive understanding between Asian countries but also (1) the
lack of expected enthusiasm on the part of the concerned people in this regard.
By and large we will discuss both these points together. However so far as the
second point is concerned, one evidence which immediately comes to mind bears
reference to some serious India-Japan joint efforts in recent time to initiate
systematic academic exchanges and dialogue between these two Asian coun-
tries in the field of Social Sciences and Humanities. We are talking about such
efforts at the institutional level. The effort started around 1980 the first out-
come of which was the first Japan India seminar on “Tradition and Modernity”
which was held in Delhi in 1990 followed by a second one on “Understanding
Japan and India in the Process of Modernization” held in 1992 in Tokvo.” After
this seminar a resolution was taken to set up an Indian Committce for Indo-
Japan Collaboration in social Sciences and Humanities with five tq six senior
scholars of each country as members. On the Indian side four among these
<cholars were to represent among them ICSSR, ICHR, ICPR, and UGC. Japan
‘o0k no time to nominate the Japanese scholars. But India took not less than
Sue vesrs to make any concrete move in this direction. 1

i< ot nossible to illustrate, from documents we will use here, our points ()

and (i) in case of every pair of Asian countries. We wisi} we could cis uss at
least both India-China and India-Japan paurs. But we will try no more ! han &
brief overview of India-Japan relationship especially in the twentieth . ntury.
Our choice is not arbitrary; it is informed by at least two consideratic l Lr:.ft.
the modernization of Japan and India started around the'same time, 1 fu:- fa:
mous Meiji Restoration in Japan and Indian (Bengal) Renaigsance » 1most eoine

cide in time. Secondly Japan's presence in Indian history of freedom movement



had been of some strategic importance and of a matter of great socio-politj,
sontiment. We will not discuss these two points but will presume them be

widely well known.,

How intimately Japan and India know each other? One great Jap;}nﬂﬂe
scholar deeply involved in South Asian Studies and Indo-Japan academic gy,
change, writes in 1999, referring to the recent efforts tov:rards mutual undey.
standing of these two countries “I would say that we are in the process of get.
ting to know cach other. We do not know each uthéeﬁr yet, but we hmfe SOme
hope. This hope has not produced concrete results.”” On the Indian side, the
general Indian attitude is shaped more by the views of Rabindranath or the
transformation of his view about Japan under the influence of Okakura who
seemed to have met only one other important personality of the time,
Vivelcanandaﬂ?, when he visited India. Both Vivekananda and Rabindranath
were, in their own different ways and for different reasons, internationalists,
Rabindranath and later Jawaharlal noted closeness of Japan to the British but
unlike the latter, Rabindranath strongly and outspokenly opposed nationalism
as such and Japan’s nationalism in particular. Unlike many of his time includ-
ing Gandhi, Rabindranath saw nationalism as a destructive and exploitative
mentality and approach. His appreciation of Japan’s aesthetic sense after his
met Okakura® who was also opposed to Japan’s pro-West approach, did not
mark any change of Rabindrath’s negative view of nationalism. Perhaps many
Indians were influenced directly or indirectly, by this view of Rabindranath. It
has been noted that “Indian intelligentsia where even while there has been no
strong attraction towards Japan there has been a keen awareness of Japanese

(]

.....

films and its literature.” On the general idea of Japan among Indian people
there seems to be little impact of experiences and impressions of notable per-
sons who visited Japan at different times - Visesvaraya and J. N, Tata (late 19"
cent.) L. Samaldas (1933), N. Murthy (1970s) and so on. In fact though many of
them have published their experiences and impressions and recorded the
strength of Japan’s nationalism only the views of Rabindranath Tagore seem to
be popular. According to him Japan’s real strength and identity was in her
aestheiie sense. This is largely the view of Okakura. Though Gandhi, unlike
Vivelananda and Rabindranath, was strongly nationalist all three of t};em 1re
anown lor their intense love and concern for India - her culture and future.
Heasides, all three were deeply spiritual and Vivekananda was perhaps reli-
sieus in addition. Rabindranath and Vivekananda contributed most to propa-

wating the idea that India is first and foremost a spiritual country and culture.

Though all the three had in their own ways deep concern for education yet none

of ther: was professionally academician. Vivekananda was almost exclusively

focused on the theme of Indian religion and spirituality and its edifying litera-
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ture suggesting a greater academic stature, yet comparatively he could master
least rigour in his words. In fact none these personalities could contribute much
to promoting or shaping India’s interest to know and understand other Asian
countries, Japan in particular, in respect of their humanistic and academic cul-
ture. An explicit understanding of this fact around 1980s made India and Ja-
pan undertake some effort to initiate at the official level academic exchanges
between these two countries in the area of Humanities and Social Science. Japa-
nese people in general knew much more about, Jawaharlal Nehru, apart from
Gandhi, whose partly critical attitude and reservations could touch the sore-
ness and sense of repentance in the heart of many Japanese for having commit-
ted some mistake and violence. This again has perhaps more political implica-
tions than academic importance. Though some (very few in over all consider-
ation of the Japanese themselves) serious scholars of philosophy came to India
and successfully studied Indian philosophy, academic community of India in-
cluding philosophy professionals know little about Japanese philosophy. Any-
way, there is no evidence that Japan ever entertained strong attraction for
India’s rich tradition of analytical philosophy. In this regard Japan is not much
different from modern Europe in the matter of recognizing this rational aspect
of Indian culture. Nor does India generally know that Japan ever developed
this type of philosophy. Japan’s interest in India is primarily informed by the
fact that India is the birth place of Buddha. This is as true today as it was
centuries before. Buddhism traveled to Japan via China and Korea. But none of
these countries in spite of their admiration for Buddhism ever cared much to
know as nation to understand India’s overall cultural in depth. The converse is
no less true. However, the way Buddhism cotld (and to some extent did) make
China and Japan open to India 1t could not make India open in the same way to
any one of these countries. For since at least from the last quarter of the tenth
century Buddhism in India ceased to be a religious or social force to reckon
with, though contrary to popular belief neither Buddhist philosophy nor Bud-
dhist religion disappeared from India and Buddhism never ceased to be a dis-
senting offshoot of Hinduism.

I5lamic philosophy had its origin in the introduction of Greek thought through
the translations of appropriate works by Arab Christians. In large measures
Chinese ‘philosophy’ took its shape in interaction with the Buddhist religion;
and later Japanese ‘philosophy’ shaped itself when largely socio-ethical teach-
ings of Confucius came in contact with Buddhist religion through China and
Korea. The classical Indian philosophy developed rather in isolation from other
Aslan countries. And there is great difference between the nature of Indian
philosophy and whatever philosophy may be found in China or Japan. What
can come closer to the description of philosophy in these two Asian countries is
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their edifying literature of religious and social ethics... There did not du_ﬁvelnp iy
these countries the sort of analytical and rigorous philosophy of very high orde,
that developed in India. But India knew very little of the gheal state of things;,
these countries at least so far as philosophy is concerned™ . |
If India could not find Japan’s great interest and achievement in the fielq
analytical philosophy then, and because of that, _there i:&a not much e_videncE
that Japan ever knew or were interested in knnwmg_ India as a geat Intellee.
tual culture. Japan rightly feels today that there “is the I'lE:CEE?lt}* of a ney
image of India in relation to the question “What Asia is?” “[the] image of Asiq
consisting of different regions” - like “India, China and Japan” - “ha*trlng differ.
ent cultural backgrounds ..... [but] connected” together “is rather important,
since it was once lost during the modern period when all the countries in Asia
were suppressed by the Western powers.” Japan also feels that in her new view
and vision of India in question she “should integrate all the separate images [of
India] perceived in the long course of the history of Indo-Japanese relations......
in [a] single portrait. That is the way through which all our past images of India
can contribute to the creation of a new conception of Asia and its own culture
to be properly situated in the world culture of the twenty-first century.” Noth-
ing can be more relevant and insightful in the context of organizing the first
Asian Philosophy Congress and developing Asia’s own authentic self-image which
will correctly reflect Asia’s unity and diversity in a comprehensive and consis-
tent picture. Only thing which dismays a discerning Indian or at least discern-
ing Indian philosophy professional (not just a philosophy professional of India)
1s that in the series of images that Japan could manage to have of India down
the centuries the richly intellectual, rational and philosophical India is totally
absent. And when a new image of India will be created by integrating all the
currently available images of India the result will not be much different from
the Orientalist construction. On the contrary the new Asian effort and its res ult
will go a long way to endorsing the characteristic Western view of India. Lest it
appears that we are being unnecessarily alarmist, we may as well present the
well researched, comprehensive and meticulously prepared list of all the im-
ages of India which Japan developed in course of history and which she pro-
poses to Integrate together to create the new image of India as a part of the new
image of Asia. The list of images is like this; India is (1) “the birth-county of

Buddha, (ii) 2 country of the Southern Barbarians, (iii) a country under he
colonial rule, (iv) a new Asian leader [who missed the opportunity she got dur-

ing or immediately after the successful Quit India movement), (v) an underde-
veloped country, (vi) a cauntrj; of mysticism and spiritualism, (vii) and a rival
in twenty-first century Asia.” 1

In the series of her own (at least in the opinion of many modern Incian
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intellectuals) changing self perceptions the latest, according to the n'l"ljm‘it}? of
her current mtellectunls nml rocio-politienl loaders, is Tndin 1s the growing glo-
bal economic super power.”™ Currently Indin is eaught between [her own?] two
images: (i) a, or even fhe, *qmllunl culture of the world and (11) rapidly growing
global cconomic super power, " 11 ia high time India's philosophy professionals
(though not they alone) m large number should intervene and expose if and
whatever wenkness these Utopias have., They should not hesitate in the matter
though they naturally may for such hesitation comes first from ignorance of the
true nature of one’s national culture,”* or the lack of natural and reasonable
sensitivity about one’s own culture (often misrepresented as nationalistic chau.
vinism or revivalism in case of some old culture like India, China and Japan,
and secondly from the lack of authentic acquaintance (as distinct from some
popular 1dea) with one's own philosophy coupled with wrong or very limited
notion of philosophy in general. The central task of philosophy, and there is

reason to believe that this is the Indian view of philosophy (G¥) as enshrined

in the literature of her analytical philosophy or GU-RITE, is to provide the theo-
retical, intellectual and rational foundation of the culture - the beliefs and prac-

tices, aa]::n'atmns’ and values - of the concerned people within which it (the
philosophy in question) flourished. Philosophy is ever awake guard and guard-

1an of culture. It defends the culture from all adverse forces Gﬁﬁ?ﬁlﬂ) whether
internal or external, that tends to destabilize the society, the Indian word for

which is ®fd@d | Dharma is neither religion nor spirituality but the social

(world) order™ defined in terms of organized and well established body of be-
liefs and practices of a people. It includes a cult, a creed, and a scheme of val-
ues.”’

So far as India is concerned the beliefs and practices constituting her cul-
ture includes the truths and practices of very rigorous analytical philosophy
used to give strong foundation and support to her culture. This happens natu-
rally since during its long uninterrupted continuity every living tradition is in
constant conversation with (its own) modernity and in the process tradition
regularly updates and refreshes itself and modernity gets itself authentrm ted.
It hae been richtly said that every genuine tradition is eternally young™ and,
we add, all authentic modernities are rooted in tradition. A failure to compre-
hend the nature of tradition and rationality and the relation between the two
leads us to confuse or even distort our own cultural image and render us inca-
pable of understanding or appreciating other cultures. This has happened in
the past and may also happen in future. We need to be alert and should not be
taken unaware. On the other hand explicit awareness is a safeguard agamst
such contingencies. The cause or nature of this failure as well its effect may not
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be the same in every case. In case of Japan and India however, cnntact,mth the
modern European culture has been the most pm'{erful cause. Japan's strong
sense of nationalism helped her much to meet this contingency slfccessfull;?r,
Though comparatively speaking Japan 1s more successful'than India, yet thI.E
success is more in the economic and military sphere than in the spherei of phi.
losophy and culture. During the long spell of fﬂl"Eig’I:l Fule people of Il.ld.la were
forced to develop growing distance from their tratshtmna.l _mnde of hj-rlng and
thinking. Long absence of effective contact with their tradition land umnfm?med
to blind admiration for European ways and views made Indian people inca-
pable of meeting or thwarting the cultural onslaught of the West; they have lost
their mooring and confidence in their own traditional culture.

Let us take one crucial example. Modern Europe found India as a tradi-
tional society and a mystical non-rational culture. Many educated mnder:.m Indi-
ans have internalized this view or vision of India and turned it into a criticism
or even abuse of traditional culture of India. In the process many of them be-
came rejectionist or reformist in relation to their own tradition and culture.
They have not been careful or even patient to understand India’s own view of
these things. In India true rationality is constructive and constructive rational-
ity is highly admired in Indian culture. Such rationality i1s committed rational-
ity. Failure to understand Indian theory or view of rationality leads many to
take India to be dogmatic or superstition ridden traditional society. India con-
trasts committed rationality with what may be called the freelance rationality
(ucchrinkhal cinta) admired in European society as the spirit of free Inquiry.
The best example of destructive freelance rationality is the critical rationality

of a total skeptic or dafveds | Majority of Modern Indians today derive their

notion of rationality from modern Europe’s idea of free Imquiry epitomized in
the act of constantly doubting or denying the tradition or traditional wisdom.
Having developed in them modernity as a cast of mind marked by latent or
explicit disrespect for the past and the tradition many Indians show their supe-
rior (!) understanding of Indian culture by advocating that rationality in Indian
tradition remained confined to the small corner of Carvaka (and perhaps
Bauddha) thought and practice and that too for a short time before it was com.
pletely subordinated and marginalized by the dominant eulture or idenlngy.sb
Many also think that personalities like Socrates in ancient Greece and Beckor
and Descartes at the beginning of the modern period of Europe practiced anc
taught this form of rationalism marked by free, that is, unencumbered by tradi-
tion, beliefs and values (or as it is usual to say dogmas). This is however wrong

Socrates never questioned wisdom as such and had trustin deities and oracles,

He questioned and criticized the pretence of (modern) peoples who claimed to

kn_n_w the tradition and the truth. Descartes’ (so also Backon’s) stance of doubt
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was also a necessary tool, ag he thought, to arrive independently at truth. The
situation and movement of thought in Japan has been sim:lor. Be that as it

may Non-European traditional societies aceepted modern Europe ag the model
of progressive society and borrowed from it the idea of rationality as eritiquing,
veforming or rejecting tradition. Modernization of Japan starting from Meiji
restoration of 1868 was closely followed by introduction of Western philosophy
in Japan. A term, kitetsugaku, was coined to mean “the science of questioning
wisdom”; soon the term was shortened to tetsugaku “meaning Western philozo-
phy™* Not only people in modern India who came to know modern Western
philosophy but their counterparts in Japan also view Western philosophy 23
paradigm of rationality and rationality as doubting or denying tradition and
traditional wisdom. This essentially negative and destructive notion of ratio-
nality is if not alien at least unusual in India; at least it is not the best form of
rationality nor was it recommended. Here only authentic exercise of rationality

1s admired and recommended. Such rationality is exercised for the purpose of
defending honestly certain view which commands respect and has been received

reverentially from the highly placed (culturally) custodians of traditional wis-

dom (A7 Tt %). A view or position which is not plausible and in which

we do not have initial trust or sense of value cannot be an object of inquiry or
criticism. Examining a position which is not considered initially plausible is
waste of time; it is not worth eriticizing, if criticism is not just a display of
freelance, negative, and destructive rationality. Positive and constructive exer-
cise of authentic rationality is putting to rational taste a view which is plau-
sible but not proved for certain. To taste it is to taste it against actual and
possible criticisms, which, in its turn, means in India to {ry to defend it with all
seriousness and honesty one is capable of. Part of the reason for considering a
position plausible is that we have come to know of it from the teachings of men
of wisdom and integrity. True and authentic rationality in India means com:
mitted rationality; it first commits itself initially to a certain position since it i
plausible and taught by men of quality. Only such position deserves to be se:-
ously examined, To approach such a position rationally in the second place ¢
poses the inquirer or critic to the obligation of not just searching, noting, =~
listing objections and criticisms against it but to undertake to defend 1t -
exert onenel’ oo much as possible in this direction. We cannot make short o
jobby drosiine « certain belief, even established belief, the moment a eritic

or objection 15 ciznted. A view is rejected (for the moment) when every atic

(so far) to defend it fails. If a Carvaka or Bauddha criticizes Hinduism th-
India he is taken as defending his own view of Hinduism. If he does not - = ¢
any view to defend, then he should not be taken seriously. On the other fanr -
he has some view to defend but no convincing argument to defend it, ther o3¢
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opponent in India, who is a responsible and rational man, dn.es not dismisg his
position at once but endeavours to supply arguments on his own account in
favour of the position he is committed to criticize as that of an opponent. Only
after thus making the position of the opponent sufficiently stl‘ung that honeg
rational effort to criticizing it begins and this effort in its turn 1s viewed g
defending the truth (which this time happens to be his own V:iEW). TI_rlus both iy
defending and in criticizing certain position an argumentative Indian display

‘his authentic rationality which is positive and constructive. Unless one is posi.

tive and constructive even in criticizing then, in Indian culture, he 1s a freelance
rationalist who deserves to be ignored (but only by one who 1s well posted in hig
culture and 1s confident).

Tradition in India is in this way in constant dialogue with modernity and is
marked by authentic rationality. This is the nature of the traditional Indian
society and culture. On the other side tradition is not just superior wisdom
beyond the masses and is confined to a small group of men who soon become 3
centre of power; and this power corrupts them and they start exploiting the
common mass of people. In this sphere tradition is constantly in touch with
common men and there is regular exchange between common sense and high
theory. High theoretical truths and doctrines percolate down to the lowest level
of society. And at the highest level of philosophical theorization the scholars in
India are not permitted to go against the ordinary experience of common men
unless there is compelling and convincing reason to do that. Going against the

evidence of common experience (3 Ta) undermines the acceptability of a

theory under construction. Similarly conjecture (TUAT) is permitted, it may
be resorted to, in course of building a theory but it has to be as close to common

experience as is possible; this is the requirement of TETART HTUT as distinet

from FIGHT | Almost all that is available with the most erudite custodian of

traditional wisdom is also available with the man in the street. We need to
understand in this light the restricting provision for the study of the Veda. The
study of the Veda is restricted but nobody was deprived of or prevented from or
benefiting them from the wisdom stored in the Veda. It is available in many

other genres of literature such as the 9, Eﬁl’e’lﬁ, HifeeT and soon.

There is a third aspect of the conception of tradition in traditional society
like India. Tradition represents collective wisdom which comprises belie’s and
practices that have been tested over a long period of time. During this time the
tradition gets modified through constant dialogue between tradition and mo-
dernity, some of the beliefs or practices are changed or even dropped manv new
ones are added. Tradition thus changes not necessarily under alien pressuré
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but from necessity felt from within as a result of self reflection and self criticism |
of its own memebrs. Culture or cultural tradition also acts as a filter. Every
new view and every new achievement of the people is not retained only those
are retained that are consistent with the aspirations of the people or the self
image of the culture. So long in this way a culture is allowed to develop along its
own line of interest and ideal - adding and improving its indigenous stock of
beliefs and practices under pressure of self-reflection and self-criticism the tra-
dition remains healthy and alive. But when under alien and imposed pressure
the mind of its people is metamorphosed and they lose the authentic under-
standing of their own culture and sensitivity regarding its growth and health,
preservation and promotion the culture having lost its self image or having it
damaged and distorted make the people weak and insecure. They then lack the
spirit of challenge and competition and the power of proper assimilation of se-
lected virtues of other cultures; they, having lost svaraj in ideas, begin to imi-
tate, showing docile acceptance of, the ways and views of alien people who domi-
nate them. This is the analysis and conclusion of such astute thinker and inci-
sive critic as K. C. Bhattacharya. Only in the light of the teachings of such great
souls that India can hope to foil the rejectionist and reformist agenda of the
liberal Hindus of modern time. Japan recovered in no times her leave Asia and
pro-West line. It is not the best but best available example of reconciling tradi-
tion and modernity in a somewhat different manner though.

What we said just is a response to the view of a section of national and
international intellectuals that the people of India and Asia themselves con-
tributed in large measures towards building and spreading of what is deseribed
as Orientalist construction of Asia and India through their lack of information
or misinformation of their own tradition. They indeed have made this contr) bu-
tion but only when they have accepted in a docile manner the ways and views of
the foreigners, in this case, largely Europeans. It is possible to show 1n every
concrete detail how exactly this happened or what have been the contributory
factors. Unfortunately at present we have no scope for it. It should suffice for
the present to note only two points. First the misrepresentation of India took
the form of representing it as a religious or better, as was found later, spiritual
culture rather than a total culture in which religion fills one corner. Secondly
India’s own view of religion and its relation to philosophy has not been under-

stood or represented.

IV Find or Build Asian Philosophy

We have noted the official academic initiatives taken by Japan and India for
academic exchanges and also, some independent initiative leading tc organiz-
ing the First Asian Philosophy Congress. Against this background = on the
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basis of the preceding discussion we can think of at least tw:a possible directign,
i which we the Indian or the Asian people can move to 1mprove thle state of
things prevailing particularly in the ﬁelt_l of 1?11110501311}' as a fﬂurllflﬂt%ﬂnal sub.
ject of a culture. We can move in these d1rect1luns severally or collectively both
as Asian individuals and as Asian nations. First we s}muld endeavour to note
and assess the prevailing conditions ubjectivelyt and in all deta.ﬂs* Let us de.
seribe it as undertaking a case study to determine more ?xtﬂnswely and pen-
etratingly if there is such a thing as Asian phﬂﬂﬁﬂph_}' (in the standard E}ld
technical sense) and if so what it 1s. Secondly, we can view or glake such actiy-
ity mark the beginning of the creation and growth of an {Lsmfl phﬂgsuphy _thruugh
genuine cultural exchanges among the Asian countries in which ph;lajsaphy
would figure prominently. These two things I meant to convey by the title of
the paper ‘In search of Asian Philosophy’. Unless these are done enterprises
like the First Asian Congress instead of promoting genuine Asian philosophy
will be instrumental in strengthening the popular view of Asia (and India) which
is seen normally as the way the Western world sees us. If we as individuals or
the organizations like India-Japan committee or the Aslan philosophy Congress
fail to contribute substantially to removing, reversing or rectifying Orientalism
in the context of Asia’s theoretical culture in general and philosophy in particu-
lar then it would amount to suggesting that there is nothing wrong in viewing
Asia or India as a non-scientific, non-philosophical, in a word, non-rational cul-
ture and suggesting thereby that India or Asia is a mystical and spiritual cul-
ture. This in its turn would amount to internalizing Orientalism and turning it
into Asia’s own self image. In sum we will end up by endorsing the Orientalist
construction of Asia or India. However, we for our part are convinced that the
image Orientalism has created is not at least India’s selfimage. There are some
Indians who are explicitly aware of this matter and feel deeply concerned. They
helieve on good grounds that India does not perceive herself as a mystical cul-
ture or spiritu rﬂ.:g:r rehgmus.culture, (though such a view has gained some popu-
larity in recent times.). India’s self perception is that she is a fotal culture and
not & mono-dimensional flat society. In Indian culture at least there is room for
both intellectual and spiritual quest of man; for horizontal social growth as well
as the vertical spiritual progress.

Can we hope that various efforts already started and many more to be hope-
fully updertake_n soon wuulc} pave the way for initiating dialogue among Asian
countries at a different level™ so that eventually we the Asians as a whol« come
to recognize the presence of a high order of analytical philosophy and a r= rional
culturef in Asia (in some corner of it for the present), develop an attitide of
appreciation and respect for it and ultimately enable each Asian country to
develop this type of philosophy. If this happens then through intra-Asia dia-
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logue and debate between different countries of Asia and their respective phi-
losophies Asian philosophy will become, both collectively and severally, a living
enterprise and serious engagement leading to further growth of the current
state of philosophy 1n Asia both where 1t is incipient and where it is already well
developed but currently neglected. Asia’s or better India’s engagement with
European philosophy for the last two centuries or more remained basically one
sided. India remained a pupil of Europe, the most unwilling, unsympathetic
aven at times dismissive tutor. As a result neither of these philosophies really
could benefit. There was no significant and extensive modernization of classical
Indian philosophy. One reason why there could not happen real exchange and
dialogue amounting to cross fertilization is that there were extremely few mod-
ern philosophy professionals in India who were very enthusiastic about study-
ing and interacting with Western philosophy and at the same time well posted
in proper Indian philnsnphy.42 It has been noted by some outstanding Indian
scholars and philosophers that there is nothing which is both modern and In-
dian in the realm of ideas.*® This holds about all Asian countries if by the realm
of idea we mean mainly the realm of philosophical thinking in the standard
sense of the term in which (alone) it is being used in European countries for the
last four hundred years or so, that is, before the modern multi-dimensional
East-West engagements began. Now we can legitimately expect that unlike the
Western countries Asian countries have or will develop soon some stake in this
project of cross country and cross cultural debate and dialogue within Asia. We
agree that the larger number of philosophy professionals of India (Asia) have
lost their mooring in national culture and philosophical tradition. But they are
not destined to remain alien to their true philosophy or culture forever. Further
this philosophy of Asia, particularly of India, includes in addition to genuine
edifying philosophy a truly analytical and critical philosophy. This sense of phi-
losophy - philosophy is a rational, analytical, critical or self-reflecting enter-
prise - and a rich tradition of such philosophy in India is not only four hundred
years old, it is at least two thousand years old. If in the standard sense of th=
term philosophy Asian philosophy is not a reality today it is certainly a realiz
able project and it can be realized soon if we try. But there should develop =
comprehensive, vizorous, analytic and technical philosophy which is periest

‘harmony with the overall culture which is a total culture which keeps room oz

every facet of human life and experience personal, social, national, spirituzl,
intellectual aesthetic and so on in a harmonious whole.. provid
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as a trade, a 9 to b occupation, which you do with a part of yourself , and then go off
and lead the rest of your life in a detached and unrelated way.” from Anthony
Quinton's Dialogue with Bryan Magee on the subject: Two Philosophies of
Wittgenstein.” See Magee, B., Men of Ideas p.83

It is on record that Hawking, not a philosophy professional showed remarkable
sensitivity to note what he considers to be downfall of philosophy in their country
and expressed his dismay over it. Examples can easily be multiplied.
Radhakrishnan, Debiprasad Chattopadhyaya, Amartya Sen all fit into this de.
scription in one way or another. The last two have a message to convey though,
They mean to say that the gpirit of rationalism in India which manifested in the
thoughts and writings of the atheistic thinkers were marginalized or defeated.
Indian society under the influence of the orthodox leaders was transformed into
an idealistic; mystical, and exotic culture. So it is they that marginalized India's
rationalistic culture and literature and these scholars are trying to draw the at-
tention of people back to the rationalistic aspect of the culture in question. They
would have achieved their purpose more authentically if they talked more or as
much of India's non-idealistic, highly rationalistic, sophisticated and analytical
schools of philosophical thought as they speak of the Carvika or Bauddha or
Vedanta school. Chattopadhyay indeed talks a lot of Nydya but major refrain is its
(inauthentic) transformation into dogmatic and theistic system. But this stance
translates 1tself into spreading the view that spiritual India is India’s dominant
self-image and these scholars are pursuing a reform agenda. In any case, the mod-
ern people or their predecessors presented India as a culture of mysticism. It is no
wonder that Iiurope (except a very few trained philosopher and Sanskritist) never
get to know that India has another face. So far as the last two scholars in our
randomly chosen list of three are concerned they are sorry for India’s distancing
herself from her analytical potentials; the first one is not only not sorry but cel-
ebrates that India 1s an Idealistic culture from which it is a small step to the belief
that India is a land of mysticism. Besides, a large force of liberal Hindu monks and
preachers present themselves all over the world as the representative spokesper-
sons of Indian culture and they preach that if not the at least one of the two repre-
sentative schools of thought of India is Vedanta (the other being Buddhism). Bud-
dhism is best known all over Asia and the world as a religion and according to
these followers of Vivekananda Vedanta is a form of religion or spirituality. In any
case the overall picture i1s that Indians themselves present to the world a picture
of India from which serious analytical and intellectual component largely miss-
ing. Burope has been made to understand that the core of Indian culture is spiri-
tuality and mysticism known for its high edifying value and influence. lidifying

literature which is distinguished from analytical and logical literature is the only
or the best face of India.
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are of visit of great Buddhist scholars from India China definitely
aeouicei some snowledge of Buddhism but there is not convincing document that
sven in those days China developed a fairly deep understanding of India’s aca-
demic culture as a whole.
Zarishma, N., “Japanese Image of India: Its Historical Change” in Nal:ame, C.
and Naito, M., (Eds.) 1999 p.186, italics added. |
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Paradoxes in the Global Trends.” in Science Philosophy Interface Vol.V No.1,
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losophy Vo. 4 P.252

1 Somewhat different at least in emphasis from the levels and areas so far covered
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2  Euro-American scholars like Karl Potter who have great love for and active inter-
est in some Asian philosophy have noted that contemporary philosophy profes-
sionals of India have no mooring in their national culture and are destined to
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“  Bhattacharya, Gopinath, op. cit.
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UPANISHADIC EDUCATION AND RABINDRANATH TAGORy

SANJIBAN SENGUPTA

INTRODUCTION

The word education has been derived from a Latin word ‘Eduﬂﬂ.re’ Which
means bringing up children physically and mentally. Though education now.,,
daysis regarded as school instruction only, it does not cover the whole programm,
as it does not exhaust the whole being of a man. As a part can not be lookeg
upon as the whole, school education alone also does not mean a comprehensiyg
scheme of training of a human material,

Upanishad which is chiefly a formidable part of the Vedas constructs the
foundations of an education system that leads one to the resplendent growth of
human life. The emphasis on the truth of the being, as envisaged in the
Upanishads is similar to the Famous doctrine of Socrates, “Virtue 1s Knowl.
edge”. Virtue can be equated to rtam and knowledge may be equated with satyam,

The Vedic as well as Upanishadic system of education aims at the knowl:
edge of the physical world (bhur), the vital world (bhuvar), and the mental
world (swar). It also aims at covering the knowledge of the fourth world (mahas)
which Rabindranath Tagore. Rabindranath very often tries to bring home to

the students and inculcate in them the significance of the ideas of Gayatri Man-
tra & Brahmacharya.

UPANISHADIC EDUCATION:

Upanishads constitute the last phase of the Vedic revelation. Indeed it be:
came the basis of one of the unique traditions that the world has ever known.
Ten hymns in Atharva Veda on Brahmacharya signify the comprehensive edu-
cation received by a young person before he/she married and led the family life.
The education includes not only the study of the various subjects but also the
spiritual initiation which is called as a second birth for the student ‘for giving
him tapas, vigour, and intelligence”.

hat the Upamishadic system of education was fairly comprehensive 1s seen
In spite of his having knowledge of a number of sciences and texts related &0
vedas Narada (the pupil) and Sanatkumar (the teacher) in Chandogay?
Upanishad were in search of that knowledge by which sorrow might be r¢ moved:

::Ed?;)%l a distinction made between knowledge and ignorance (vidya and
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ﬂf knﬂ‘lllf’ |
lﬂng Edl’: thn' . dd t . . M
f T iriy2 Upanishad™ we get some indication of the method of teaching
t of learning lies in the power of concentration in thought.

nd leary 8 The seCret | -
a iration can be seen in the celebrated prayer of Vishwamitra

Vedic period), which helps developing the faculty of
intellgence concentrating on the highest object of Knowledge.

 pANISHAD AND RABINDRANATH TAGORE

pabindranth himself says - It (Upanishad) has followed the current of my
ment from early days until it suddenly flashed into my consciousness
n’. Sunil Chandra Sarkar, the great follower remarks -

oraroirad elfe e Zentfi fREm Tt

tempera o
with a direct visi0
R — D G TS ¢ (0 Sk - :
rerafivera g fica S wiref @ I8 S @ sRef 305 SR O (301 Sri
Sudhiranjan Das - ©H099 (3 31a} SAfTEa ﬂwmwm i
Rabindranath was intent upon awakening the real man within®. In fact, he
believed that one can acquire Inner qualities of one’s being getting touch with
one’s inner light for which the practice of Brahmacharya can help him a lot. It
makes surely capable of exceeding oneself in different fields of life. It paves the
way for attaining manhood. For this he preferred to build a close tie of relation-
ship between the teacher & taught and in leisurely hours he advised the teach-
ers to chant Gayatri mantra before them (Students) and hold discussion with

them regarding the inner significance of the mantra,
" When Viswabharati was in making Rabindranath pointed out that n the
panishadic age at the centre of learning or Ashram great scholars from home

& abroad would assemble there for the guidance of the junior scholars as Sveta-
Danchal. It has the refer-

ket the son of Aruni oined the Board ofstudics i
Reb in the Brhadaranyak Upanishad of Satapetha Brahmana. When
Indranath sets up Bramachayashram Vidyalaya &t Gantiniketan he does

upon Tapovan as his

not
mﬂd‘:iipy Tapovan from end to end although he looks !
a man-making centre of learning - GoAfarad FICETe Eﬁmaﬂiﬁ@ fAmietEd

%ml%ﬁwqawwﬁﬁ@ ST AT T (el SRR
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CONCLUSION:

An educated man who possesses sup
mind, must have his senses under contro
charioteer”. From the Vedic age onwards, the ce
that there is a source of resplendent light whic

various spheres of life.
‘The ancient Rishis & Munis used to run their centres of learning In the

heart of the forests. As a consequence, their disciples and scholars had the privi-
lege of coming direct and close contact with the grace of Nature and its unmver-
sal laws. The living examples as well as the vibrations of the seer poets’ chantings
of verses conveying lofty ideas made them (students) conscious of a higher and
divine life. In the same way it may be held that Rabindranath set up Ashramic
Vidyashram and Viswa-Bharati on the lap of Nature to offer the tender-hearted
boys and girls a congenial environment of Nature of the ancient type. He equally
strove hard to instill in the students an urge for keeping contact with the Tran-
scendental Force with an object of their growing in the effulgent Light of higher
consciousness.

How far the past can help us to solve the challenges of today and tomorrow?
This can be relevant then especially for realizing the vision of an education

which includes the whole of man.

reme knowledge by concentration of
1. like spirited steeds controlled by a
ntral conception of education is
h gives us a correct lead in the
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REVISITING CLASSICAL SANSKRIT LITERATURE WITH
SPECIAL REFERENCE TO POVERTY

SHIULI BASU

Poverty is one of the social diseases. It is a burning problem of the society.
The real picture of poverty is extreme. It has not been expelled completely from
the society. Due to class-differences in society some people enjoy wealth al?d
others suffer from poverty. Several incidents related to poverty are revealed in
daily newspaper. In literature, various social issues are reflected. But there are
far differences between fact and fiction. In real life pain and pleasure go to-
gether, but literature always create pleasure due to ‘rasa’ as Bharata says in
Natyasastra—

“na hi rasadrte kascidartha prabartate’™
rasa iti kah padarthah? ucyate assvadyatvat’

In Bengali literature, the true picture of poverty is revealed extensively in
‘Pather panchali’ of Bibhutibhushan Bandyopadhyay and also present in vari-
ous works of Manik Bandyopadhyay, Tarashankar Bandyopadhyay. In spite of
the wide presence of poverty, these compositions are enquisitely accepted among
the readers because of the rich content of them. But compare to these, descrip-
tions of poverty is much less in Sanskrit literature. Most of classical sanskrit
literatures are full of splendour, magnificence, divinity, supremacy, majesty
etc. Monarchy and duties of kings are also reflected in classical sanskrit litera-
ture. Poets describe high purpose of idealism, dharma through literature. Most
of cases they ignore the real aspects of life, such as poverty, opression, seperation,
hunger ete. Through varnasramadharma it can be imagined that some people
of that time were poor but their daily-life-style has not been drawn oy painted
vividly.

To search poverty in classical sanskrit literature the poem of Rabindranath
Tagore must be mentionable as Tagore says—

“he bharat, nrpatire sikhayecho tumi
tyajite mukuta danda simh@sana bhami
dharite daridrabesa, sikhayecho bire.”

connecting with this poem of Tagore it can be said the great purusottama
Rama of Valmiki Ramayana quitted a:ll royal wealth and accepted a wretched
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life for the save of family matter, king Rama spent his fourteen years as a poor
man. It is the humiliation of Sitda and Laksmana though they went with Rama
willingly. As Rama was purusottama, he accepted Kaikeyi's demand and his
father's reluctant verdict sprotingly,

He tried to make understand his family members about eternal dharma :

Dandakaranyameso’ham gucch@myeve hi satvarah
abicarya piturvakyam saméavastum caturdaéa’

There was an adorable relation between the emperors and the common people
at the society described in Valmiki Ramayana. Despite of presence of the class
division, there is almost no scenario available for boundless misery of ordinary
countrymen. Though this is not an example of poverty, but the fact reveals that
in spite of being wealthy, they were forced to spent their years as poor common
people. It will be wrong if we define poverty as deficiency of money. In Valmiki
Ramdyana great example of mental poverty is mother Kaikayee.

In the Mahabharata also pafica-paficapandava were compelled to abandon
all royality due to confliction with kauravas. They accepted mere life-style and
passed their ‘ajidtavasa’ through various struggles sometimes Bhima and
Dhraupadi reacted and blamed Yudhisthira for their wretched condition, when
taking with Srikrsna in the udyogaparvan Kunti cited example of Vidula, through
the story of Vidula the Mahabharata explains the the real meaning of physical
poverty.

natah papiyadim kancidavastham sambaro’brabit
yatra naivadya na pratarbhojanam pratidrsyate,
patiputravadhadetam paramam dukhhamabrabit
daridramiti yatproktam pary@yemaranam hi tat..’

Tt is meant that no miserable condition is there compare to this where no
meal is available in the home for today’s and tomorrow’s breakfast.

Mahabharata also shows the humiliation of Drona due his poverty. Drupada
was friend of Drona, but he denied this friendship in long term. According to
Drupada friendship is never possible between poor and wealthy people.

na hi rajia mudirn@namevambhitaina raih kvacit
sakyam bhavati mandatman ! $riva hinairdhanacytaily
na daridro vasumato navidvan vidusah sakha "

na $urasya sakha klivah sakhipirvam kimisyate” | |
The well-known story of Raja-Harishchandra which is depicted in Devi-
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Bhégvata-Purdna and various other Puranas. The king became poor by offer.
ing wealth to rsi visvimitra. L S

In the Devi-Bhagvata-Purina it is portrayed How Visvamitra deprived and
humiliated the king Harishchandra. The king said—

mama dehosti bﬁmyﬁyah putrasya ca hyqnﬁmn:;.fgh -
kritva dehantu tam niinamrnam dasyami te dvijah

Various misfortunate events that had happened to Harischandra and lastly
selling himself as a slave to a candala are described in this Purana, similarly in
the drama, ‘Candakausika’ misfortune of Harishchandra explained by poet,
ksemiswara. The king dedicated everything to Kausika, Viswamitra. In spite
of that Visvamitra demanded more wealth as daksina. In the third act of this
drama the poet shows how king was engaged to collect money for daksina by
selling his wife and son. It is said in the third act of this drama :

bho bho sadhava! kenapi khaly karyena
gatyantaramapasyata laksenayam )
suvarnanamatma vikriyate maya, tad grhnantu

The story of Harishchandra is not an isolated incident. He is the representa-

tive of society. Even being a king if he had to sacrifice his all life to fulfill others
wish or demand then situation of common people can easily be imagined.

In the first act of the drama ‘Svapnavasavadattam of Bhasa Rajkanya
Padmavati came to Tapovana for the meeting with her mother, the common
people had been removed from the path.

“ohriyairmagadharajasya snigdhair kunyﬁnuﬁfﬁmibhih
dhrstamutsaryate sarvastapovanagato janah”

This incident indicates the class-division of the society and humiliation of
common people. In the Buddhacarita also it is seen that Buddha was passing
and street people were removed in this manner and this type of incidents are
very common in whole sanskrit literature.

| In the fifth sarga of Raghuvarnéam of Kalidasa, the king Raghu lost every-
thing by confering wealth in Viswajit Yajfia. At this moment after completion of
study the disciple, kautsa of Varatantu Munj came to king for the collection of
gurudaksina. The king offered him mrtpatra instead of 'subarnapatra’. Kautsa

said that he came to king in an unappropriate situation when king was unable

to give something for gurudaksina. The king became embarrassed but his gen-
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erosity was not abolished as he said he should try to collect gurudakgina and
Kautsa must not go to other.

aurvarthamarthi $rutaparadrsva raghoh sakasadanavapya kamam
gato vadanyantaramityayam me ma bhit parivadanavdvatdrah
sa tvam prasaste mahite madiye vasams$caturo’gnirivagnyagare
dvitranyahanyarhasi sodhumarhan yavad yate sadhayitam tvadartham,”

The cause of Raghu’s indigence, his embarasment or humiliation and way-
out from the problem, all these are unique in classical sanskrit literature.

The social message comes out from this is that for poverty sometimes disiples
had to present at the courtroom of the king to collect donation.

But in the sixth act of Abhijianaéakuntalam, the existence of dhivara sig-
nify the different side of society. As he received the ring which had been fallen
down from Sakuntala’s hand, he wus humiliated by king-mens.

“are humbhiraka, kathaya kutra tvaya
manibandhanotkirnanamadheyam rajakiyam
anguliyakam samdasaditam’

In the Meghadiitam yaksa had been exiled in Ramagiri Aérama. Deception
of all freedom is one kind of poverty. It is well-known to all that the deseription
of misery of yaksa was not the main purpose of Kalidasa in Meghadiitam. Among
the classical Sanskrit literature poverty has been delineated all classes of people
in the drama of ‘Carudatta’ of Bhasa or Mrcchakatika of Sudraka, Personal
charity is the main cause of poverty of Charudatta which had been expressed
by Viduisaka in the first act of Mrechakatika.

“bho bayasya! alam sant@pena, pranayijanasankramita-

vibhavasya suraloka
piladesasyeva pratipaccandrasya pariksayo’pi te
adhikataram ramaniyal. 4

Humiliation of Charudatta regarding poverty has been expressed in this
rupaka repeatedly
etattu mam dahati yat grhamasmadiyam
ksinarthamityatithayah parivarjayanti
saméushasandramadalekhamiva bhramantal
kalatyaye madhukarah karinah kapﬂlam.“
Charudatta was directly affected by poverty and his wife, Dhita; his son,
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Rohasena, Vidisaka (maitreya) samvithaka all were alfeted in dl[[ﬂre‘nltfwat}' 1 or
the cause of poverty of Charudatta. In spite of poverty sell"-rr.:spect 01 Bi ﬂ;sl EL'[S
of dhiitii was focused. After stealing of ornaments from their house sai

“apariksatasariral aryaputra it varamidaning

sa $arirena pariksatal na puscaritrena
stmpratamujjayinydm jana evam manlrayigyail- "
daridrataya aryaputrenaiva idrsamaharyamanugthitam.

_E Despite being child, poverty also affected Rohasena as he suffered_frum Pam
by not having the golden car. Mental distress of Sarvilaka, one of the important
character was also focused in the 3rd act of this ripaka.

“digastu khalu daridrayamaniveditapaurasam )
Ll [ s L4 ¥ b
yadetad garhitam harma nindami ca haromi ca.

Poverty had been spread all corners of the society and characters have been
affected from various way.

‘The social condition of Dasakumaracaritam by Dandin as described by poet
1§ like Mrechakatikam regarding dice-playing, ganika etc. In this text, ten
kumaras gathered their personal experiences. Here also poverty of common
people, poverty due to personal charity ete. are appeared. But the characters
are not so prominent as compared to Mrechakatikam.

In the Harsacaritam of Banabhaita, the detailed and vivid description of
common rural people are available, particularly in seventh ucchvasas, where
conquering of king Harsavardhana are well-drawn by the poet, at the same
time it represents the picture of common helpless poor people, as it describes

“mahabhoginam guptaye samasaditam.’*

I{i'ng_'s army or regiment are only to guard wealthy rich people with these

description of class-difference in the society of that period are well-indicated.

Banabhatta expresses the humiliation of the slaves in detail. Mental condition
of them is well described by the poet.

“kva gatasya santih, kidrsam jivitam

kah purusabhimanah, kimnamano vilasah

kidrst bhogasraddha, pravalapanka jvg sarvamadhastannayati
daruno dasasabdah dhik, tad utsvasitamupayatu nidhanam dhar;Lam. e

It is found in the Pancatantram about

the miseries and injusties of poverty.
Sudden loss of money which is very p ] et th

ainful had been described through the
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character of miisika in Mitraprapti and Manibhadra éresths in
Apariksatakaraka,

arthena valavansarvo arthayuktoh sa panditah

pasyainam migikam vyatham svajatel samatam gatam

silam $aucam ksantirdaksinyam madhurata kule janma,

na vird@janti hi sarve vittahinasya puruwsyaw

Subhasita-Ratna-Bhandagara is a collection of witty, instructive and descrip-
tive verses. Daridra-ninda or condemnation of poor people and poverty has been
occured 1n the very small parts of this text,

“utth@yahrdi liyante daridranam manorathah
valavaidhavyadagdhanam kulastrinam kuca iva,

candalasca daridrasca dvavetau sadréaviha

candalasya na grhnanti daridro na prayacchati,

eko hi doso gunasannipate nimajjatindoriti ye vabhase

na tena drstam kavin@ samastam daridryamekam gu{mkarihari.”

In ancient Sanskrit literature, the sorrow picture of poverty is much less
available. In maximum cases, poets created their work based on nature, love,
king and his kingdom, his ruling ete. by omitting the society. The exception is
Mrechakatikam by Stdraka. In many istances it is seen that the characters
have lack of generosity, how ever that can be defined only as mental poverty.
But the poets of Sanskrit literature and language rarely portrayed the finan-
cial poverty of common people of the society.
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LIFE AND WORKS OF MM. ANANTALAL THAKUR

UJswAaL SARDAR

Mahamahopadhyaya Anantalal Thakur, an uncommon name in the study
of Sanskrit and Sanskrit Nyayaéastra in the twenty-first century. He was dedi.
cated to promoting and developing of Indian culture. In the field of
Manuscriptology the place of Anantalal Thakur was just E?LftEI‘ the reputed pig-
neers of Bangladesh like Haraprasad Sastri, Rajendralal Mitra and Chintaharap
Chakravarti. Anantlal Thakur was born on Thursday 23rd Kartik of 1323B.S,
(1916 A.D) in the line of Sadhak Krishna Jivan Thakur Chakrabarty in Unashia
village, a famous cultural center of Hotwalipara Pargana of Faridpur district of
undivided Bengal. The Yaj ana-Yijona-Adhyana-Adhyapana was the ocey.
pation of his father Pandit Gobinda Chandra Thalkur. He was greatly influ-
enced by his father’s simple and austere life, patriotism and deep knowledge.
Mother Soudamini Devi was a wonderful wife of diverse qualities. She was born
in the family of line of Dikpala Pandit Madhusudan Saraswati.

Irom infancy, Anantalal had strong knowledge of wisdom. His talents and

craft were extremely high quality. In addition to school education, infant Anantlal
- had studied the Kalapa Vyakarana in the Grami

movement in his adolescence. Anantalal
first ‘dmsmn (1936 .A.D) from Kotalipara Union Institution a local school. After
passing matriculation examination he came to Caleutta for higher studies and
took shelter in house of hjs sister- in-

! . n- law, professor Chintaharan Chakravarti,
noted Indologist of all India repute. The next education he got in Sanskrit Col-
lege. He passed Intermediate with Ist Divisi

passed matriculation examination in
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cersity Anantalal studigd E}ncient scripture under the guida

Chintaharan Chal{r?.lvartl, leef:an Language under Asutosh Pr:}lf?e of Prof.
idhushekhar Sastri and Nyayasastra under MM. Ph anibhisana Taiisur_w.
pandit Panchanan Tarkavagisa Dr. érijiva N}’ﬁ}’ﬂtirtha'and Dr aSvaglﬁaf
Mulkhopadhaya. The above mentioned famous professors and gui dEs'.' tii'}t]:us'uu
and their education enhanced the future life of Anant]al. ——

He started his career as a Guest Lecturer at Krishnanagar Govern
College. Later, for the benelit of his research work, he joined, as a prufes:::]: i
Prasanna Chowdhury Coliege, at Katrasgar in Dhanbad of Bihar (n;:
Jharkhand). Laiier, he tz}ught in Sarpeta College of Assam and Katwa, College
of Burdwan. While working as Professor in Mithila Sanskrit Research Institute
(Darb'hanga), in !?rakrit Jain Research Institute (Vaishali) and as Director of
Kashi prasad Jaiswal Research Institute (Patna), Shri Thakur accomplished
ﬁ“nfmus tasks of publishing Research works and many other collections and

00ks.

'After lung ‘Fwenty three years of government service, at the end of 1976 he
retired axlud_ joined the Kameshvar Singh Sanskrit University in Darbhanga.
?&i}:h 1; joined Burdwan Universiify at' the invitation of Dr. Ramaranjan
Viukherjee, _thg then_ V.C. of that University. At the end of his teaching life he
Jjoined in Asiatic E‘?umety of Bengal as Sir William Jones Professor in 1985,
Mallnak;f:;u ﬂ;;;lltwnzdn some of the famgus research works for which
Rahols Sﬁf‘ﬁcrt fy_faya bantalal Thakur is still rememlf:ered today. Mahapandit
Ny Nyidiatrs, fisia]%?b rmﬁlht some rarest manuscripts of various Buddhist
Research Societv, A Eatial TZSE manuscripts are preserved in Patna’s Bihar
veitton in Bao };li ;:lﬁl f akur revived and rewrote these old manuscripts
the form of bnfks we' therlfi: neiar.l y one thousand years ago and published in

Rutnakirti nibandhabati (1957 Jien bt ors: These works are
Asokanibandhan (11917 : zh(1957), Jianasrimitra nibandhabali (1959),
Institution, Patng. Tt ) those were published frum‘.:{.P.Jmsw‘aI Research
extinet parts of N' h kur did g great work by restm:mg and bf1dg1ng some
fiakes eqqio m}; }trai?.stra, with the he}p of Buddhist Nyﬁyasﬁ._sn:zf, which
: Udﬁ}’ﬂnﬁcﬁrya Whils a ls.h an association betzweext Vﬁf:aspat1m1sra and
- D, Dinegh Chéndr EB 1i’fﬁl':::n:]nng on Ratnakirti ar{d Jhanasrimitra, Dr. Raghavan,
?Pruf, Thakur for hia at[;ach_arya, Mahapandit Rahula Sankrtyayana praised
} ile workin z ;:?;Iﬁtnbgt1c:.-ns. | |
;.;i-_.;saearc in Sanskrgit Le © Mlthlla 'Instltute of Post Graduate Studies and Re-
 huge tag) o skl hinarnmg In.':?.t}tute,_ Prof. Thakur personally undertook a
- Search nlans & 1sing some critical edition of the major Nyﬁ}ra_text a:Ed re-
_;aUddYﬂtakara* 5 well. These books are Vatsyayayana’s Nyayabhasya,
e 4 Nyﬂ.}’ﬂ”ﬂr‘ttiha, Vacaspatimiéra’s Nyayavarttikatai-

85
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paryatikda and Udayanicivyn's Nyaya varttikatatparyaparisuddhi, Theg
four books, collectively named Nyayacaturgranthika, were published by th
Mithila Institute, Darbhanga, in 1967. During his service as the {]iFECt{}ranPE
Jaiswal Research Institute, a number of unique books on Buddhist, scn'ptmie;
and a comprehensive book on the history of Bihar were published undey hi:
editorship Nyayalambkara of Abhayatilakopadhyaya, in collaboration v, Hrl
J.8. Jetly was published form Oriental Institute of Boroda. While beip, the
director of the Asiatic Society, Srikanthatippanaka was edited ang bish,
lished by him in 1986.

Anantlal Thakur worked as adviser or mentor for many students of Py
and D.Lit. during his extensive teaching career. Many of his students hgy,
earned a reputation as professors and scholars, Notable among them are: .y,
[Gisornath Jha (Ex. Prof. R.S.S. Deemed University,Delhi), Dr. Umaraman Jhg
(Ex. Prof. R.8.8. Deemed University. Lucknow), Dr. Bibekananda Banerjee (Prof
Asiatic Society) . Dr. Bhaskaranath Bhattacharya (University of Rabindra
Bharati, President of Veda Bhaban), Dr. Sukheshwar Jha (Tilak Majhi Univer-
sity), Dr. Laxmi Narayan Misra, Dr. Bsudeb Jha, Dr. Ramji Thakur, Dr.
Shyamananda Singh, Dr. Jagdishwar Pandey and so on.

Apart from teaching and publication, Prof. Thakur was involved in respon
sible and prestigious posts of various organizations for the promotion and de-
velopment of Indian culture such as the Nagarjuna Buddhist Foundation
(Gorakhpur), Rtam (Lucknow), Prajiiabharati (Patna), Prajna (Gorakhpur)
Bharatamanisa (V aranasi),” Samskrta Sahitya Parisat (Kolkata) etc. He is the
founder president of Madhusanta Prachya Pratisthanam. He was honoured a3
the post of sectional and general president in various sessions of the All India
Oriental Conference. He was elected as the judge of the Sahitya Akademi Award
in Sanskrit language. Some of the books published by Professor Thakur have
been translated by English, French and German scholars like Dr. E. A. Solomar,
Dr. Y Kaziama, Dr. Mimaki, Dr. Mac Darmotte, and Dr. Gudrun Biehnemd
and so on.”

In his long tenure of service in Education Deptt. , he had edited 8 larg®

number of original works on Nyaya,Vaidesika, Modern Philosophy, Religi®"
Literature, Manuscriptlogy.

Notable amongst those are:”

i3 s 1tules
1. Parijataharanamahikavya of Kavi Karnaptira, Mithila II_IEFlt.“

Darbhanga, 1956. | gtk
2. Ratnakirtinibandhavali, K. P. Jayaswal Research Institute, J

1957, 1975. i
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3.

4.

d.

10.
11.

12.

13.
14,

15.

16.
17.

18.
19,
20,
21,

22,
23. V

24,
25. 0

Kavyalaksanaratnasri of R'atr%aérijﬁﬁ‘na of Ceylon, in collaboration
with Prof. Dr.Upendra Jha, Mlﬂ:llla Institute, Darbhanga, 1957
Vaisesikadarsana of Kanada with an anonymous commentary, Mithila
Institute, Darbhanga, 1957.

Jraanasrimitranibandhavali, K. P. Jayaswal Research Institute,
Patna, 1959.

Agamadambarandiaka of Jayantabhatta, in collaboration with Dr.
V. Raghavan, Mithila Institute, Darbhanga, 1964,

Saugatasutravyalkhycnokirika of Kumarilasvamin, Mithila Insti.
tute, Darbhanga, 1964,

Kiraduta of Ramagopala, Mithila Institute, Darbhanga, 1967.
Pikadita of Rudranatha, Mithila Institute, Darbh anga, 1967.
Nyayacaturgranthika-vol. 1, Mithila Institute, Darbhanga, 1967.
Madhyantavibhagak arikabhasyam of Vasubandhu in collaboration
with Dr. N, Tatia. K. P. Jayaswal Research Institute, Patna, 1967.
Nyﬁyabh&;yauarﬂik&mtparyauiuamnapunjikﬁ of Aniruddha, Mithila In-
stitute, Darbhanga, 1969.

Asokanibandhau, K. P. Jayaswal Research Institute, Patna, 1974.
Nyayalamkara of Abhayatila kopadhydaya, in collaboration with Dr.
J.S.Jetly, Oriental Institute, Boroda, 1981,

Gangavamséanucaritam of Vasudevaratha Somayajin, K. P. J ayaswal
Research Institute, Patna, 1982.

Srikanthatippanaka, Asiatic Society ..Calcutta, 1986.

Tarkikaraksasarasamgraha with commentaries of Cannibhatta &
Ramesvara, Asiatic Society,

Nyayadarsana with the Bhasya of Vatsyayana, I. C. P. R., Delhi, 1997.
Nyayavarttika of Uddyotakara. L. C. P. R., Delhi, 1997.
Nyﬁyuuﬁmikutatpawaﬁkﬁ of Vacaspatimiéra, I. C. P. R., Delhi, 1996.
Ny&yau&rttikamtparjlapurisuddhi of Udayanacarya, I. C. P. R,
Delhi, 1996,

Tﬁ{*kikuruksﬁ, in collaboration with K. N. Jha, Kameshvar Singh San-
skrit University. Darbhanga. 1985.

aisesikavarttika of Bhattavadindra, K. S.D. Sanskrit University.
1985,
Vﬁéeﬁkunibandﬁﬁuali, Sanskrit Pustak Bhandar, Kolkata,

rigin and Development of Vaisesika Philosophy, I. C.P. R., Del".
2003,
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f books. Notable amongst thoge

na of Kanada with commentary of Candranandg , ed.

Vaidesikadarsa ‘ |
ited by Jainmuni J ambuvijayaji,GOS Oriental Institute, Boroda, 1961

Laksanamala of Udayanacarya with Sanskl"it commentary p,
Vidyﬁvﬁcaspati Sasinath Jha, Mithila Institute, Darbhanga, 1963
Iaksanavali of Udayanacarya with the commentary _uf Bhatta Kesayy
edited .by Vidyavacaspati Sasinath Jha, Mithila Institute, Darbhangaj
1963.

Nyayatatparyadipika of Bhattavagisvara edited by Dr. Kisoranatha Jhy
G N. Jha Central Sanskrit Institute, Allahabad, 1979.
Siddhantalaksanagudharthatattvalokabodhini by pt. Krishnamadhay,
Jha, Nyayacarva, G. N. Jha Central Sanskrit Institute, Allahabad, 1982,
Mahabharater Katha by Amalesh Bhattacharya, Kathar Kathg
Aryabharati, 24 Paraganas, 198%.

Kaliprasanna Simha’s Beangali Translation of the Mahabharata ed.
ited by Sri Gopal Haldar, Mahabharater Siksa, Niraksaratadurikarana
Samiti, Calcutta.

Bhattacharya, Amarendra. Nyaya Prabesh, Sanskrit Pustak Bhandar,
Kolkata, 2001.

Banerjee, Bibekananda. Tulanamtilaka Alocanay Ramayan o
Mahabharata, Sanskrit, Book Depo, Kolkata, 20086.

Chakravarti, Satyanarayan. Ed. Abhijﬁa-éakuntalam, Sanskrita Pustak
Bhandar, Kolkata, 2010.

He had contributed more than hundred articles in Nyaya, Vaigesika and
Budhist Philosophy, Religion and Literature in different Journals.He had been
honoured by different Universities and Educational Institutions of India. No-
table amongst those are: State Prize by the Govt. of India, D. Lit. By Rabindra
Bharati Umversity, Mahamahopadhyaya by Lalbahadur Shastri Deemed Uni-
versity, Delhi.etc.” Professor Thakur refused to accept invitations of teaching
from the University of Vienna, Austria and Toronto University of Canada be-
cause of his love for the country. At his Vaidyabati residence, Hooghly, On Thurs:
day 26th November of 2009, at the ripe old age of 93, Anantlal Thakur left us
for anantalok (heaven).

End Note:

1. Philosophical Essays, P. 242,
2. Philosophical Essays, P. 241.
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SOCIAL CONDUCTS SUGGESTED IN
SRIMADBHAGAVAD-GITA

SUKANYA BHATTACHARJEE

Abstract:

In the whole eighteen chapters of S’rimadz';hagr:n,.'ad Gita (S.G.), we find
many suggestions of social conducts which indicate the positions of the they
society as far as the human relationships are concerned. For example
Daryodhana 1s addressing Drona as Dvijottama which indicates a high Brah.
min position of Drona. For paying honour to respected persons such words were
being used. For kings also honourable addresses like Prthivipati ete were heing

done. a1 A9 Wefr; Yo |/ Wi WeATg: VETRE: YAHYAE | TR
ATRIHEHIE WY | / F ] 14 T 35911 (S.G, - 1/18,21)

The war at that time was never conducted clandestinely. The declaration of
the beginning of the war was being done by blowing conch-shell etc.

0w Fegg: fyame: |

e famreires: maﬁrmﬁn

T W ST U |

HEHANIT VERHAS T | (S.G.-1/12,13)

Great warriors were keeping special conch-shells for themselves. We get
names of different conch shells in S.G.

WMWW!

T WEavdT GHTRMIE |1 (S. G 1/15,16)

For any activity ancient people were analyzi

T AR 11 (S.6,- 1/31)

In thig way the S[)resent paper wishes to explore social conducts i” --S‘G'nt o
As a scripture rimadbhagavad-Gitg (S.G.) is not only an emb: "

- e of ot gotit)
high Jevel spirituality but also repository of suggestions for daily % 5 |

P
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~ conducts, caste and religion ete. In the whole eighteen chapters of S.G., we find
many suggestions on social conduets which indicate condition of the then soci-
ety as far as the human relationships are concerned, Qur present endeavour is
to explore the social conducts suggested in S.G.

ADDRESSING

For paying respects to honourable persons various kind cf addresses are
being used in Indian society from ancient time. For example Duijottama (Best
among twice-born) is used to indicate the highest position of a man in society
according to caste. In Gita, Duryodhana is addressing Drona as Dvijottama.’

Again, we find the use of the addresses like ‘Prthvipate™ and ‘Mahapate”
(Ruler of the earth) in the honour of great kings.

In many places of S.G., we see the term ‘Mahabaho’ (Mighty armed one)
which is also used to refer to the power of kings. In few places, Sri Krsna ad-
dresses Arjuna as ‘Mahabaho™ and we see kings like Dhrstadyumna, Virata
and Satyaki etc. are also addressed by the same term.”

To address a great person belonging to a great clan by the name of his dy-
nasty 1s an old but very popular custom. In many verses, Sri Krsna 1s address-

ing Arjuna as ‘Bharata’ (Descendant of Bharata dynasty) for paying extra-honour
by mentioning the name of his dynasty.®

Again, we find the word Purusottama (Supreme person) as used in the ad-

dress of Sri Krgna. By the address as Purugottama (O Supreme person) implies

that nothing is unknowable to Sr1 Krsna who, being superior to all persons, is
omniscient,’

DECLARATION OF WAR

The war at that time was never conducted clandestinely. There were many
rules, rites and customs which were performed and maintained by the warriors
strictly. The declaration of the beginning of the war was being done by blowing
conch-shells ete.

The sound of blowing of conch-shell was not only used for declaring the be-
ginning of war but also used for raising the spirit of war and removing the fear
from the heart of warriors.

Bhisma, the grandfather of Kurus and Pandavas; who was the oldest among
~ all declare the war by blowing his conch-shell.? Just after that many others

musical instruments like conch-shells (¥g: ), tabors (9urE), trumpets (3“:'_5“)
. and horng (@) ete. started blaring from every nook to declare the beginning
- ofwap?

% Then, §1 Krsna and Arjuna blew their divine conches loudly. In the then
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ior hnd separate conch-shel 8. The name of 5 Krona',
s was Devadatla and the name of the grag, p: Congp
name of the conch of Yudhigthira wnﬂAnunz;;:Jn‘Fh of
the name of conch-shells of Ngj s »sziﬂd
|

gociety, every warrior it
wae Pancajanya, Arjuna
Bhima was Paundra. e
Sughoga and Manipuspaka were

S
Sahadeva respectively. , ‘ 5
Moreover, the great King of Kasi, great charioteer élkllnncji, Dhrﬁtﬂdﬁfumna

Virata, unconquered King, Satyaki, Drupgda and sons of Draupad; and g,
<ons of Subhadra, Abhimanyu also had their own conches and blew it lﬂutlly;,;

declare the beginning of war.

PROTECTION OF CLAN

When Arjuna had seen all his relatives and friends in battle groung p,
wanted to surrender since he found bad omens and realized that the resy]t of
destroying his own clan will not be beneficial. He said -

Fe 7 FARE; Aoy | FEeTPd at FIvaiGead |1 (S.G. -1/39)

S.G. says man fights for saving his clan from destruction. It 1s duty of a man
to protect his own family. But the result may be harmful if one is involved in

war out of greed for kingdom. '

FIXED DUTY
We find four classes in Indian society from ancient time. In Gitg, Svi Krsna
says to Arjuna that Her created four caste groups in society on the basis on

qualities and duties, STgaTd 741 GB TUHHTTHITT: | (S. G.- 4/1 3)

The first three groups - Brahmana, Ksatriya and Vaidya — are eligible for
studying Veda. But the last group, Siidra is not. The Supreme God has ex
plained the duties of these four groups briefly.* +

For the Ksatriyas, there is no other important duty than battle for justicé
They will associate themselves with battle for the sake of performing duty o
Ksatriyas for establishing righteous way of life,**

Sri Krsna advises that man should perform his duty with care but
attachment. One can attain liberation only through it,1°

HYBRID

S-G-rﬂﬂ}’s that the man should be careful to maintain the tradit
and duties of the family. If man indulges himself in sinful work then t o108

zii: %mﬂ}r become corrupted and then the clan gets filled with hybrid

TEACHER

Disciples worshipped and offered flowers ete. to the teachers t0 shoV

without

ional I jtes

theif

A
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respect and adoration. They never think of raising bow and arrow against them
It is also an old custom of oux society. S.G. says - &Y YomE H@& B0 5 THEA |

i, ety el S | (5.6 -2/4)
ELDERS

Hindu scriptures teach us to show respect to the elders and always obey
their words. There 1s no pride in killing respectable and noble minded elders.
When Arjuna saw his all respectable elders in opponent camp, he lost his inter-
est in battle.!”

SOUND PERSONALITY

&yi Krsna classified man into two categories and discussed their character-
istics which may help normal people also to build up their own personality. He
says the man with divine power had many good qualities which are -

HAHYY )
< AT T9YE WA e | |
AT TR TR I |
< s e |
o & e NIEEAHR BRI
e T SRR 9 | (S.G. -16/1-3) |
But pride, haughtiness, anger, rudeness and also ignorance are the quali-
ties of one who is born with demonical nature.'®
Moreover, Sri Krsna suggests that a person should be free from passion,
anger and also from greed (1%: ), because these three elements lead a people

towards the door of hell. Bu‘t;1 %f one is able to conquer these three elements, then
1.

Gita which is considered as the storehouse of all scriptural knowledge says
that man should perform duties on the basis of scriptural knowledge. A person
can’t attain success, liberation or happiness who leads life wilfully and ignoring
scriptural orders. So from the instructions of the ancient scriptures like Veda,

Smrti, E_Eurm:m, people will decide what should be performed and what should
not be.

FOOD AND PERSONALITY
InS.G., we find suggestion about which kind of food we should take in daily
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life. §1i Krsna classified food also into three classes on the bz}a;‘ig of Prefern,
Of a man in whom sative predominates liked the foods are juicy, smoogy o
delighting and they increase longevity, strength, health and happinegg
Man with rajas quﬂlityihkes pgélgent, sour, salty, hot and dry fopds which
give sadness, SOITOW and diseases. |
Again, the Supreme God says that a man of tamas likes stale, dry, tottep
and left over food - ‘
T TR i T = 4
Fempnfy gmed e amEiEg il (S.G. - 17/10)

PENANCE

In the seventeenth chapter of S.G. , the Supreme God disclosed about six
kinds of penance. The austerity in which the worship of gods, Brahmins, vul.
nerable persons and or wise-saying persons is conducted and purity, straight

forwardness, celibacy and non-violence are followed is called physical auster-
28
1ty.

The austerity in which anxiety-free speeches, truthful, agreeable and hep-
eficial speeches as well as the practice of studying scriptures are performed is
called austerity of speech.

The mental austerity is cheerfulness of mind, smileful personality, silence,
self-restraint, purity of mind.*

The other three types of austerity based on the qualities of sattva, rajas and
tamos. The austerity which is undertaken with extreme faith of pEQPIE “”5
desirous of any kind of fruit and who are followers of self-restraint 18 calle
Sattvika austerity.?® | ,

The austerity which is observed to gain praise, honour and worship thrt;UEiﬂ
arrogance 1s the austerity of Rajasa kind which gives uncertain fruits omY
this world, | g

On the other hand, the austerity which is undertaken with foolish go2

| | - called
with readiness for self-infliction in order to destroy another pesssie
Tamasa type of austerity,?®

GIFTING
g ‘ ) ru
. ‘.‘Sm Krsna explains before Arjuna the three kinds of gift and thelﬂce Bﬂﬂg
E_qung A person who takes gifting as a duty and gifts at the prﬂpe;;gk 5 gift
Im; e o e Proper person without the hope of return is called 153? o Him that
108 giftis with hope of reciprocation, result or with grudge- - " og00?
gift, which ; : R erving P a1
without o ade at an improper place and time, and to undes gsa 8%
4L Proper treatment and with disdain, is declared to be Tam 1
|

4
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RIGHT PATH

In the S.G., &yi Krsna presents the excellence of the word ‘Sat’ in front of
Arjuna. This word 1s used to present the state of existence and of goodness as
well as for right conduct. This word has also been used to state the auspicious
Ates. ‘Sat’ also refers to performance of sacrifices, penance, gifting and exist-
ing, All these values suggest ideal social conducts. On the other hand, negative
social conduct is also show as the social performances etc. without any faith, In
the word of god -

g WS 9 Wieeaerg=ad |

YT ST o Hewes: W g |
ﬁmﬁﬁ?@ﬁ:mﬁ?ﬁl

o Tedtd wfesenieiad ||

HAFGA §o &6 UG Fel o A

rafeegeTd md 7 = o A 5811 (S.G.-17/26-28)

Thus, we find S.G. has not only reflected about the ideal social conducts of
its time but has also given right direction towards a higher human life through
the appropriate conducts, behaviour and performances. While doing so it is found

that the ancient scriptures have been given paramount importance for guid-
ance.
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